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. Thomas Banyacya interpreter. John S. Boyden Collection, MS# 823, Box 33,
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MEETING HELD AT HOTEVILLA, ARIZONA

MARCH 6, 1956

Present: Dan Katchongva

DAN K«TCHONGVA:
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SUPERINTENDENT :

Pahongva

David Monongye

31 to 40 village members of Hotevilla, Bakabi, Kyakotsmovi and
Lower Moenkopi

Thomas Banyacya (Interpreter), Oraibi, Ariz,

Andrew Hermequaftewa - Shungopavy

Dick McLean - Shungopavy

Herbert Telahaftewa -~ Shungopavy

Karl Johnson, Chairman, Hopi Tribal Council, Oraibi, Ariz.

H, E. O'Harra, Superintendent, Hopi agency, Keams Canyon, 4riz.

Adella L, Adams, Clerk, Hopi sgency, Keams Canyon, #rizona

Sometime ago, just lately, we heard that one of the Area
Officers from Phoenix was around the villages, and one day they came
up to our village with the Superintendent of Keams Canyon and met with
David Monongye, and they wanted to talk with me but he thought that
the village leaders and the people should have a time to speak with
them so they made arrangements to have a meeling on March 2, 1956, So
knowing that, we in this villagé made arrangements to have our meeting
in another kiva and on that day we waited for thilsman to show up but
for some reason no one came so we sent David to the school to find out
what happened, and then we were notified by the Superintendent that the
Area Director had already left and gone back to Phoenix, and we were
waiting here all that time without knowing it. So since this was
arranged by these men, we feel that it should be completed, it should
be fulfilled, so we asked the duperintendent at Keams Canyon to set
another date at which time we can have a chance to talk with him. At
first he was asked to come over to meet with us on that day when it was
arranzed, but he said he would not have time so we made this arrange-
ment to have this meeting today, so I am glad that you people have
come, and I want to say now that I have many things I would like to
speak on but first I would like to have the Superintendent give us his
thoughts on what he, the Superintendent, the Area Director, and others
have planned out for the people and what things he wants to talk about.
Perhaps they wanted to tell us something at that time, but they did not
give us these thoughts, whatever he mieht have had in mind to speak to
us about today. Also, I have several other thoughts, and we are meeting
here with these thouchts in mind; that we are following a certain life
pattern of the Hovui people and with that thought in mind we are Jjust
simply accepting the instructions that were handed down for these times,
and what to say or do whenever we meet in this way. I would like to
have the Superintendent tell us whatever he has in mind, We will let
him talk first and then we will express our thoughts,

First of all, I think there was some misunderstanding with
reference to the date for a meeting last Friday. Last wednesday
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My, Haverland, Area Director, was here, He just wanted to come out
and talk tQ;Dan and David, He had nothing special in mind and just
wanted to make a social call. We talked to David and apparently Dan
was not available, He was busy at something else, Mr. Haverland told
David that with time permitting he would come back out on Friday. No
definite dommitment was made on the part of Mp. Haverland to hold a
meeting on Friday. We started out this way, but at Second Mesa we ran
out of time. Mr. Haverland had to get back to Keams Canyon because a
car was ledving for Phoenix at one o'clock, No definite arrangement
was made that Mr, daverland knew of. He simply stated that if time
permit he would come back and visit with Dan on Friday, I hope with
this explanation that this misunderstanding may be cleared up, and I am
sure the next time lr. Haverland comes up here he will be glad to make
arrangements beforehand and meet with the groupe. I am sure he would.

DAVID MONONGYE: As you will recall, the time you came up here, Mr, Haverland
mentioned about the shrines and the highway and then about the markings
on the rocks and then about the land situation and how we hold this land.
And I told you how we hold this land in common as Tndian people, and
after you left I kind of got curious because he did not definitely say
why he wanted to know about all those things. 1 did not think to ask you
then, but aft:r you nhed left I began to think 1 should have asked you
about his intentions or find out those things, so I thought it would be
a proper prccedure to have these things to be taken up, but you did not
show up so We did not go into it. So it may be that he gave you some
informaticn. < you might know how to go about it, so you might go into
this and give us & definition or talk about his intentions. 1 do not
know what thinzs Mr. Haverlend had to speek or talk about.

SUPERINTENDEWT: == was just interested in how you used this cultivated land.
We were talking about it coming down the road. 1 know if I had a
tract of land and my neighbor thought it was & pretty good piece of
1and he miehn come and take it away. Among the white people I would
have to have & deed to any land holdings or my neighbor would say he
had just as much right to that land as I did. He just wanted to know
how you PsCBf handled this assignment of land.

DAN KATCHONGVA: L see. That is what we wanted to clear upe.
SUPERINTENDENT: = +hink Mr. Haverland was just curious, and I am sure 1 was-

DAN KATCHONGVA: = thought perhaps you came with the idea of explaining some
of the new proIrams or policies from the povernment, as Wwe know there
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are meny new =olicies or programs coming to you, and we thought you as
Superintencent, representing the Washington Office, would tell the Hopl
people somd T these things, and we 38 Hopis upon hearing it would also
-give our verz.on of our own life plan. In thet way we will seée from
“both.gides jurt whét is @etually taking place. I thought that was what
your ﬁlan"ﬁéfx'bdt-l'Seegﬁgu‘5?@ shly getting a general idea of how
the land is nendled 4n a case like oursy and that is why I wanted to
give you firsv opportunity to tell us what 18 o Youf minde
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‘ I see now what you really came out to find out, but I wanted to
. ask you this question first, Since we are dealing with very important
things in our lives here today; 1 feel that we should explain these
things to each other so that we can have some understanding of our
positionsi On this land matter I will explain to you just how we hold
this lend and work it, and if you are willing to listen I will give you
some of this information because there are so many things that we would
like to talk about today. If you are willing to listen and have time
then I will start to give you some of that information,

¢ =

= o | SUPERINTENDENT: I have lots of time todar.

<z b

g %c&zgg DAN KATCHONGVA: It will take many deys to express the things 1 would like
= g :5:'%:; to bring out, but I just want to menticn this: As Hopi people we are
:{é R =3 fully aware as to how we came upon this land and why and how thlese

5 = EE"; villages were established. They are oll bused upon certain basic

w = =02 principles which is known to all Hopi people, and et that time when we
=] Vs first came upon these villages, life was good, and we were handling

= == our own affairs and were getting along here, Everyone had 2 means of
% 2 1ivelihood and everyone was happy, and the people were following their
e s o- life plan. There was no division but when the white man came then life

was divided, and things began to be confused and our 1life plan disrupted.

PAHONGVA: I want to have more clarificetion on the reason why Mr, O'Herra
and Mr. Haverland did not come to meet with the Hotevilla people on the
date that they made this arrangement, We have heard that they atarted
out from Keams Canyon and somewhere along the way out they decided thet
there was no time to come to Hotevilla, so he went away, but they must
have had some idea, some plen, or purpose for coming out on the Hopi
land, The fect that they mentioned about the pictographs and mineral
rights and the shrines indicated that they have something in mind, and
they should tell us about that., &8 representatives of the Washingtor:
Office they must know some plan and ought to tell the Hopi people. They
have spoken to the Oraibi people and the Council 2nd told them many
new ideas, many plans, but there they just want to cover up those things
by telling us they just want to visit, and I believe they should make
things clear to us. They should explain those things to us also, and
I do not see why the Superintendent refuses to explain those things to

us in this village.

®
o

DAN KATCHONGVA: That is true, We have had many experiences with Burcau
Officials coming with some mission, but they never fulfill it., They
always say they are in a hurry and sometimes take off in such a
manner. We know that they were coming out from Keams Cenyon to this
village to meet with us, and I would like to have Mr. O'Harra tell us
' ! where they changed their minds, Was it at Mishongnovi, Shungopavy,
i or at Oraibi? At whose place; at whose house? I would like to know

‘ that,
SUPERINTENDENT: Let us put it this wey. MNr. Haverlznd's visit out here,
‘ when he came out on Wednesday wos more in the form of & social visit,
3
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Since he was out here he wanted to say hello to Dan and David and any
people around, I do not believe he had anything specific in minde We
have to realize he is a very busy man since he has under his jurisdic-
tion all the Indian Reservations in Arizona, Utah and Nevada, We did
not have time to come out here, First of all, we had a staff meeting
that morning in the office at Keams, There were some things he wanted
to talk over with the employees, and it was probably ten o!clock before
we got away from there, He had never been to Second Mesa, and he wanted
to go to Second Mesa to see it, It was probably eleven or eleven thirty
when we got back to Keams, and he had to leave at one o'clocks So there
was not time left to come out to Hotevilla, I think Mr. Haverlend's

and my reason for coming out that Wednesday wss more as & social visit
rather than for business. Since Mr, Haverland was here he wanted to
meet Dan and David and various other persons in the village.

DAN KATCHONGVA: When you refer to Second Mesa do you memn Shungopavy or

Mishongnovi?

SUPFRINTENDENT: We went to both villages. Mr. Haverland's reason for going
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to these villages was that he had not been there. He has been here
before, but he had never been to Second Mesa, and he had been out to
Hotevilla, He did not want ycu to feel that he was hy-passing you, and
I am sure that in due time Dan will receive a letter from Mr, Haverland
explaining his visit in detail.

DAN KATCHONGVA:‘ME see that Mr. Haverland came upon our land without any

specific reasony He just came for a social visit, but there are many
problems we would like to bring before you and Mr. Haverland. There
are so many things that we would like to talk to you about, especially
this land matter. It has been a long time since we have struggled with
this problem, and it seems the government officials dodge their job by
going about in this manner. I want to tell you that as first natives
on this land we know that we all came from this land, and we make ous
livelihood from this land., We kmow how we came upon this lond and why.
We know that this wection of this whole continent was settled by the
Indien peoples This whole land was set aside for a certain psople,

It was set sside for the people who have one heart, good peopls,
peaceful, herd-working people who have strong faith--people who will
keep their wcrd and promise to obey, obediently following the instruc-
tions of the life plan of the Great Spirit who gave us this life plan,
It is for th- one who never loses faith in this; the one who stands up
no matter how hard the struggle may be but continues to hold fast to
this plen, Zhis is the person this land was set aside for, We have
gone througn a certain well thought-out plan of life, Before we came
on this land we came to a certain person we refer t6 as Massua, the
Great Spirit. It is unbelievable, and you people will not.believe it
at the present time, but we actually came face to face with Him because
He waited for us at a very sacred spot just north of Oraibi, but the
rock today has been broken up by the Highway group, but we actually
came face to face with Him and the life plan was given to us and He told
us how to iive and hold this life plan, and this life plan was planted
at that villages
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(Andrew Hermequaftewa and David Monongye carry on a discussion in the
Hopi language)

DAN KATCHONGVA: I am still talking, It was at Old Oraibi where this life
plen was made for us, and the people wanted to have Massua to be their
leader, but He refused because He knew that within our hearts we had
many plans or intentions on this earth, and He told us He would not be
our leader until at the end when we have fulfilled all our intentions,
Then He gave us other things by which we were to make our livelihood
on this land, and after that was done then a religious order was set
up, and each clan has a part in this religious order, and those who are
performing these religious orders for the Hopi people were given certain
sections of land for their use and in that way certain clans have cer-
tain sections of land for their use, and it goes on extending further
away from these mesas until all of the religious clan leader groups
have been assigned certain lands, and those who do not hold any reli-
gious clanship holdings, These are set up in accordence with the plan
set up in these villages so whenever a man needs land to farm he goes
to his clan leader to ask his permissionto use a section of land, and
if he is permitted to do so he can use as much land as he is able to
farm, After a time if he does not wish to farm this land any longer
he turns it back to the clan group, and this is how we perform the

‘ management of our land.

THOMAS BANYACYA: Andrew also pointed out that this is the way we hold this

land, and David a2lso mentioned that to the Superintendent and Mr, Haver-
‘ land when they came to him, and Dan continued on with explaining the

setup at Oraibi and the plans that were well established there, and it
has been told them that it is only by religious ceremonies that the Hopi
is looking after this land and all the areas that he has travelled, and
by word of mouth it has been passed on to the great leaders in these
villages to continue to hold this land in common for all people.

DAN KATCHONGNA: This is how we hold this, so everything was there and has
been arranged, and we have been following that life plan, Today it
seems the white man has disregarded these life plans of our people by
working up other kinds of plans and trying to put those upon us, 4s I
pointed out, this life plen of ours was well established long before
any white men came upon our land. It 1s so established that we seem
to know about the time when the white man will come upon this land and
what he will do. Everything was told to us, and it was passed on to
these great leaders who are still holding these positions today. We -
know that when the white mesn came he had a hard time when he came upon
this strange land, He did not know how to farm; he did not know what
to eat, and it was because of the first people, the Indian people, who
met them and who helped them that they became strong, and then they——
the white men--began to make a livelihood on this land of ours, but
when he became strong he began to take things away from the Indians

. after he made solemn pledges at the first Thanksgiving day that he will

o never forget the Indians, but it seems he has forgotten all those things.
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Because of the fact that we were here first the white man recognized
that and respected us in those days, that he will have to get consent
from the first people on this land before he can do anything on this
land and that is the policy that the white man should have kept and
followed, but it seems now that with all these new plans and policies
coming to us they are being done without consent, and meny times we do
not know anything about them, and we have come upon these many problems
today, That is what we want to bring up here today. The United States
Government has made many attempts to take land and property awey from the
Indians when he started cut across the country, but as a Hopi I have
never made any treaty with the government in any way but am only remain-
ing fast to my wey of life and following the life pattern that was given
to us. When the white man came to us he began to make new policies and
promises or laws which is in the favor of the white man and not the
Indian., Everything he does is for the white man., In the East the white
man horribly mistreated the Indians, our people.

They are big people, strong and healthy, and because their lands were
threatened they stood up and fought for their rights and for their land
but because the white man outnumbered the Indians and because they had
more superior weapons than the Indian, he overpowered them, and in some
places he caused the Indians to come to a verge of starvation, and it is
only then that the Indian had to make a treaty with the government, This
is the way the white man has done to the first people on this land. I
went to say that the Indian people and the Hopi people, our Indian people,
on this land first had a plan set up for certain purposes, 2nd as Hopis
we are still remeining fast to our life pattern. We still perform our
religious ceremonies and still hold this land in common, according to
our teachings; yet when the white man came upon this life plan of ours
and found out we were holding fast to it, he should not destroy it, since
he also has a religious belief of worship, and he knows what is rieht
and good.,

We have learned a great lesson that he cannot indiscriminately destroy
the land whi-h gives the Indians food as he goes on this land, but he
came, and when he opposed many of these white man's ideas or programs,
we were immediately grabbed and thrown in jail, Many of us have been
dragged through the dust, We have been beaten and have been mistreated
just because we want to remain fast to our way of life and exercise our
religious beliefs, Many old people here today have gone through that
experience but have kept faith, They have rem2ined true to this plan
of the CGrsat Spirit because we know the time will come in the near
future that one of us is going to have to give an accounting of all
our mistakes This is in the plan that in this life plan this puri-

fication day vill take place, So for this reason we are still holding
fast to this life plan., Because the United Stetes Government is strong
and has many guns and meny jails he began to destroy this life plan

of the Hopis and their religious beliefs, and without getting their con-
sent from the real Hopi leaders, they are beginning to force ideas and
new policies upon us, and we are going to continue to remein fast to

our life plai:.
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I want to mention this at this time. This is the mistreatment that
wes meted out to all Hopi people by the shite man but the Hopi is
still remaining fast to their life plan, and we have not given up
this life plan. We have not given up our religious beliefs, and we
have not lost faith in the Great Spirit.

Now you have changed your tactics; you have changed your ways and
started 2 new approach upon us, and we know the white man is working
for only himself, and we know he is selfish, He is a men with a sweet
tongue and will do anything to gain whet he wants. So now when he came
upon this land, after he became strong, he started to force these new
ideas and policies upon us, and somewhere this council--the Hopi Tribal
Council or constitution and bylaws were drafted and placed upon us. We
know that many of our Hopi people fall for his sweet words and run to
Keams Canyon telling him all about the Hopi life teachings, and upon
hearing these things the government made up this constitution and by-
laws, which at first glance looks like what the Hopi knew and was
their desires; yet it was intended for the white man. When LaFarge
first came upon the villages to put this Indien Reorganization upon
us we began to understand that he had obtained many of these provisions
in the Indisn Heorganization ict after gathering information from the
Indian people themselves, and it looked very much 1ike that it was what
the Hopis really wanted, and we were told when that was all done up
the way it should be it wes handed out to the villages to be used and
that someone would explain this to the people so that we would fully
understand the provisions in the Tndian Reorgeanizetion Act, but it
seems that many of them did not explain them. Many of the old people
did not know what it wes about, and they were forced upon us anyway
even though & majority did not accept this, especially these traditional
headmen in the villages; yet it was declared that the Hopls accepted it.

] 3 Many of these things have been put upon us without explanation, such
= b as this Indisn Heorganization Act which was passed without our knowledge.
;ﬁ 3%2%35 After thet things began to come upon us S0 fast that many of us do not

& SEZ fully understond them, so without our consent this thing was put upon us.
= i EEB s Following that we were told that we must put in a lend claim for the

2% @ Fom 1znd that we cnce had for our use. We were told other Indian people

5 Es géﬁaﬁ; filed their cleims and received a 1ot of money for it, but those things
{1 = =R we know from our teachings are intended and designed to take our land

o Zi T, = and vesources away from us by the white man and to destroy our ancient

= ot e form of government and our religion and our Very 1life; therefore as

§§ f: Hopis still following this 1ife pattern, we will never file in any

e e e claim for this land to anyone. It is already ours, and we are occupy-

ing it, yet because of this new policy of the government they have cut
up our lend into many area districts and given us a Vvery small area,
We were told by our forefathers that whenever we make or file in the
claim in this manner we will only receive just a small area. Knowing
this, we have never turned away from it and never filed in a claim
put when this council group started, without the traditional leaders'

consent , they started to work on this program that comes from the
government .

3
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For a time the Council was dropped, It was not functioning because
3t was not in keeping with our life plan but somehow the government with
the government employees started it again, I believe one of the super-
intendents at that time called a meeting and started this present coun-
cil again, and it was sgain through the efforts of the government em-
ployeess We know that, When we were called to go to Keams Canyon to

a very important meeting, open to all people, but when we got there it
was going one It turned out to be a Special Council Meeting. It was
only after that some of did say something, but it was already 8 working
council, This is the way the council works. It goes about things in
an underhanded way, accepting these new policies and programs, and
especially the Indizn land claims, and since we are still following our
1life pattern to us there is no tribal council, and I will never work
along with them because we know this other way of the white man is te
divide us and to break up our 1ife plan and to get our land and resources,
and I will never give up my 1ife and other thingse.

I want to say something about this highway which was also done with=
out the consent of the traditional leaders, the highest leaders of our
Hopi people. That highwey we know 1is going to destroy our life in these
villages. It will destroy our religious ceremonies, our lend and our
ghrines, and it is happening today. The people at Shungopavy, the real
Hopi leaders, objected, and we objected, and we held meetings to keep it
from going through, but because of someone in that village; someone con-
sented, it went through. It was not the consent of the Hopi traditional
leaders. They built that road down to lower Oraibi, but before complet-
ing the Shungopavy road they dug up a Very sacred shrine of the Shungo-
pavy people and unearthed one of the biggest rocks which had some impor-
tant markings on it, and no one knows what became of it. Wnen it came
on to Oraibi there are many sacred shrines which we still look to in our
religious ceremonies where we offer our prayer offerings in upholding
this land and life of Hopi beliefs, and other people on this land look
up to these; yet they are being destroyed. There are about six or seven
shrines from the time you go Uup 01d Oraibi up to here which have been
destroyed. That has already been mentioned in the hearings and other
places so I will not go into thats These were all destroyed, and this
is how you are destroying our life and sacred shrines, and I do not want
that highway to go through, 1 want it to remain where it is. Meny of
our farms and peach trees nave been uprooted and why, in spite of our
many protests, does the government continue to destroy these things
and go about putting their plans through our Jland without cur consent?

We know it is only to divide us, but we are not going to let go of this
1ife, We want to keep this life going beczuse we are still going for-
ward, and I am looking only to the people who are not lazy and who are
strong and who have great faith to carry this 1life plan on for us because
this is a Vvery serious matter to use. It is the very core of life of the
Hopis that is being destroyed, and we must follow our own plan of 1ife .
where each individual person is to be his own boss and not be sybjed 7
any white man or anybody but who will, with his own determird #
own initiative and with his own power,'work'his;tézﬂﬁ} "ot 2 things
he needs in order to provide food fex pis Pamily e dpis 1'%

family el he way we
want to live and to keep in 1ing with oufHopi 1ife teachingsy

8

HP018074



Recently the Tribal Council has been talking about making our Hopi
traders pay a fee, This is alsc contrary to our life teachings as a
Hopi, and as a follower of these great teachings, I will not allow any
of our own people living in their own villages and on their own land
to be required to pay fees to anyone. We rust be free of all this, and
I am also speesking for all those people who are following that way of
making a livelihood as this is how our life plan is laid out, and this
is our determination to follow thaet life plan, and they will not be
subject to any white men's program but will continue to make their

livelihood on this land so that we will not lose this life,

SUPERINTENDENT: May I make this statement? I made a statement over at
Oraibi at the council meeting, and I said I would recognize the riehts
of any individual or group of individuals to worship as they mey see
fit. That is a risht that is vested in all of us, and I do not think

anybody can take it away from us.
Noon Recess.

I am from Shungopavy Village, and I want to say soms
I am svuckes-

ANDREW HERMEQUAFTEWA:
things that have been in my mind and heart for a long time.

men for my traditional leaders at Shungopavy and all traditional iexders
who are still following our iife plan in these villages. 1 am wondering
now just what is meant by the truth, Just what is meant by that? tvery-
body claims to be telling the truth and feels that he is saying cr acing
the right thing, and as I look around my people and everywhere among the
government employees'and others that come snd work with the Hopi people,
I find that meny people have spoken about their beliefs or their ideas
or whatever they have in their hearts and minds, and it seems they are
telling the fruth and thet they really mean to keep their word or what
they have said but I find out and I feel today that that is all lies,

I feel that whenever a person is promoted to a higher position, especially

They know how to lie

33 = you white pecple, you get there because of lies,

b= uufﬁ and that is how you get into these positions, and it seems all those in

<t ot high positions are a bunch of liars. You come here and tell us things

P 55%%%5 and then nothing is done, Their words have gone away like the wind,

= s Efg:¢§ They tell us they respect our religion; that it is the right of every

3% €5 Eégggg person to believe and worship and live as he pleases, and I appreciate

b= = ﬂiP*;i that when you people tell us that and especially these people from Wash-

iz §§ ;gﬁ?;; ington, but it seems they have forgotten their words and have begun to

(= Z;ﬂfgi disregard those religious things that we hold sacred to our lives. In-

= E§§§ stead of keeping their word and respecting our religion they simply force

ég 2 things upon us, showing us that they are not sincere when they say they
_ al respect cur religion and all their work is simply aimed at depriving
e us of our lend and resources and using every means to obtain that, To-

day, as in the past, these traditional leaders have their own form of
government, 2nd all these leaders and religious leaders are carrying

on this 1ife for all the people.

They are recognized as real Hopi leaders because they are vested in
those traditionzl teachings and religious teachings that were handed

9
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down to them, and they are holding those symbols which represent the
power and authority of these village leaders, and they are holding this
land by exercising these religious ceremonies of the Hopi pecple vet
thev have been destroyed. The government pushed their programs upon

us and when we rejected meny of their programs the Indian Bureau simply
disregarded them and they just lcok to this younger group who has no
knowledge of the religious teachings or instructions of our forefathers,
and they have no religious standing in our villages; yet the government
is enticing them by various ways to form a council and using them to
obtain our lend and resources and getting control of us. The former
Superintendent, Mr. Pensoneau, told us meny things, He said he was
respecting our religion, and he said he would do the right thing, but
it was all a lie, He has created more trouble and confusion and has
brought more trouble upon us, and because of that he was promoted and
given a better job with better pay~--all because he told a lie to get
into that position, This seems to be the practice of these leaders
from Washington, using the Indians and telling lies and getting their
promotions into higher positions, leaving us with many troubles, and
everything has been done in order to get our land and resources. 1
want to repeat and remind you and tell you council members that this is
what is happening today. Council members tell us they are working for
the Hopi people; yet we know this council organizaticn is for the benefit
of the Indian Bureau or government, and its aim is to destroy our liTe
and to get control of our land and resources, and they are using *hi:
tribal council to reach that aim, There are other village leaders whe
are not accepting this policy of the government, and they have never
recognized the council as the representative of the Hopi pecplee

At Mishongnovi the leader said he does not want to be included in
this tribal council, At Sipaulovi recently we asked the real Hopi leader
there if he was working with the council, and he also told us he is not
going to follow them but will follow his own Hopi life pattern, And, of
course, Oraibi has never accepted this council as well as the Hotevilla
Village and the Lower Moenkopi people., They would rather follow their
own life pattern, looking to their own leaders in working out their own
way of life on this land. I was very glad that the present Superin-
tendent, Mr. O'Harra, told us he will respect our religion. When he
said that it meant he is going to respect every pkase of the Hopi life
because our Hopi way of life is based upon our religion and our religion
is rooted to our land. This is the way we are wanting this land for all
people, and I want to say now that if you really mean you are going to
respect our religion you must protect our land and not cut it up. Leave
it alone, This life is going on into the future, and it is all laid out
as to how this land matter is going to be settled in the future, and I
am speaking for the leaders of Shungopavy. I have spoken with my leader
at Shungopavy, and he said he would follow a life of his own and will
‘ not go along with the tribal council, and Dick Mclean also is our leader,
i and I am spokesman for him, They only want to live their own way of
life according to the teachings that were handed down to them, Recently
we met with the tribal council group at Polacca, and one of the members,
Andrew Seechoma, spoke about the white and Hopi people working for the
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tribe, It is only a cover because we know this tribal council will
only lead us to the white man's 1ife, and we will have to pay taxes

and all the things that are done in the white man's world, This is

not our life., We have our own way of life where we live on our own
land, and we will not pay for the right or privilege to live on our

own lend We know what Andrew was speaking about, because it wes &
group of Walpi pecple who went to Santa Fe to meet with the white man
when he first started coming into this section of the country, and they
were not really representatives of the Hopi Tribe., They were just a
group of Hopi people, and they made an agreement to work with the white
man, ULater on the rest of us people heard about it; then the rzal Honi
leaders went and found out what happened, and we know it was rot the
time; in accordance with the hopi instructions, so Walpi is the caly
one that made that agreement, So I say the council is only leadiag

us to the white man’s life 216 the taxing of our Hopi people, 2nd it
will only lead us to defeat.

DAN KATCHONGVA: I have already spoken of our religious life pattern this

morning which we respect as one of the highest forms of government of '
people that we have and upon which all of our lives is based, Todzy ,
the Superintendent expressed a statement to the fact that he wiil

respect the religion of the Hopi people, Our lives are based upcn

our religion, We hold that land of ours with religious rites and
everything under land that we have, the trees, the farms and the

shrines, BEverything that e hold sacred is in that and these also

must be respected, But it seems upon forming this council, many thiugs
have taken place without our knowledge or without consulting the pro-

per Hopi leaders. Now they are planning to make the Hopi traders pay

a fee to the council organization, We know that this is contrary to

the Hopi way of life, and we are the Hopi people that they claim to be
working for. I know that in the past that we have been holding m:etings
for a long time trying to ge. this tribal council group to meet with

us so that w: can explain both sides of our positions so that we can

o

!é@ %% have a full understanding of the real Hopi life, but it seems we have

5§ 5555 never succeeded in doing that, Whenever they call a meeting many of

’n: 255233 us will attend, hoping that we can express our opinions on certain

F% =ES matters, put many times we are denied thet privilege hecause the coun-

- gﬁ Eféh# ¢ll just dominates the meeting, and we- have left thesec meetingc with
= o= > ' ini i Yet they have

= = s no chance tc express our opinions on certain matters, Ye o7 e

> 2 Eg;g:; been calling it the Hopi Tribal Council, saying that they have authority,

25 o= ZﬁﬁE§§ ard now that. they have been recognized it seems they are going enead

- =R ani accepting things, and we who are on the traditional side are not

= i wich them yet. they claim to be representing all the villages, end I

b i want them to know today that we are not going to work with them, &and

R O we are completely divorcing ourselves from the council group because

we are nov going to notice them,

Their constitution and bylaws are not the Hopi setup., We are
going to continue living and following our own life pattern which we
have been doing all up to the present time, and we know that each one
of us has certain religiocus convictions, The tribal councilman is a
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is a religious man. He believes in a certain religion; yet he is a
Hopi. I do not blame him very much because he has never been taught
from his early life or from his mother about the Hopi life. He was

taken and raised by Christian people and he had to go to school, as
many of us have been forced to go to school and forced to go to church,
and many of us upon returning to our own people have looked down upon
returning to our own people have looked down upon our ouwn way of life
and culture and were even ashamed of our own mother tongue, Yet we
know somewhere a person should realize his mistake and should turn
around and do the right thing for his own people.

Our tradition has especially told us that we must not accept
. this council whenever it was placed before us by the white man because
" we know we have been told that it will only lead to defeat, loss of our
land and resources, bringing to an end our Hopi way of life, and we are
still going on into the future, We are still waiting for our brother
who is coming on this land to purify us and to punish those that have
been mistreating our people and those who have lost faith in their
religious teachings. One of us is going to make a mistake, Both of
us have religious beliefs and whet we do today will be put before
us at the end., If we make & mistake we will be punished, If we co
right we will be rewarded, It is to this goal that the Hopi is working

toward by foilowing his life pattern in this way.

_ Now we have expressed this to you today, Superintendent.
because you represent the gnvernment, and we ask you and request you

to bring these thoughts to your officials in Washington that we no
longer wiil be under or subject to the council; that we have completely
divorced ourselves from them but will continue to follow our traditional

life pattern as we have done in the past, and we do not want this high-
Many people have lost

w3 = way to be completed. Let it stand where it is.

=8 % their peach trees, and many of our shrines have been disrupted and

£§ Eﬁggﬂn desecrated, and our Hopi life will be destroyed., We know that the Indicn

o ZoE government is working hard to get this land and resources from under us,

= Eﬁg?% The present Commissioner, Glen Emmons, was appointed through the efforts

T W xSy of the Navajo Tribe, and naturally he would work to get things for them

= o Eﬁgfgf and not for the Hopis, and their program is such that it will divide us

53 » .§§ gggg:; in the end., Senator Goldwezter has a 1ittle claim in the North which he

o . zz&&g% will work hard to obtain later on, 80O everything is done to disregard

= Egﬁﬁ“’\ our religious beliefs and Hopi life, and things are being done with the

=z Eg aim of forcing us to give up our lend and life, so that the white man

— v = can get hold of these resources, and we want to say that these things
- are being done without our consent.

' ! " I want you to know thet I am going to continue to live our

\ N Hopi life and work out my own problems according to the religious
! ' teachings and instructions of our forefathers, This is about all I
want to speak about today, and I want you others to speak out if you
have anything to s&y that you want to be heard or whatever is on your

‘I' mind.
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I already mentioned that I do not want my Hopi traders to pay
any fees while living on their own land, This is our land, and this is
the Hopi people's desire, and this is our determination thet we are go-
ing to make our own life., Does anybody have anything to say about this
or do you want to wait until the Hopi Chairman calls them together to
speak? It is your privilege but I want all of you to know that we as
Hopi leaders do not want our Hopi storekeepers to pay any kind of fees
while they are living here on this land of ours.

Another thing I want to point out is that any government
officisl or anyone working for the government must not go to an indi-
vidual or force anyone to get his approval on any project. That is the
way things have been done in the past, and they usually claim theumselves
to be Hopi leaders., We have our own Hopi leaders in these Hopi villagec
who have the knowledge and power to go about and make decisions on any
problems that come up at this present time or at eny time.

MONONGYE: I want to know this. Hecently the tribal council met :n
Lever Oraibi, and they have been talking about making the Hopi tirscere
pay a fee to the Hopi Tribal Council. I want to ask Karl if they hiwe
r2de a final decision on that or what has been done about that?
sure Karl will know about that, I will ask him for an answer,

KARL JOHNSON: hs & matter of record, we have not decided on any fixed fes

nor have we ye: decided definitely whether or not to tax or charge a

fee, It has beon discussed, and although most of the village leaders

have express.d “heir favor; however, in our council meeting there were
only about six traders present, and of these six traders present, only
one mentioned any opposition. This was King Poleyestewa of O0ld Oraibi.
However, King placed his objections on the grounds that he was already
paying income taxes to the State, and this is something, I understand,
that you traditionals do not want, but it is already being done by the

Hopis, themselves,

LAVID MONONGYE: Another question I want to ask Karl is--we have already

spoken and said that as people living on our own land and in our own
villages we do not want to be paying anything to anyone when we do
business like that, but if the council is going to meke the traders

pay a fee, the money collected, where will that go? Will it go directly
for the tribal council's benefit, or will it go some other place? I
would like to have an answer to that,

SUPERINTENDENT: May I quote from the Constitution and Bylaws of the Hopi Tribe,

Arizona, approved December 19, 1936, Article VI, Powers of the Tribal
Council, that the tribal council hes the power "Section (e) To raise

and take care of a tribal council fund by accepting grants or gifts from
any person, State, or the United States Government, or by charging per-
sons doing business within the Heservation reasonable license fees,
subject to the approval of the Secretary of the Interior." In approv-
ing the Constitution and Bylaws of the Hopi Tribe, 1 guote, "All officers
and employees of the Integior Department are ordered to abide by the
provisions of the said Constitution and Bylaws." This is signed by
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. John Collier, who was then Commissioner of Indian Affairs, and Harold
L. Ickes, Secretary of the Interior,

KARL JOHNSON: Now it is true that there are being fees assessed to the
traders already. One is a federal regulation over which the tribal
council has no jurisdiction., The other is a tribal fund which goes
toward the operation and help of the tribal council., It has been
expressed by some of the traders that peddlers are coming on the
reservation into the respective villages and parking in front of the
store and doing business. They have asked the council if they could
help out in any measure by seeing to it that the peddlers do not
operate right in front of their store. In other words, they are ask-
ing for protection.

DAVID MONONGYE: 4&s we have already stated, we are living on our own Hopi
land, in our own Hopi villages, and we know outside the white man has
land which he buys, and it is his property, and if @nyone comes upon

his lend to sell or trade in front of his lend he has & right to drive
him off or make him pay, but here on our land we dc not work it that

way because here on our own 1and we cannot force him off or make him
pay because he has come to sell something in order to meke his own
livelihood. We all know that we trade back and forth, and we make
money from our handcrafts or eny farm produce. We would like to go out
to other placss and do the same thing so in order to keep within our

own Hopi 1if: pattern we cannot do that. I know a little of the English
language anc rm able to read a 1ittle, and I have read many of the
articles whic: tell of the other Indian people throughout this land

and of whet they heve gone through by accepting many of these seemingly
helpful policies of the Indian Bureau. Many of them have accepted
these plans and in the end have lost all their land and are now required
to pay taxes for everything on their own land and their stock, and
because they nave accepted many of these programs these Indians have

i

{22 2

iég Lufﬂ turned out ir thet way, I sympathize with them, end they have lost all

= ?ﬁgg,\ their land: =t they are supposed to be the first people on this land,

[EE gg%’ and we, the =opi people, know these things from our forefathers,

=

{35 gg gég;;g e are not accepting these things because we know the more

5 gé; H we aceept thsse the more we will be bound to them in the same manner,

w b= ;gkzzg The white mer is only after our land and resources. That is what he

= e ta = is after so ws must not meke this mistake by binding ourselves to these

= g§§§““ rules and regzulations, If the council makes the Hopi traders pay a fee,

g% ’ 2 next they will be imposing fees upon the farmers, the stockmen, and the

S o craftsmen, and pretty soon we will all be paying fees while we are living
R on our ow: 1:1d, and it is directly contrary to our wey of life, While

we are not r5§uired to do those things yet, it seems we are leading our-
selves int:z this trouble as the other Indian people did.

1 ¥now from personal experience we all make a mistake some-
where in our lives, and I myself probably did make mistakes, but because
-:ous beliefs and training and teachings which were passed

of our relig
there is a time when one makes mistakes he is bound to

on down tec us,
make corrections in his life, You are the Chairman of the Tribal Coun-
cil, and I krow that you believe in a religious belief; but in accordance
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with the council group we must slways look forward and not backwards,
but I see we are going to have to go back to see where we made a mis-
take, to see where we have taken off on the wrong road, We have to
look back in order to correct ourselves to see our mistake, We cannot
go through life feeling that we are doing the right thing. We may be
misinformed. We are not looking very closely at ourselves when we do
certain things and meke a mistake, and even put ourselves in jail or a
prison, but we have to meke our corrections in life beceuse we as &
religious people must loock forward to the future, We are 21l preparing
for that future, What we are going to be rewarded with at the end will

2ll depend upon what we do in this lifes

T know that the white man ever since he came upon this land
of ours has a religious belief which he proclaims and he put it down
in writing; yet he went across the country robbing, killing and des-
troying property of the Indian people and did everything under the sun
which is contrary to the teachings of that great book that he has in
his hand that teaches him not to do those things; yet he went and did
those things, We have the same teachings within our hearts alsc, s0

what we do here, if we follow the white man's 1ife in that manner, we
are going to be meted with a severe punishment, or if we do the right
will be & blessing to us,

things we will be rewarded in a way which

That is the goal we are working toward. It seems because you belong tu
the council or follow the white man's way you are overlooking these facts
Take Lawrence Lomavaya and Lorenzo Yoyokie who are also members of the
Christian faithj yet they are part of this policy or council which
follows the white man's 1life pattern. We must give deep thoughts to
this: Wnat will we benefit and from this at the end and how would be
rewerded? I want to read a part of this article which tells of these

things that has happened in the paste
KARL JOHNSON: Before you read the article, will you give the name and author
of the book?

DAVID MONONGYE: The name of the book is A Century of Dishonor by Helen
Jackson, The part I will read says, "Nations, like individuals, reap
exactly what they sow; they who Sow robbery reap robbery, The seed
sowing of inequity replies in a harvest of blood,"

AN KATHCONGVA: Does anybody else have anything to say? We still have some
time left for anyone who wishes to speak.

DLVID MONONGYE: Well I have a little time and since we arc bringing out these

things to you, 1 want to bring this liquor problem to you. We know

many of our young people have been injured or killed by this liguor.

Recently one of our young men died from it at Walpi. I sympathize with

the family he has left and his young children who have no one to take

care of them just because of this liguor, We have never wanted this
liquor to be opened to the Indian people., We have fought it and made
our objections known; yet it was opened to us, and we do not want 1it.

We know that we have done everything possible to keep liquor from coming

on our land, but it is the tribal council again that approved it and in
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approving it, it is simply because they are part of the program nf the
white man to divide us and to spill humen blood, and how sre we going

to wipe that blood from our hends, and this must be looked into, and it
must be done away with, I liks to be looking upon all my young people,
and 1 know every one of us would like to see our young people grow up
without being destroyed by this white men's #jquor, so if you are really
working for the interest and good of the peggle this liquor must not
ever be opened upon Hopiland, and I know the Council is the one that

accepts things, and it is being done through their approval, so I do not
wapt this to be approved,

SUPER INTENDENT: This liquor problem is not something peculiar to the Hopi
Reservation. It is a problem every place--in Phoenix, Los #ngeles,
San Francisco, and in Gallup it is a problem. The szle of liguor to
Indians was made legal by 4ct of Congress outside of Indian territory,
It is still illegal to bring liquor upon the reservetion. Unfortunately
we do not have the nolice force to keep liquor from coming on to the
reservation., I wish we did have. 1 sincerely wish we did, and we hope
next year our appropriction for law and order will be considerably larger
so that we may then increase our police force and maybe curb some of 1t
The sale of liguor on the reservation is entirely up to the Indiens
themselves. It will not be legal on the reservation until the Hopis,
themselves, s2y it is lsgal. The tribal council, I do not believe, hac
anything to dn with this law that passed Congress legally opening liquor

. to Indians outside the boundaries of the reservation,

problem tc th2 Indians he made the announcement through the newspapers
that he was gring to sign a Bill opening liquor to Indians in arizona.
Upon hearinz this these traditional leaders sent a representative into
the Capitol and met with Governor Howard Pyle, and at the same time the
members of the Hopi Tribal Council were meeting in another room, end the
tradition2l leaders all spoke against liquor being opened to the Indians

‘ THOMAS BANYACYA: 4t the time the &rizona Governor was bringing this liguor

o = in Arizone. The Governor said he was going to sien the Bill the next

Lt Lu-ﬂ day but upon hraring these statements from the traditional leaders he

Eé ﬁDEEE; said he wiulia wait a month or two until whenever he felt hez had opetter

o 52%%3% information from the various tribes in Arizona. That evening the state-

% %Em ment of the traditional leaders came out in the newspapers, and the next

- Eg Eggggg day the council members were back and met Governor Howard Pyle and sai@

= = ?525;: it was all rieht if they opened liquor to Indians outside the ressrvation.
> gg <= i While this meating was going on in the State Capitol Karl Johnson and

S B Gene Fredericks went about the Hopi villages getting written statements

=~ il from the head village leaders, and they were all opposed to liquer

= : being open:d tn the Indian people, and this statement was sent by tele-

= gram to Govern~r Pyle, so without consulting the other people the

FEREY LS T

tribal council mede thet decision in the State Capitol, so naturally
the Hopis wsul: always lock to the tribal council as having a pert in
bringing this 2bout,

KARL JOHNSON: I would like to ask vou this guestion to clarify something:
. Do you remember who the members of the council were that went down there?

THOMAS BANYACYa: =-~uel Shing, Homer Homewytewa, Andrew Seechoma and Logan Koopet

® «
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. KARL JOHNSON: That is what I wanted to find out, The next question I would
like to ask is, was it the Hopi Tribal Council that said it was all
right or was it the Inter-Tribal Council? The Inter—Tribal Council was
holding a conference in Phoenix at the time it was being passed, Can
you tell me if it was the Hopi Tribal Council or the Inter-Tribal Council?

THOMAS BANYACYA: I have the newspaper clipping in my files, but I feel that
that is the way it is. I do not know whether it was Samuel's work or

RARIES

NIY. OF UTAH LIB

il nots I am not sure. I will get the newspaper clipping and your tele~

g% grem and show it to you,
[TY P
ﬁgw RL JOHNSON: That part is true that Gene and I went through all the villages,
ggggég, I remember coming to David and James and to Dick McLean at Shungopavy
W 2E and going to sipaulovi and Walpi and through the other villages, That
& 5553235 is true.
g ;;‘;Wm*m ;‘:
& ki
Lo Just as a matter of record and to show that we can get to-

8

gether on some things and to show that the council is not in opposition
to everything the traditional leaders want, I would like to mention thi:
right now, I, personally, am very much opposed to ligquor and if there
is anything that I can do to stop liquor from coming on to the reserva-
tion, I will be more than glad to do that, but I em afraid that this is
like one of the many evils coming upon us when the majority votes for
something and we who zre in the minority will lose., When it comes to
the liquor situation, I am afraid I will be in the minority with you
. people, but I will again say that if there is any way in which I ecan
keep it from being opened on the reservation I will do everything in
my power to do just that, My biggest reason for being against liquor
is the fact that I lost my brother because of liquor.

g

N

H

THOMAS BANYACYA: I would like to ask if Karl Johnson or the Superintendent
this question: When the present Commissioner recognized the tribal
council, just how much of the ara of the Hopi land has the tribal coun-

cil jurisdiction over?

KARL JOHNSON: That is something I have been trying to find out. I have
written about that, but I have never gotten an answer. Some time ago
in 1945, I believe, or in 1946, I wrote a letter, I have a copy of
that letter to Mr. ladd, asking him for permission to move below Homer's
place up to Red Buttes, I asked for that permission, and they referred
me to the Mba District Supervisor, and he in turn referred me to the
Leupp District Supervisor, end the Leupp District Supervisor told me
to go back to the Superintendent, They had me chasing from one man to
another, So I got discouraged and quit, but I never got an answer from
anybody, so I am very much in the dark about the same problem,

THOMAS BaNYACYA: On February 6, 1952, I went to Keams Canyon to the Agency
and -talked with Mr. Kingsley there., It was a few days after the meet-
ing at Polacca, and I asked this same question of Mr. Kingsley because
at the meeting at Polaccz, Mr, Kingsley said the tribal council had

. nothing to do with the District 6 setup and that the council group had
nothing to do with setting up the grazing regulations and that the Hopi
17
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court does not belong to the Honi beople but belonss to the government.
To me those words mean a great thing to the floni neople, and 1 believe
that that is the first time a government vperson has come up and spoken
rlainly to this 7roup of lioci people, so I went to Keams Canyon because
I wanted to know more, and I put the same question to hr. Kingsley, and
he said that it is true., The council had nothing to do with the grazing

o 2 regulations and District 6, It was done by the Indian Bureau and with
Ll e the Havajo Tribal Sunerintendent and the help of Burton Ladd. There
5§ ggggig was no tribal council of the Hopis then, so they did not get consent
e 22| of the ool people.
3 Sa-
- bt Eggg;g Then I said, all richt what about the koenkopi people? District
= o Eﬁé;pw Six does not extend that far, and the ixecutive Order heservation does
= gg e ] not extend that far, How would the council protect that area down there?
5 ;é%%ﬁﬁ He seid, well, it's up to that aroup, If they want to form their own
-~ gg&g”’ organization and be under fiovi, they could come over, but at the nresent
= o time the Lavajo Tribe is putting trailers down there and the Indian
p= a Service is muttinm a school building up there, Why are you limiting
T the Hopis within the District 6 area? He told rme it was just for the
stock, and it wes only just a land management area, and we could go
beyond that any time. He said you mizht go tomorrow to Pinon or any
place in the Zxecutive Order ..eservation and put up your farms or any-
thing that you want to, and the government cannot deny vou this. It
. still belongs to you, and you can go out and settle where you want to.
Phen sometime a7o there was a meeting with some group from Phoenix.
. Former Con-ressnman Dick Harless and other mineral and 0il men met at

Lower Oraibi, and the same question came up. kr. Harless said if the
0il comneny or the zovernment décided to come on Honi land to drill for
0il or work it for any mineral resources without the consent of the How=i
people it would be fllegal, Then the ocuestion came up about District

Six setup, zrazing rules und remulations, and the other things being
done without the consent of the Honi people, would that be illegal,

In other words, if it is still the ixecutive Order neservation, and
until a Reservation con be established, the Honis have a right to move
into any area to set un farms, orchards or anything he wants to use,

DAVID »0.J0GYE: I was referring to one noint that he mentioned about the
court down at heams Canyon.

KARL JOHHSON: Thomas, do I understand that when you contacted dir, singsley
you zsked him about this ecourt as to whether it was a tribal court or
not and he said no, and on top of that he said the money went to the
government ané not to the tribal council?

THOAS BANYACYi: Yes, Thet is what David was referrins to when he mentioned
about the traders' fee that would have to be collected; so therefore,
he asked where did the money zo. That is the way he understood that
that money goes to the zovernment and not to the tribal court because

. it was a movernment court and not a tribal court. #m I right on that?
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SU-" «INITLDE.T: That's right.

KA.L JOH:S0N: 1 have here a cony of an opinion ziven by the acting bolicitor
Felix 5. Cohen, dated June 11, 1946, pages 2 and 3. In this opinion

he is trying to determine who has the mincral rizhts within the Execu-
tive Order iteservation, the wavajos or the Hopis, It mentions the
disvute over the boundary, and I wish to read a portion of that ovinion.
I brourht this to the attention of the Honi Committee when they came
through here in July,

"In an oninion of February 12, 1941, the Solicitor kargold con-
sidered and rules upon the auestion of whether the Department could,
without the consent »f the Indians, define a reservation boundary
between the Honis and davejos living within the sxecutive Order area,
thereby creating grazing districts for the exclusive use of the respec-
tive ~roups. It was there held, specifically, that the definition of
such boundary would be in violation of legislation which prohibits
the creation of Indian reservations or chanses in the boundaries of
existing reservations without the authority of Con<oress. It was also
held that the definition of such a boundary would violate the rishts
of the Hopi Indians within the 1982 ueservation area and would violate
the provisions of their Constitution which was apnroved on Jecember 19,
1936. In discussing the rishts of the toni Indians it was demonstrated
in the opinion that under the Executive Order they acouired the usual
Indian title which could not be divested by Departmental fiat, but that
their rishts were not exclusive."
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It was uron thet thet the kavajo Indians were living within the
area when the .eservation was created in 1882, and with the Wav: jos
increasing in number have continued to settle there,

THO:AS BuNYACYw.: I think we oucht to know a little bit more sbout this one
before we go on---

SUPERINTINDL:T: Do they understand, or did they get the matter of the court
straightened ocut?

[AVID FORONGYE: He (Thomas) is ~oing to exnlain that now.
Yarl Johnson: dre vou satisfied with the exnlanation about the court?

THOMAS BiiYACYa:+ Yes, I was zoinr to say that after we touch on cne more
thing then we will probably summarize the thinzs that have been said,
You have brourht out the subject in your council meeting of the long
ranze water develomment, and I think it is risht that these peorle get
a little understanding or just at least briefly get the main purnose
or idea of that program and have them mive their views on that,

SUPERIHTEMDELT: Could I ask ¥r, ‘leaver, who is in charge of that program,
. to come out some day and bring his ma> and give you a detailed exnlana-
tion of whet we are planning in that program?
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‘ THOAS B.NYaCYi: I don't think that is necessary, pbut we would like to get
' a brief picture or explanation in that rrogram?

Kidl JOHNSON: I would also like to ask this ouestion. This program is hard
to explain without a map. I have a map that has been eiven to me by
the Land Operations man with all its colorings, and the nlan has been
exclained to me, and if you peonle of this village or even the neonle
over at Shunsopavy would like to have me come over there and exnlain the
program to you as it was explained to me, I will be elad to come and

: bring the map along to show you and explain to you what is in the long

3 rance program.

Dili KATCHONGVA: 1 just wanted to »7int out that at 01d Oraibi our life plan
was separated, and one group followed the white man's way, and the other
group remained to their old life pattern which was set up for them,

From there on, the neovls of Hotevilla came here, remaining fast upon
our old Hopi way of life. e still have the power because we are follow-
jne that life pattern even thouzh many of our own people, the leaders,
or whoever are in leadership, have turned away because of force or
becsuse they feel they misht get something if they accent the vhite
man's life plan, but since this village is established on the life
plan of the fdoni, we have made that clear that we are going to con-
tinue working our own way of life according to that teaching because
we know the white man is very busy and is rushing to obtain land. from

. the Hopi people and destroy our 1ife. Because many of these neouvle
have turned away from the dopi life plan and turned to the white man,
naturally if they follow the white man's way, they will use them to
get control of our land and life, and we must remember that we are

B s still following those teachings znd instructions of our forefathers,
R > and we are still looking forward to the future to something that will
o mé be a areat event at the time when this life pattern comes to its end
;if Eﬁ%ﬁ; so we are going to look forward to the future to something that will
T ﬁga;;'g be a mreat event to look forward toward that goal in working out our
% SH?{ own livelihood and when we made these statements here today we are
= ' Ei'xm Egi going to have it soread to the outside world to let the ‘veople know,
i_¢.fr.__ = aia:!:‘v; So if any white veople want to know more about the Hopi 1life, they
o %‘? Sy may come and listen to us, and we will tell them but they must not
05 = = come to destroy us. This we must keep in mind when we listen to the
= things that the government tell us.

f"':)f‘: . Now I believe we should ret a clear nicture from the governnment

25 to their olan in this water developnent so that we will see Just
what is to be done, and perhaps we can pive our Vviews. Would you
give us a brief victure of this?

s SUPAINTLDET: I am sorry but I am not prepared to go into the details

. of this orogram, but briefly this program is based nrimarily on the
matter of the Horpis changing from sheep to cattle raising. The pur-
pose is to set up wells or charcos every three miles so that the st?ck

. will not have to travel so far for water., In this way the cattle_wﬂ.l
only need to travel 11 miles to water. The basis of the program 15
to make maximum use and still follow range conservation practices of
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your renge land in District 6. I wish to emphasize that none of these
water develovments will start without a sisned reguest from the neople
who use that water, I believe it would heln a lot if Karl could bring
that mav out some day and go over the whole thing. It is pretty hard
to describe the plen without a map, but that briefly is the object,
and it was brousht ebout by the changinz over from sheep to cattle,

PaHONGVa: e get quite confused in explaining some of these things to the
people. e are talking from our traditional instructions and with
that knowledse, we, as Hopi people, oppose some of those vprogranms,
ile see danzerous things moving in. «e were told about these things,
and perhans the council group thinks it sounds all rizht because they
have been trained to think in terms of the white man, and sometines
the white man dnes not explain things fully so that we czn unilerstand
the real aim of some of these prosrams, we have heard now that the
intention of putting in the lon~ ren-e water orosram is for stock and
to conserve the Hopi azrazinz land and to put drilled water every three
miles apart, That perhaps misht sound good to some of the educaved
people or maybe to the stockmen, but looking at it from our traditional
vicwpoint, it is not =o0ing to do us any good because in the future we
are going to be reouired to pay for these developments. It mi=zht even
lead us to the loss of our livestock, Todey the council is ready to
place a fee on the traders, and then it will just zo on to other things
. which means the livelihood of the people for which they will be required
to pay fees., It may sound good to sorme, but to our iiowi traditional
leaders it isn't any good to us, It is only -oing to bring more des-
truction upon the Hdopi neozle, so we are lookingz at all these prosrams
from our own knowledze of our traditional teachings; so in order not
to make these mistukes, we rmust look at these thinss from both sides,

SUPKATINTLEDENT: - ifay I make a sli~ht correction? I understood there would
be a well every three wiles, It isn't true. There will be sorme water
development, cither a well or a soring or down in the southern portion
of District 6, ac-ordinz to a geosravhical survey, there is no under-
ground water, and tanks will be set up at Jeddito ‘ash that will catch
the runcff from Jeddito wash, and then from these tanks it will be
pumped. The water will be numped to a hicher point, and it will be
distributed from there, and so it is not vroposed to drill a well
every three miles,

DAVID . ONOH3YE: “‘as I have said before, I have learned to read and write a
little, and I understand inclish a little, and I have read many minutes
and letters of other neople and other tribes who heve come face to
face with this same problem, and they nave lost their land and brought
upon themselves taxes before they were ready for it. I know it will
sound good to us ‘hen plans like this are placed before us, and vhen
they ask us to avprove it we must look very closely to see where this
new plan will lead us, «e know from our teachinsgs that when the white
man ever were to nut in a oroject of any kind on our land he has roney

. on his mind, and nc is workins to zet control of our lind, 50 that

whonever we need to develon anything on our land we should do it

throuzh our own efforts with our own money as we have been doing so
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that we will not lose it to anyone, and it will not be necessary to
have his help. e know these things from our teaching, so as Pehongva
says, if we chose the white man's way we are roing to lead ourselves
into taxing of our land, and all of us do not want to do that on our
1znd. That is not our life, and we do not want to pay fees to anyone
for the use of our own land, so we are lookin? to our life plan and to
our Great Spirit who is tazking care of us, and if we do not lose faith:-
in him I am sure he will keep us alive,

Now this plan, the relocation proyram--thet is another way of
forcing us out of our lcnd, we know it is our land, and of course,
many of the vouns people followed it and went out and left many of
us here to make a living from our own land, #s & free neovle with-
out naying anything. If we are in a hurry to be in that vosition 1like
a white rsn, to be paying taxes on evervthing we own, I think it is the
troper thing for that »erson to go out into the world to the white
man's tovn and find out first just what it is thst he is leading his
people into. uany of us are too lazy to make our 1ivelihood out here,
and yet we are rushing to the time when we want to live like the white
ran. I see that many of the people living in these villages want to
live like the white man and want to vay taxes or whatever is to be in
keening with the white wan's way; vet there are manv of the voung nen
who sit around the store dey after day just simnly doing nothing.
hat will hannen if they ever got out in the white man's world .where
they have to pav for everything?
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' Some of us are busy raising crops end livestock in order to
sunvort our children, and some of us are busy making different hand-
crafts in order that we can buy our food, and we are busy every day

. making that, but when we lay around and expect someone to take care of
us every day and try to live like the white man we will not get any-
thing good out of it. we must remerber these things so we will not
fall for these things that are being nlaced before us today.

Kiil JOHNSON: I brousht this question uv sonme time apo to you at Kvakots-
movi, and I would like to bring this cuestion un again, In addressing
informetion or notices to this narticular village, to whom shall I
address the letters? Shall it be to Dan or to David or to Thomas?
David suzzests that I address the letter to Dan who will in turn refer
it to David for interrretation or in the case where neither one are
in contact Thomas will be all risht. I ask the same guestion of you,
: andrew. 1 have heard so many reports that so and so is the official
e spokesman for the village of Shungopavy, WNow there are a nurber of men
who have identified themselves as such. There is Vietz, there is Peter;
there is Georse, and there is sndrew. Now which one of the four shall
! I send it to? I have been informed that your new chief is Claude, Who
. is the spokesman? Who do I refer corresnondence to? andrew s:id it
A has been cominz to me, but I am like Dan. I cannot read, and if you
will refer the corresnondence to cither Herbert or George it is all
rizht with me,

. HERBERT TALAHAFTEWa: It will be all rizht to send any corresnondence to
Andrew, and if he wants to he will call me.
22
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NaTHsid FRZD: I was getting to this: It is almost definite that you are
going to cooperate with the traditional leaders, repardless of the
fact that you heard them say they were definitely divorcing them-
'selves from the council, Regardless of that you are going to continue

to associate with them?

Knntl, JOHNSON: I am,

NATH:N FRED: #nother thing, referring back to this liquor problem to which
you say vou are definitely opposed, I want to ask: 4re you only
opposed to liguor because of what harnened to your brother? Is that
the only reason vou object to liguor being brousht on to the reservation?

Kiil JOHHSON: Ho, I am looking at each of you the same way I look at myself,
I know what it did to me. In other words, I feel like the Hopi leaders,
They look upon the people in their villages as their children, and I
want to nrotect you and keep vou awsy from any harm.

NATHAN FRED: Then vou want to work 100% with the traditional followers?

KARL JOHNSON: There we come to a matter of choice, I see in some thinns we
can cooperate, In some things it is just impossible. For example,
I see a man, He and I are good friends, He goes and touches a hot
stove and burns his hand, and then he turns around and says to ne,
"A1l risht I want vou to touch it now." iy cormon sense is going to
tell me about it, If:you see a danger in the program I hope you are
' point to tell re,” The-samé. way on ny side--if I see it is dangerous
I =m =oinz to tell vou the same thing, so it has to work from both
sides, However, if you see a danger sign, or what you consider a danger
sign and come and tell me about it, but at the same time if I fail to
see it as a danger sign, do not be angry with ne,

THO:'#S BalYnCY¥a: There is always a question on their minds,

KiRL JOHNSON: iay I explain it this way. Hay I use a little story: & boy
and a zirl were going through a pasture one time and as they were walk-
ing along a bull in the pasture started to chase them. The little boy

o3 =

g§ uufﬁ grabbed his little sister's hand and started running for a fence. The

< @b little zirl said, "Let's stop and pray". The little boy said, "No, let's

%= %gggé% run and pray". See, there are two thouzhts, There are times when we

] s fjgfé can stop, and there are times when we have to get out of the way or in

S §§ z%%g;g the way, whatever way is to our advantage, There mey be a time when a

;5 g; iﬁfﬁk: car is comins down the roasd, and we will have to zet out of the roadg

" g2 them o but if a child ran in the road and you don't want the child to get hurt,

o ot you are 7cing to get in front and get the child out of the way. Wwhat I

: e mean is this: ss far as common sense will dictate 1 want to work with
everyone on the reservation, whether they are in favor of the council or
opposed to the council. I do nct think that should be any reason to

There are too

keep information away from each other and make enemies,
many people like that, I would rather be a friend or knom to you and
and say, "Hdello, Hathan" whenever I see you. I want to be a friend

. ' and if L can, I will. Thut's the attitude I take,
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NATEAN FRED: That's what I want to find out and that ourht to be explained
to these people that from now on you want to meet with the tribal
leaders. That's fine, Then there's this: You got tribal council
rembers who are quite heavy drinkers, what are you goinz to do about
them? :

KAHL JOHNSON: 1If they are caurht they will be prosecuted in the court. 1If
this should haopen during their term in office, we have to go by our
Constitution, article V, Section 1: "sny representative or other
officer found guilty in a tribal or other court of a misdemeanor
involving dishonesty, or a felony, or of drunkenness, shall be auto-
ratically removed from office, and the Council shall refuse to recog-
nize hinm",

HERBLRT TALAHAFTEYA: Do you mean if the council is in session?

KARL JOHNSON: No, while he is a councilman, Then we have nothing more to
do than go according to this,

HIRBEAT TALAHAFTEWA: I have come across councilmen when they were drunk,
KARL JOHNSON: They will have to be convicted in court,

THOMAS 3ANYACYA: I want to read these two articles here; then perhaps vour
‘ time will be up to go. Since we are discussing this lona range water
development in District 6, here's an article taken from a summary of
. of public hearings held at Bedding, Hoopa Valley, Palm Sprinss, Bishop
and Sacramento, by the State Senate Interm Committee on California
Indian Affairs, dated February 2, 1955, by Frank Quinn, Indian iffairs
. Field Worker, American Friends Service Cormittee, page 9:

"Gratuity Funds are given to Indians by the U, S, Congress and do
not have to paid back., Roads arpe built from such funds, Reimbursable
funds are loans made by the United States Government to individuals
and groups and must be paid back, such as cattle or home loans, Accord-
ing to law the Bureau of Indian Affairs had to take some debts on
reimbursable fund loans from the per-capita payment of the Claims Case
Judgment won by Indians a few years ago, Jloney spent to put in water
systems on reservations comes from reimbursable funds, These debts
are -called Water Liens, and under existing law they do not have to be
praid so long as the land remains in the trust of the Bureau of Indian
Affairs, Under the 1954 Bill the Indians would have to pay these
Waler Liens over a period of not more than 50 vears, In some places,
esvecially in Southern California, these debts are over 100,000,00
while the land itself is worth less than that, Bureau representatives
say they feel that many of these Water Liens were cancelled, and the
Bureau feels the Secretary will do this again., However the Bureau says
it does not want to cancel debts until all improvements have been made
on water systems, For instance, where the Bureau has paid for hiring
& pump operator, or for water and electricity. Many Indians asked
that these Liens be cancelled in the Termination Bill itself and not
. left up to the becretary of the Interior to decide. Some people
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had not. known about such water Liens. st some mlaces the water system
no lonmer works or never did work boeause it was not finished or good
wells could not be drilled,"

Ths other erticle is from the book, "Lassacre", a Survey of Today's
smerican Indian, by Hoger essener, and it is foundi on pare 2773

"4 decade ato the Indizn SBureau acknowledzed to the Indian sffairs
Committee of the douse that more thun three million dollars of reimbur-
sable charges had been improperly placed upon the Indians without their
consent and usually without their knowledze. The Indian sureau simply
obtained from the United States Treasury money for hridmes, roads, and
irrigation systers larzely for the benefit of <hites and told the
Treasury to charge it to the Indians. 3y 1919 the rortzages on the
tribes had exceeded 23,000,000 of which ..8,000,000 had already been
! collected. In rontana alone the reimoursable charpges laid against
the tribes had exceeded 15,000,000 of wnich two-thirds wss wasted.

In that state one tribe, the Flatheads, have been forced into a 7,000,000
debt for irrigation, reservoirs, canals, laterals and salaries. Only
33,000 acres hzve been cultivated, and mostly by whites, thus makinn

the cost of irrigation +152,00 an acre. The Indian Bureau guessed wrong
as to the amount of water available for irrisation by 320 percent, How-
ever, the Flatheads have been charged with their error to the tune of
45,000,000, 3y 1928 the Indien Bureau had succeeded in chérging
+37,967,315.86 out of 441,291,000 approoriated as & reirbursable debt

on the Indian tribes--a pitiful story which will be treated in the

. following chapter,"
SUPLATHTLD Tt Moy I say this? I wish to tell the meople that I have
' enjoyed listening to this today, Until now I have not been able to

reet with you, I haven't been here too long, and 1 would not 1like

to make any comnents, until after 1 have spent more time studying ‘
your problems. after I have read these minutes and have had time to
srasp some of these things in 7y rind I may have 2 1little more to day.

STION SCOTT: I just want to point some of the things out again, Due to
the fact that these instructions were hznded down to us by our fore~
fathers and it is known to all of us, esnecially to our leaders, we
know these things are roing to conme about in this wey, and it is plain
that things are beins done with the ultimate aim of pmetting control
of this land and resources, but our life plan is all laid out, which
we are following and which we <re being tausht by our leaders and
which we feel is gnod for us, Now, we heve read meny of these true
facts today., That is what is hapoening, and we look to Yvou, Sunerin-
tendent, as a man of some authority, and you must have some knowledge
of some of these present pro~rans and some of the things thet have
been read, I am sure you will agree some of these things are true,
and if vou know it is true, vou should not hesitate to say SO for
many of these things have bcen done to other tribes, and it is going
to be done to us today, but we are following this Honi life plan.

e are not ~oins to accept them because we know it is not ~oing to

" 25

GE

iV. OF UTAH LIBRARIES .
Mot

el

. v

T3

HP018091



benefit us in the long rune. So anything that you know you should
not hold back from us but you should let us know because we are deal-
inz in the open. =€ do not like to do anything secretly from now on.

Knnl JOHYSON: HMay I add for the venefit of all people; I have said it to
you before and 1 will say it againt Let us be honest with each other.
we will be honest with you, and you rmust be honest with us. Let us
not do anything secretly,

SUP-HINTLIDwT: ks 1 told the Council or as 1 stated at-the council meeting
vesterday, I 4o not exrect to hold anything back from you. -herever
possible if there are any instructions, rules, educational material,
or any chanzes in policies or proarams that are of interest to you,

1 will make these known to the people. ‘

DAVID iCHONGYE: I wish to suggest that we pet towether with the traders
and go into that sone day so that we will get a full understending
of it as to how things stand because that is really eontrary to the
traditional leaders' view. You mentioned that some of the people had
already followed it or rather favored it. On the other hand there
are those that do not want to pay fees for a store on their own reser-
vation and all sort of things. You mentioned about peddlers coming
out. we cannot very well force them out. -e hzve to peddle some of
our things too, and I don't think it is rizht to run these peddlers
. off. I wish we could get tozether and get & proper understanding of
some of.these things with the treders. '

K:RL JOHHSON:  We are vlenning on such & meeting,

THOUAS BANYACVa: Dick wmclean just mentioned that since they have not given
their approval of a nrograr, there is a project or a well that is
peing dritled ri-ht below thcir village. He wants to know by whose
approval or by whose consent it is being drilled.

ANOR . HoitioUoPFTIs:  we heve not 7iven our consent, but they are working
on it.

SUAINT . CuiiTeor 1 can't answer thst, can you Karl?
KL JOHNSOW: The only thing I can think of is that it mizht be one of the

projects approved on a previcus progran that was extended; however,
that is prior to vour time and my tine.
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