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1 1. - U A P -

should find anybody to tell him and then if he were willing they

4. THE WANDERINGS OF THE HOPIL! - would go. -

. So the Pawdokaya ascended, flying in circles upward around these
two ladders. When he came up to the top he found an opening there,
through which he went out. After he came out he was flying around
and around, but did not find anybody, so he returied to the opening
gain and came down. As he was very tired he fell down upon the
ground before the chiefs. When he was somewhat revived they
ked him, ‘““Now, what have you found out?”’ “Yes,” he said,
I went through there and there was a large space there, but I did
not find anybody. When I did not find anybody I became hungry
nd thirsty and very tired, so I have come back now.” *‘Ishohi!
(Ohly” they said. ‘‘Very well, now who else will go?” and they
were thinking. ‘‘Somebody else shall go,” they said, and they kept
thinking about it. _

So they made another one, but this time a small one, and when they
ere singing over it it became alive. When it had become alive they
saw that it was a Humming-bird (Téhcha),* which is very small, but
ery swift and strong. ““Why do you want me?” the bird said. *Ves,"
they said, ‘‘our children here are not with good hearts. We are not
living well here; we are living here in trouble. So we want you to
g0 ,,Ev there for us and see what you can find out, and if the one up

;mwm is kind and good, we think of going up there, and that is the

son. why we want you. So you go up there; you hunt somebody,

nd if he is gentle and kind, we shall go up there.” So the Téhcha
flew upward, circling around the two trees, went through the opén-

g and flew around and around, and not finding anybody also became

red and came back. He flew lower and lower and alighted in front

the chiefs, exhausted. When he had somewhat revived, they

¢d him: *‘Now, then, what have you heard, what have you found

“Yes,” he said,“ yes, I flew around there that way and became

A very long time ago they were living .&ﬁ.véd below. m/\.ma%mwam
was good there at that time. That way of ﬁﬁdm was good down deHm |
Everything was good, everything grew well; H.ﬁ rained all the Maﬂm,,
everything was blossoming. That is the way it was, but by %.M M
it became different. The chiefs commenced to do bad. en mm :
stopped raining and they only Emﬂ very small crops and Sw.m oé“ e
began to blow. People became sick. .w.% and .d% ﬁ. was HH ,n1 .no.o,,
here now, and at last the people participated in this. They, ﬁm_
began to talk bad and to be bad. And then those éwo. have no >
single heart, the sorcerers, that are very bad, dmmmd to increase m, .
became more and more. The people began to live the A.am% we mﬁm
living now, in constant contentions. Thus they were Emsm. D MM
body would listen any more. mw._m% pecame very bad. They wou

the wives of the chiefs.

dmww,wwwwwomm hereupon became angry and they planned to do mmw.smw
thing to the people, to take revenge on them. They began Mo%%ﬂn
of escaping. So a few of the chiefs met once and thought and ta

about the matter. They had heard some sounds away up, mmw 0
footsteps, as if somebody was walking there, and about ﬁ%mﬁ m e
were talking. Thenthe Kik-mongwi, who had heard the sounds a %40
said that they wanted to investigate above and see how it was t mMm
and then if the one above there wanted them, they wanted domﬂ
to go out. So the others were willing doo.ﬁwg they wanted to fin
out about that, and then if they were permitted they wanted to BM<
up there. So they were now thinking who should m:‘a oﬁm. m.o. M,\( M
made a Pawdokaya,? sang over it, and thus Uaoﬁm.g it ;.mo H_Hhmm. )
do you want me?"’ the bird said. :Kmm.: the chief said, Sm%.ao 10
living well here, our hearts are not light, and they are trou H.Bm. ;
here, and now I have been thinking about these few children of mine;

, d- and exhausted and have come back.” ‘“‘Ishohil” they said
: ther way - A, ar Y

at to see whether we can find some ° Of ~ )

w.ma.m md@>€m Swdo<m e somebody seems to be walking, and no gain,“‘now then, we shall send somebody else. . o
living. way 1d go up there and see about that and find .Hw@ then created another one, and sang over it. But this time
we Smoﬁmwﬁ BM%MNMMM MMM Hmmm modmvs%a. we want you.” ‘Al right v had made a larger one, and when they had chanted their song
out for us, an n J N

rit]it became alive and it was a Hawk (Kisha). “Why do you want
the Hawk alsosaid. ““Yes,” they replied, ‘‘yes, these our children
not listen to us, they worry us, and we are living in trouble here,
that is why we want you. You go up there and find out for us
drinform us.” So the Hawk flew up also, passed through the open-

the Pawdokaya said, “‘all right, I shall go up gwam and .md& oﬁm mdMﬁM
it.” Hereupon the chief planted a 160q0 .?@mﬂ.mw of pine or Hw_ SM |
they saw that it did not reach up, but that 1ts woﬁﬁ was S.S:dw aw ot
ward. Hereupon they planted a reed by the side of the pine mM iy
reached up. They then told the Pawdokaya to go up now and i i

L Told by Yukioma (Oraibi).

1 I have not been able to fully identify this bird, but from the description given me, believe it
= Species of bird of a bluish black color.

¢ the humming-bird, though it may be the wren.
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White Man, the Paiute, the Pueblo; in fact, all the different kinds of
wmoEo except the Zufi and the Kdéhonino, who have come from
another place. Of all these people some whose hearts were not very
bad had heard about this, and they had now assembled with the
o,w_momm“ but the greater part of the people, those whose hearts were
very bad, were not present. They now decided that they would
eave. The chief told them that in four days they were to be ready
toleave. So during the four days those who knew about it secretly
told some of their friends whose hearts also were at least not very bad,
hat after four days they were going to leave. So the different chiefs
a_g.gm different kinds of people assembled with small parties on the
morning of the fourth day, after they had had their morning meal.
They met at the place where they were appointed to meet, and there
were a good many. ‘‘We are a great many,” the chief said, “may be
here will be some here among them whose heart is not single. Now,
no more must come, this is enough.” So they commenced to climb
b&rm reed, first the different chiefs, the Village chief (Kik-mongwi),
who was also at the same time the Soydl-mongwi, the Flute chief
bmn-aouumﬂwv“ Horn chief A?-Bodmdiv_ Agave chief (Kwédn-mongwi),
Singer chief (Tdo-mongwi), Wawdchim chief (Kél-mongwi), Rattle-
nake chief (Tct-mongwi), Antelope chief (Tcdb-mongwi), Marad
hief (Marat-mongwi), Lagén chief (Lagén-mongwi), and the Warrior
hief (Kaléhtak-mongwi or Péokong). And then the people followed
and a great many went out. By this time the people in the lower
orld had heard about this, and they now came crowding from all
sides towards the trees: When the Kik-mongwi above there saw that
s0 many were coming he called down to stop. ‘“‘Some of those Pép-
émwgu: he said, “are going to come up too, I think, so that is enough,
stopnow!” He then commenced to pull up the reed so that a great
many people that were still on it dropped back.

So they now moved on a little bit to the rim or edge of the opening,

and- there they gathered, and there were a great many of them.

bm Kik-mongwi now addressed them and said: “Now this many we

1ave .come out, now we shall go there, but we want to live with a

single heart. Thus long we have lived with bad hearts. We want

to stop that. Whatever that one there (referring to the Métsni) tells

us, we want to listen to, and the way he says we shall live. Thus he

instructed them.

~In a little while the child of the chief, a small boy, became sick

-and died. ‘Ishohi!” the chief said, ““A Powdka has come out with

13

ing, and circled around for some time in the space above the opening.
But he also became tired and returned, exhausted. S6 when he was -
somewhat revived, they asked him: “*What did you find out?”” and he-
told them the same as the others had, that he had not found any one.
“Ishohi!” they said, ‘‘we shall try it once more.”

So they made another one, and sang over it again. While they"
were singing over it it became alive, and it was the Métsni. *“Why
do vou want me?” the latter asked. ‘‘Yes,” they said, ‘‘our children
here do not listen to us, they have hard hearts, and we are living in "
trouble here. Sowehave been thinkingof leaving here, but these here
have not found anybody there, so you go up too, and you find out for.
us. And, if you find some one there who is kind and gentle and has
a good heart, why you tell us and we shall go up there.”” So he flew .
up too, and having passed through the opening, he kept flying.
around and looking about, as he was very strong. Finally he found -
the place where Oraibi now is, but there were no houses there yet,
and there somebody was sitting, leaning his head forward, and as the
Mdétsni came nearer he moved it to the side a little. Finally he said
“‘Sit down, you that are going around here, sit down. Certainly you
are going around here for some reason. Nobody has seen me here
vet.’ ““Yes,” the Métsni said, ‘“down below we are not living well
and the chiefs there have sent me up here to find out, and now I have
found you, and if you are kind, we have thought of coming up here,
since I now have found you. Now you say, you tell me if you
are willing, and I shall tell them so, and we will come up here.” This
one whom the Métsni had found was Skeleton (Mdsauwuu). *‘ Yes,””
he said, ‘'now this is the way I am living here. I am living here in
poverty. I have not anything; this is the way I am living here.~
Now,if you are willing to live here that way, too, with me and share
this life, why come, you are welcome.”” ‘“All right,” the Motsni
said, “whatever they say down there, whatever they say. Now, I
shall be off.”” ‘*All right,” Skeleton said, whereupon the Métsni left.

So he returned and descended to where the chiefs were sitting,
but this one did not drop down, for he was very strong, and he came
flying down to them. ‘What have you found out?” they asked the |
bird. ‘‘Yes,” he said, ‘I was up there and I have found him away -
off. But it is with you now; he also lives there poorly, he has not
much, he is destitute. But if you are satisfied with his manner of
living, why you are welcome to come up there.” ‘‘All right,” they
said, and were happy. ‘‘So that is the way he is saying, so he is
kind, we mam.éw_oogm“ and we are going.” o us,” and they were thinking about it. Then he made a ball of fine meal

At that time there were all kinds of people living down there, the “and threw it upward, and it alighted on the head of a maiden. So
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was dear and sacred to the Hopi chief, and he wanted to keep it alone
d,o.EBmmﬁ, and for the Hopi, but did not want the people who would
scatter out to take-this language along, and so he asked the Mocking-
bird. (Ydhpa), who talks everything, to give to the different people
a different language. This the Mocking-bird did, giving to one
party one language, to another party another language, and so on,
telling them that these languages they should henceforth speak.
‘Hereupon they sat down to eat a common meal; and the chief laid

- he went there and grabbed her, saving: *'So you are the one. On

vour account my child has died. T shall throw you back again.”
He then lifted her to the opening. ‘I am going to throw you down here,”
he said, ¢ you have come out with us and we shall now live in the same
way here again.” But she did not want to. “No,” she said, ""you
must not throw me down, I want to stay with you, and if you will
contend with one another again I shall always talk for you (be on your .
side). Now,you go and look down there and you will see your child

going around down there.” So he looked down and there he.saw out-a great many corn-ears of different lengths which they had
his child running around with the others. ‘'That is the way it will: brought from the under-world. “Now,” he said, “you choose of
be,” the maiden said to the chief; “if any one dies, he will go down these corn-ears before you start.” So there was a great wrangle over

.@mmm ‘corn-ears, every one wanting the longest ears, and such people
wm_.ﬁro Navaho, Ute, Apache, etc., struggled for and got the longest
corn-ears, leaving the small ones for the Hopi, and these the chief
took and said: ““Thanks, that you have left this for me. Upon this
we are going to live. Now, vou that took the long corn-ears will live
on gm#,mﬁﬁ they are not corn, they will be kwdhkwi, 1dhu, and such
grasses, that have seed.” And that is the reason why these people
ﬁd out the tassels of those grasses now and live on them; and the
Hopi have corn, because the smaller ears were really the corn:

» e,wm oEmm had an elder brother, and he selected some of the best
foods that tasted well, such as néokwiwi,' meats, etc. They were
ﬂoéqmmg% to start, and then the chief and his elder brother talked
with each other and agreed that the elder brother should go with a
party ahead towards the sunrise, and when he would arrive there he
m.r,.o&a,ﬁoﬁow the sun, at least with his forehead, and then remain
mﬁ@ﬁé there where the sun rises. But they should not forget their
E&Em? they should be looking this way, towards the place where
they would settle down. A So Wuhti (old woman, grandmother) went
th each party. - Each party also took a stone upon which there were
me marks and figures, and that fitted together. They agreed that
if ﬁwm Hopi should get into trouble again, and live again the same way
as-they did in the lower world, the elder brother should come back to
?aB and discover. the Powdkas who caused the trouble, and cut off
their heads.

me elder brother and his party started first, and they became the
White Men as they traveled eastward. The chief and his party
started next, both taking a southern route. The maiden that had
_u.nmm. found to be a Powdka, and who had been left behind at the open-
ing, followed these two parties after they had left.

The wmogm hereupon formed different parties, each party following

.. 1 A stew prepared of mutton, shelled corn, ctc.

there and he will remain there only four days, and after the four days '
he will come back again and live with his people.”'  Hereupon the
chief was willing that she should remain and he did not throw her
down, but he told her that she could not go with them right away.
When thev should leave, when they had slept, after the first day she.
might follow them. So she remained there near the opening.
Hereupon Ptokong looked around all over and he found out tha
towards one side it was always cold. It was at this time dark yet;
so Spider Woman (Kéhkang Wuhti) took a piece of white native
cloth (éwa) and cut a large round piece out of it on which she made
a drawing. She was assisted by the Flute priest. They sang some.
songs over it, and Spider Woman then took the disk away toward
the east. Soon they saw something rise there, but it did not become
very light vet, and it was the moon. So they said they must make
something else. Spider Woman and the Flute priest then took a piece
of buckskin, cut a circular piece out of it, and made on it a drawing
of the sun symbol, as is still used by the Flute priest to-day. They
sang over this, whereupon Spider Woman took that away and in-a
little while something rose again, and now it became light and very:
warm. But they had rubbed the yelks of eggs over this sun symbol
and that is what malkes it so very light, and that is why the chickens
know when it is light and yellow in the morning, and crow early at
the sunrise, and at noon, and in the evening, and now they know all
about the time. And now the chief and all the people were happy
because it was light and warm. :
The chiefs now made all different kinds of blossoms and plants
and evervthing. They now thought of starting and scattering out:
The language then spoken was the Hopi language. This language

1 This is the way the narrator stated it. The meaning is not quite clear but probablyit refer
£o the belief of the Hopi that the souls of the dead remain in the grave three days, leaving th
grave on the fourth day to travel to the skeleton house to live with the departed Hopi.
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gmu.\ mﬁminma a village at the place where now the ruins of old Shongé-
avi are, east of the present village. These people were also called
he Bear ﬂm? but they were different Bear people from those living
it Mdenkapi about that time. Shongépavi was the first S.:mmm
tarted. When these Bear people arrived at Shongdpavi, Skeleton
émw;:/\‘mdm at the place where Oraibi now is, where he had been livine
.:,,,gm time. The clan that had stopped northeast of Mtenkapi moom
%o@m& to the place where Mtenkapi now is, but did not remain there
ong. The Bear clan, the Hide Strap clan, and the Blue-bird clan
oon moved on towards Oraibi. When the Spider clan arrived at
mm.ﬁww.?. they made marks or wrote on a certain bluff east of Maen-
apl, saying that this place should always belong to the Hopi, that
0 one should take it away from them, because there was so much
ater there. Here the Hopi should always plant.!

;mooﬁ after the Spider clan had moved on towards Orafbi the
nake clan arrived. When these Snake people saw the writing on
ﬁrm. ‘bluff they said, ““Somebody has been writing here that they
ém..ﬁm@ to own this. Let us write also that we want to own this here
, 0.” So they wrote the same thing on the bluff. After thev Tmm
m@_ﬁ@o place, the Burrowing Owl clan arrived, and they also .éaoﬁ.m
t m,mm.a.w.m thing on the bluff. But they all had heard that Skeleton
émm,._:ﬁdm where Oraibi now is, and so they all traveled on towards
Orafbi. When the Bear clan arrived at Ndtuwanpika, a place a very
hort distance west of Kuiwdnva,’Skeleton came to meet them there.
&wm have arrived here,” the Hén-wungwa said, “we would like to
e here 4&: you, and we want you to be our chief. N ow, what do
1 think about it? Wil you give us some land?” But Skeleton
,m@rmg: “No, I shall not be chief. = You shall be chief here, you have
ctained your old life. You will be the same here as you were down
‘theunder-world. Some one that is Powdka has come out with you
1t will be here just the same as it was down there when he comes
" But when the White Man, your elder brother, will come back
and cut off the heads of the bad ones, then I shall own all this
m& mine myself. But until then you shall be chief. I shall give
ou a piece of land and then you live here.” o
Hereupon he stepped off a large tract of land, going east of where
ey were, and then descending the mesa west of Wo&aowﬁoi, then
dh wards the present trail towards Orafbi, up the trail, past the present
llage m,#m. down the mesa on the west side, along the trail towards

a certain chief, and all traveling eastward. They usually stopped
for longer or shorter periods at certain places, and then traveled on-
again. For this reason there are so many ruins all over the country.
The Pueblo Indians also passed through about here where the Hopi:
now live. The White Men were more skillful than the others and got
along better. Spider Woman, who was with them, made horses and
burros for them, on which they traveled when they got tired, and
for that reason they went along much faster. The party that brought
Powdk-mana with them settled down at Paldtkwapi, where they:
lived for aﬁ#m a while, and these did not yet bear a particular cla
name. o
The other parties traveled different routes and were scattered.
over the country, each party having a chief of its own. Sometimes’
they would stay one, two, three, or four years at one place, wherever:
they found good fields or springs. Here they would raise crops mo,,,
that they had some food to take with them when they continued their’
journeys, and then moved on again. Sometimes when they found.
good fields but no water they would create springs with a bduypi.
This is a small perforated vessel into which they would place certain
herbs, different kinds of stones, shells, a small baldlbokong, bahos, etc.
and buryit. In one year a spring would come out of the ground:
where this was buried. During this year, before their spring was ready
they would use rainwater, because they understood how to create:
rain. When they continued their journeys they usually took such a.
bduypi out of the ground and took it with them.
Before any of the parties had arrived at the place where the Hopi®
now live they began to become bad. Contentions arose among th
parties. They began to war against each other. Whenever a cer-.
tain party possessed something, another party would attack and kill;
them on account of those possessions. For that reason some of them
built their villages on top of the bluffs and mesas, because they wer
afraid of other parties. Finally some of them arrived at Mienkapi.
These were the Bear clan, Spider clan, Hide Strap clan, Blue-bird
clan, and the Fat Cavity? clan; all of which had derived their names:
from a dead bear upon which these different parties had come as:
they were traveling along. ’
While these parties lived near Mienkapi for some time anothe
party had gone along the Little Colorado river, passed by the place.
that is now called the Great Lakes, and arrived at Shongépavi, where:

H.:o :m_....pﬁ.:. mwwma.rmé this “writing”’ was effaced by Tdba (the Hopi chief who founded
uba’ City), his wife Katcinmana, and others who wanted that land.

2 About a mile north-west of Oraibi.

' A little stream, about fifty miles north-west of Oraibi. .
2 Said to refer to traces of fat found in the cavitics of the cadaver of the bear when this’
party found the dead bear.
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Moméshvavi, including that spring, and back up the mesa. Thi
piece of land he allotted to the Bear clan. The leader of the Bear cla
now asked him where he lived. He said he lived over there at th
bluff of Oraibi, and that is where they should live also: So this clan.
built its houses right east of the bluff of Oraibi where there are now

Flute i ?
s :OMMHQWMM”.V@ Spider clan. The Lizard, which also arrived from
ot o,m %oﬁ%g the Marau cult, and the Parrot clan the Lagén
when they o, M ater.  Small bands living throughout the country
,mBow ey wma mvocﬁ\gm people living in Oraibi would some-
il ! P owards Oa.m;: and ask for admission to live in tl
V] mmu . . n ﬂ.Em way the villages were built up slowly *
that time everything was good yet. No Sﬂ.owma ones were

iving in the village at that ¢
i . lage a me. When the Katej i
would rain, and if it did not rain while they @mdom% g ed I

the ruins. ; .
The Bear clan brought with them the Soydl cult, the Aototo, an

the Soydl Katcinas. Soon other clans began to arrive. When
clan arrived usually one of the new arrivals would go to the villag
and ask the village chief for permission to settle in the village. H
usually asked whether they understood anything to produce rai
and good crops, and if they had any cult, they would refer to it an
say, “Yes, this or this we have, and when we assemble for this cere
mony, or when we have this dance it will rain. With this we hav
traveled, and with this we have taken care of our children.” Th
chief would then say, ‘ Very well, you come and live in the village.
Thus the different clans arrived: First, the Hide Strap clan, th
Blue-bird clan, the Spider clan, etc. While these different clans wer
arriving in Orafbi, other clans were arriving in W4lpi and Mishéng
novi, and settling up those villages. When a new clan arrived, th
village chief would tell them:‘‘Very well, you participate in our cul
and help us with the ceremonies,” and then he would give them thei
fields according to the way they came. And that way their field
were all distributed. ,

One of the first clans to arrive with those mentioned was the Bow
clan, which came from the south-west. When the village chief ask
the leader of this clan what he brought with him to produce rain, I
said, ““ Yes, I have here the Shdalako Katcinas, the Tangik Katcinas
the Tdkwunang Katcina, and the Shdwiki Katcina. When they
dance it usually rains.” ‘' Very well,”” the village chief said, ‘you
try it.””  So the Aoat-wungwa arranged a dance. On the day befor
the dance it rained a little, and on the last day when they had th
dance it rained fearfully. All the washes were full of water. Sot
village chief invited them to move to the village and gave them
large tract of land., He told them that they should have their ce
monies first. This was the Wiwidchim ceremony, the chief of t

Bow clan being the leader of this ceremony. So this ceremony W
the first one to take place.

Then followed the Soydl ceremony, in charge of the village chi
And then in the Bdho month the Snake and the Flute ceremoni
which change about every two years. The Snake cult was broug
by the Snake clan, the Antelope cult by the Blue-bird clan, and.t

eremonies it would also raip. But at that time the
. h

HMMMMMNMMMW@W Hﬂmaw were only the Hopi Katcinag, Swmowmwww MOMM
o A MVB ﬂoa the ﬁ:@ma-iolm. They were very simple
o Humwémwﬁm ~ Mo@.m at that time lived happily, but by this time
t cdon Emmgm Hdoa.mmmmm at Paldtkwapi. The one Powidka
taught others her MMWMHMM? MMMM%M“E@ MH..OHM oo o 14 had
i : . ese wicked ones had i
MMM\:H%M%W zmwgwmmmé.% Paldtkwapi was destroyed by a MHMMM MMMMM
gw eed y E:d oHooWo:mM. Nearly all the people were destroyved

ew succeeded in reaching dry land in the flood and they Wwam,

" Th I
o ﬁwwwwﬁé% s.oimrmmmaém& and finally came to Matdvi, and
.;S;:m e 0 ﬂ\ﬁ?” . wwoﬁ Widlpi they scattered to the &m‘ H
o mm r. eaching their evil arts to others. They would put si Hoam:ﬁ
, ‘ ic

‘, people so that the .ﬁmoEm contracted diseases and MMMMm
: » Who used to be
enemies, so that after that these tribes
They also caused contentions among

U d to be friends of the Hopi
wM%meﬁMbéocE.ooommmodm:% call the Ute and the >@Moﬂmvﬁcoﬁ e
- %M gm mo@.r They also turned the Navaho into our en wam
~then the White Men came and made demands of the Hopi oaﬂwm_
. he

o.n,.mam worrying the Hopi also.
: But the Hopi are still looking towards their
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you. Well, now what? Now it is somewhat better. The sky has
een opened somewhat more and it is much lighter.” The question
arose: Which way? The Bear clan spoke for the south, the Spider
clan for the north, and the latter talking more and getting the greater
crowd, the Spider clan went northward.

beat us and trouble us and probably kill us. But we should not list
to them, we should continue to live like the Hopi. We should co
tinue to use the food of the Hopi and wear the clothes of the Hopi
But those Pépwaktu of the Hopi would help the White Men, and they
would speak for the White Men, because they would also want to do
just the same as those White Men would ask them to do. And now!
has come to that, our forefathers have been prophesying that. W
are now in trouble. Our children are taken away from us, and W
are being harassed and worried.

a. THE SPIDER CLAN.

This clan traveled northward. The chief first, the people follow-
g. . After four nights they came to a nice country, where the
North Old Man” (Kwinde Wuhtaka) lives. But it was cold there.
The chief decided that there they would stay. So the people were
,mm.,p,da began to plant corn, watermelon, melons, sweet corn, etc.
he chief had brought with him the cult and altar of the Blue Flutes.
1en the corn began to grow the chief put up his altar, sang and
&om but he did all that alone. So the corn, etc., grew nicely, but
hen it tasseled and the ears began to develop, it became cold and
e crop was destroyed. “‘Ishohi!” (Oh!) the people exclaimed.

They tried it another year, but the same thing was repeated in
‘ery respect. Again no crop. Another year it was tried, but now

5. THE ORIGIN OF SOME ORAIBI CLANS.

Away down the sipapu in the under-world the people lived in th
same manner as they do here. The wife of the chief of the Bear cla
often danced in the Butterfly dance (Polihtikivee), at which the chie
got angry. The Spider clan had also a chief. The Bear chief s
the Pdokong to hunt for them another life (kétci) or world and
whether they could not get out. He was so angry at his wife
participating in the dance, fearing that she would be led astray, thal ‘
he wanted to go away and leave her. €, corn only began to tassel, and the fourth year it was still very:

Péokong and his younger brother Baltongahoya went in seax sinall .Swg the frost killed it. Then there was dissatisfaction.
of another world, and when they returned, reported that there : m&&:_ (Oh!) Our Father, you have spoken falsely, you said it.
an opening right above them. Péokong had reached it by mean g6od here.” So they all also started southward after the Bear
a reed on which he had spit and thus made it strong. The chief sai ople.
as they were still dancing (the Butterfly dance) they would move After @o first night the chief said to his wife: * You bathe your-
four days. After four days they were still dancing, and . the ch f.’”" This she did (in warm water). Then she rubbed her body.
said to some one that he would not tell his wife anything, but tr 1d -collected the small scales which she had rubbed from her skin
find another wife. So he left, being accompanied by Pdokong a nd handed them to her husband. He laid them on a blanket until
Baldongahoya, the Polis still dancing wildly. They started and wei re. was a considerable quantity of them. He then wrapped this
out, Péokong first, then Baldongahoya, then the Bear clan chief, wht a .8& receptacle, sang over it and waved it four times, where-
was followed by the Spider clan chief. Then the Bear clan pe n the scales turned into burros and rushed out. “What is that?”’
the Spider clan people, and after them many other people came o -people asked. ‘‘Those are burros,” the chief said. So they were
When many were out the Bear chief closed the opening. When th ad that now they would not have to carry everything themselves
were out the chief said, “ Well, what now?’ They were in the d H.owmg. and the chief said that now they would move on towards
yet, the entrance, however, being closed. The chief sent the E ¥ Iising .mﬁd.
who flew around hunting an opening or light. He returned, and i ‘he chief and his wife repeated the same performance, but in--
chief asked: “Tad um hin nawéti?”’  “Well, I found an opening al ead ‘of burros, Spaniards came out. To them the chief said

made it more light, but it is very hot high up yet. Send anot &9& put supplies and your things on the burros and follow the other
one.” So the chief sent the Buzzard (Wicéko). The latter ascende ,49 (that is, the Bear clan), and when you overtake them, kill them.
higher but got burned (hence he has no feathers on his head and wings 50 gm Castilians went south, and the Spider people went south-east,
but he made it lighter. When he returned the chief said: *“Than o:o.gwam a stream (Nondpbaya, a rolling stream, because of the high
no.ooprnm waves). They came to a nice place where they staved one

L Told by Wikvaya (Oraibi).
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Shongépavi Bear clan. When the hunters found him they in-
med the people at Shongépavi.

: _moBm went there to get them back, but Machito would not listen
‘them. Then his wife went to him but he would not listen to her
rma.. So they left him. Machito took a big stone and went with
m for some distance to make the landmark between Oraibi and
: gépavi. The people said several times: * Put it here.” But
would not listen until arriving at a place called “Ocdpchomo,”
Te he placed it, thus making a landmark between the fields of
Shongépavi and his own.

Then Macihto and the two Katcinas went up the Orai{bi mesa
w,o.Hm they remained. Later the Spider people arrived. Machito
ed about their. wanderings and they told him. e wanted to
oW why the corn would not grow although they had the Flute cult.
,.m“ Spider clan chief accused the ““North Old Man.” Machito then
E., “All right, you may live here, but as your cult does not seem
e effective, you watch the sun for me, and when he has arrived

year and planted and reaped a crop. From there they proceede
south-east, stopped another year at a certain place, where they aga
planted, but were harassed by enemies. They saved a portion |
the crop and proceeding farther south-east they ascended a bluff
mesa, staying another year and planting in the valleys.

Thus they stopped in all at ten different places, but being co
stantly harassed by the people along the water, they never plante
more than once. Finally they arrived where the sun rises and th
Americans (Bahdnas) live. With them they became friends; hel
they planted, their children learned the language a little, and the
stayed there three years. They also here learned that the Bear cla
had been there and had already gone westward again. The Spid
people followed, arrived at Orafbi, where they found the Bear cla
whom they joined. Their chief was then Machito. They also ha
the Aototo and Aholi Katcinas.

‘

4., THE BEAR CLAN.

. Thisclan had gonesouth from the sfpahpuni. Theyhad with them th
Aototo Katcina. Theysoon found the Young Corn Ear (Pihkash) people.
with the Aholi Katcina, who wanted to join them. So the Bear cla ‘
chief took them along. They stopped at a place and here had a good |
crop because they had the two Katcinas with them. The next ye
they came to a clear stream. In all they stopped ten times befor
arriving at the Americans, where the sun rises. Here they stoppe
four years. Their children learned a little English. The land bein
scarce, the Americans told them to go west and hunt land for them
selves, and if anybody would be bad to them (ntkpana) and cau
their children to die, they (the Americans) would come and c I
the Ntikapana’s heads off. This was told them because they (th
Americans) had been told that down in the old home there had bee tht (road) in the ni ¢ ;
Pépwakti (sorcerers, etc.). So they traveled westward, foundth 3 A ) mght of the Maras ceremony from the natsi
Pueblo, but no good land that they could get. So they finally a
rived at Shongépavi, where some people lived, and there they settle
down.
One time the people saw that the chief, Machito, held a sweé
corn-ear between every two fingers, at the same time eating fromt
other hand. Corn was very scarce at that time, so the people spok
to him about his greediness, at which he got angry and left, takin
with him the Aototo and Aholi. Hunters later found them a
rock, now Bean Spreading Place (Bdhpu-Moyanpi), where ther
still a stone on which there is some writing called Machit@itiiben
Machito left his wife at Shongépavi, aiso his people, who then forme

ake my kind of plhtavi.’’!
After Sﬁ matter had been settled between Machito and the
der clan chief, the latter’s people came up. Among these were
ﬁm Lizard clan, to which the Sand clan is related. These names
re given to people while wandering. One would find and see some-
,n.m_w@marm@m under peculiar circumstances, and be called after it.
Lizard people were also asked what they knew and when they
d Qp.o Marad cult, they were also permitted to stay, but were Hm\.
ted to co-operate in the Soydl ceremony. For that reason

~ ¢

m,m Rattle-snake (Tcta) clan also came with the Spider clan to
) .g&n it is not known how or where this clan became a part of
mwﬁoa clan. The Badger people understand medicines, hence
prepare the medicine—for instance, charm liquid—for the Flute
e, Marad, and other ceremonies. : _
ther mm@mma clan and the Butterfly (Péwul) came from Kishi-
.- These brought the Powdmu and Katcina cult,
he Divided Spring (Bdtki) clan came from where the sun rises.

m._-.,_m Zzwﬁrn that ﬁw.mm.ammmwm to the mutual celebrating of the Soy4l ceremony, in which
{ m.mcb:o% yet to vw:.ra.Gmnm. ) Ewo::o,rmn vwo:nr\n the Soydl altar and cult with him.

ash people had .P:W: Katcina and the screen (Omawn) now used in the Soy4l and
orn Ceremonies. The Aototo has the water and rain,
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They came to.the village of Oraibi and ..m?mnmma a contest at Zzﬁo ,
vatki where each planted corn, the Blue .Ezﬁmm sweet corn, the others
Wupdkao, over which they played the whole day. The mé.mmﬁ corn
grew first, and so the Blue Flutes to this day go to the village 1
processions, etc., first closing the well (batfit) on S.gm plaza. Late
the Drab Flutes (Masitalentu) had to throw their meal, mollas,
etc., from a distance to the warrior (Keléhtaka) of the Cakwdlalentu,; .
who put them into the well in the booth for them. ‘ animal. H.H@H,mfuon they met a mam.% wolf, and finally m very large
| rattle-snake (Kdhtoya), both of which they appeased in the same
manner as the others. They then arrived at the kiva, where they
found. at the entrance a bow standard (Aodt nétsi). They then
descended the ladder and found in the kiva many people who were

dressed "in blue kilts, had their faces painted with specular iron

dwelling of Spider Woman to the other kiva. On this they went
acrogs-the water. As they approached the kiva to which they were
,,wow,:@ they first encountered a panther, who growled fiercely. The
young man gave him a green bdho and spurted some medicine upon
‘him, which quieted him. A little farther on they met a bear, whom
‘they.quieted in the same manner. Still farther on they came upon

6. THE SNAKE MYTH.

At Tokéonavi, north of the Grand Canyon, lived people who
were then not yet Snake people. They lived close to the bank of i
the river. The chief's son often pondered over the’ Grand Canyon: g

and wondered where all that water went to. “That must oogm:@ (valdhaii), and around their necks they wore many Ummmm. H?m
make it very full somewhere,”’ he thought to himself. So he .m@m.vwm‘% “young man .mmﬁ down near the fireplace, Spider Woman mgt being -
to his father about it. ‘‘So that is what you have been thinking | ,nmﬁmﬂ on H.:m ear, but no one m@OWw. The men looked at r:d..,cc.m
about,” the latter said. *‘Yes,” his son answered, ‘I want to go and emained silent. Presently the chief got a large bag of tobacco-and

large pipe. He filled the latter and smoked four times. He then
‘handed the pipe to the young man and said: ‘*Smoke and swallow
he smoke.” The swallowing of the smoke was a test; any one not
being able to do that was driven off. Spider Woman had informed
he young man about this test, so he was posted. When he com-
enced to smoke she whispered to him: ““Put me behind you.”
(his he did in an unobserved manner, so when he swallowed the
smoke she immediately drew the smoke from him' and blew it away,
I hence he did not get dizzy. The men who did not observe the
rick were pleased and said to him: ‘‘All right, you are strong; you
are: certainly some one. Thank you. Your heart is good; you are
ne .of us; you are our child.” ‘“Yes,” he said, and handed therm"
some _red nakwdkwosis and a single green bdho with red points, such
s.are.-still made in Shupatlavi in the Antelope society.

' They then became very friendly, saying that they were very
appy over the bdhos. On the walls of the kiva were hanging many
ostumes made of snake skins. Soon the chief said to the people:
et us dress up now,” and turning to the young man, he bid him

turn away so that he would not see what was going on. He did

0, and ﬂ&o.s.ro looked back again the men had all dressed up in

he snake costumes and had turned into snakes, large and small, bull

nakes, racers, and rattle-snakes, that were moving about on the

floor hissing, rattling, etc. While he had turned away and the snake

people had been dressing themselves, Spider Woman had whispered

.1 Through the rectum.

examineit.”” The father gave his consent and told his son that he should
make a box for himself that would be large enough for him to get
into, and he should arrange it so that all openings in the Gox.oos.i
be closed. This the boy did, making also a long pole (according .e.o
others a long bdho), with which he could push the box in case 1t
became fast or tangled up anywhere. .

When he was ready he took a lot of bdhos and some food, went :.;o
the box, and allowed himself to be pushed into the water, on which
he then floated along. Finally he came to the ocean, where h
drifted against an island. He found the house of Spider Woma
(Kéhkang Wuhti) here, who called him to come to her house. m
went over and found that he could not get through the openin
leading to her house. ‘‘How shall I get in?” he said; :.ﬁrm openin
is too small.”” She told him to enlarge it. This he did mﬂ.a the
entered. He told her a story and gayve her a bdho, and said that
he had come after beads, etc. She pointed to another kiva awa
out in the water and said that there were some beads and oonH.m gmw
but that there were some wild animals guarding the path to it. ~..
you had not informed me, how could you have succeeded in mmﬁﬁ.u
there, and how would you have gotten back? But L m:m:. go wit
you,” she said, “‘because you have given me a bdho, .moa which T a
very glad.” She then gave the young man some Bm&w:.ﬁ and seate
rmnwm: behind his right ear. He spurted the medicine over the
water and immediately a road like a rainbow was formed from the

' Told by Lomdvantiwa (Shupailavi).

wildcat, to which they also handed a baho, which quieted the-
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He went and took Spider Woman home, and put her down. She
invited him to come and eat with her. She had a povdSlpiki off which
she lived and which never gave out,but he left her and returned to the
Snake kiva, where he was welcomed and’ called brother and son-in-
law (modnangwuu), although he had not yet married, but only caught
the mana. So he remained there. That evening and night the chief
told him all about the Snake cult, altar, etc., etc., and instructed him
how he must put this up, and do that, when he would return. He
did not sleep that night.

-~ In the morning he again went out on the same excuse as the
previous evening, and went to Spider Woman, who went out. She
made a rainbow road into the ocean to a high bluff where Huriing
‘Wuhti lived, and to which they ascended on a ladder. They went
in and found an old hag, but on all the walls many beads, shells, etc.
The woman said nothing. The young man gave her the bdhos, then
she said faintly, “Askwali!” (Thanks!) At sundown she went into
a side chamber and returned a very pretty maiden with fine buffalo
and wildcat robes, of which she made a bed, and after having fed
him, invited him to sleep with her on the bed. Then Spider Woman
whispered he should comply with her request, then he would win her
favor and get the beads. So he did as requested.

. In the morning he awoke and found by his side an old hag, snor-
ing. . He was very unhappy. He stayed all day, the hag sitting bent
up all day. In the evening the change, etc., that occurred on

the previous day was repeated, but the hag after this remained a

pretty maiden. He remained four days and nights with Hurting

Wuhti, who is the deity of the hard substances. After four days he

ranted to go home, so she went into a room on the north side and

ot a turquoise bead; then from a room west the same; from a room

outh a reddish bead (cdtsni); from one east, a hard white bead

huringwa), a shell. Then she gave him a few of all kinds of beads

to him that they were now going to try him very hard, but that he
should not be afraid to touch the snakes; and she gave him many
instructions. :

Among those present in the kiva had also been some @awﬁ%.
maidens who had also put on snake costumes and had turned 5.8.
serpents. One of them had been particularly handsome. The chief
had not turned into a snake, and was sitting near the fireplace. He
now turned to the young man and said to him: “You go now and
select and take one of these snakes.” The snakes seemed to be very
angry and the young man got frightened when they stared at him, -
but Spider Woman whispered to him not to be a coward, nor to be
afraid.

The prettiest maiden had turned into a large yellow Hmﬁiw.-gmwm
(Siki-tcua), and was especially angry. Spider éoamb. whispered
to the young man, that the one that acted so very angrily was .gm
pretty maiden and that he should try to take that one.. He ﬁ,.:&.
but the snake was very wild and fierce. “'Be not afraid,” Spider
Woman whispered, and handed him some medicine. This he secretly
chewed and spurted a small quantity of it on the fierce mdmw.m
whereupon it immediately became docile. He at once mﬂ.mwdm@ it,
held and stroked it four times upward, each time spurting a little
medicine on it, and thus freeing it from its anger. The chief was .
astonished and said: ‘‘You are very something, thanks. Now, look.
away again.’’ He did so and when he turned back he saw ﬁrmﬂ all
the snakes had assumed the forms of men and women again, includ-
ing the maiden that he had captured. They now were all very good.
to him, and talked to him in the kindest manner, because they now:
considered him as initiated and as one of them. He was now wel-
come, and the chief invited him to eat. The ména whom the young:
man had taken got from another room in the kiva m@dww Nwmw%dSWam,

- melons, etc., and set this food before
Mwmamwwswomﬁws%w “ moms%@wwmmwwwmd whispered to the young man to: nd ﬁ.oE.EB ao. go home now, but charging .EB 50.& to open the sack,
give her something to eat too, which he did secretly. She enjoyed ecause if .Jm did they would be gone, md&. if r.m did not they would
Mrm food very much and was very happy. E #Qmmmm.. You go to the Snakes, who will give you clothes, food,

1 man why he came, etc. ‘I hunt ¢l
a E%onwummwwﬁwwuﬂmowwwwwmmvﬁwwa was .&awwmdm about the water run- “He ﬁrg returned ﬂ.o drm.msmwm Ww.<m‘ There he stayed four days
ning this way, and so this way it runs. I have come also to get Hopi Ha ,mo,sﬁ Emgm_ %mmwpdm ﬁ:ﬁﬁ. his wife. . When he was ready to go
food from ﬁ\mam. I also heard that there lives a woman here some- me .ﬁrm o?.mm said: ““Take this mana Szr.%.oﬁ. You wm<m.<§.5 us.
vl the Hurting Wuhti, from whom I want beads.” “What have ake it all with you, take ou.m our food. .Huamoﬂoo the ceremonies there
/w Hmmm» her?” they asked. ‘‘These bdhos,” he said. ‘‘All right, you wmﬂ I told you about. This woman will bear you children and then
Mymm WMM &MMH_@. wWa now uvoﬁ sleep here.”” But Spider Woman émn@na you will be many ma.a they S.E_woa this ceremony .moﬂ. Noc.: So
to get back. He told them that he wanted to go out a little while. ?,m% started. At Spider Woman'’s house he told his wife, ‘‘You stay
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here. I will go to the rear.”” So he went to Spider Woman's house
and she asked: “Well, did you get the mana?”’ “Yes,” he said.
“Well, you take everything along.” But she forbid him to touch
his wife while they would be on the way, as then his beads would"
disappear and also his wife. -
So they started. The beads were as yet not heavy. During the.
night they slept separately. In the morning they found that the:
beads had increased, and they kept increasing as they went along
the next day. The next night they spent in the same way. They
were anxious to see whether the beads and shells had increased, but
did not dare to do so. The third night was again spent, and the con-:
tents of the bag increased the same as the previous two nights. The
bag with the beads and shells now became very heavy and the young"
man was very anxious to see them, but his wife forbade him to open
the sack. The fourth night was spent in the same manner, and when
they arose in,the morning the sack was nearly full and was very-
heavy. Spider Woman had also put some strings into the bag with
the beads, and the beads were strung onto these strings as they kept .
increasing. ,
They now approached the home of the young man, and the latter:
was very anxious to get home in order to see the contents of the sack,”
so they traveled on.! When they had nearly one more day’s travel
to make the sack had become full. During the last night the man
opened the sack, although his wife remonstrated most energetically.
He took out many of the finest beads and shells and spread them on
the floor before them, put them around his neck, and was very happy.
So they retired for the night. In the morning they found that all
the beads except those which Hurting Wuhti had given to the man
had disappeared. Hence the Hopi have so few beads at the present
day. If that man had at that time brought home with him all the
beads which he had, they would have many. So when they arrived
at home they were very despondent. . :
At that time only the Divided or Separated Spring (B4tki) clan
and the Pdna (a certain cactus) clan lived at that place, but with the
arrival of this young couple a new clan, the Snake clan, had come t
the village. Soon this new woman bore many children. They were
snakes, who lived in the fields and in the sand. They grew very
rapidly and went about and played with the Hopi children, whom
they sometimes bit. This made the Hopi very angry, and they said:
“This is not good,” and drove them off, so they were very unhappy.

The woman said - to her husband: ““ You take our children back to my

-home and then we shall go away from here alone.” Then the man’s
father made bdhos, gave them to his son, who put all the snakes with
“the bdhos into his blanket and took them back to his wife’s home, and
there told the Snake people why he brought their children and the
‘bdhos. They said it was all right. Hence the Snake priests, when
carrying away the snakes from the plaza after the snake dance, take
,Smg them and deposit with the snakes some bdhos, so that they
~should not themselves return to the village.

, When the Snake man returned to his village he and his wife trav-
“eled south-eastward, stopping at various places. All at once they
~saw smoke in the distance, and when they went there they found a
‘village perched on the mesa. This was the village of Wdlpi. They
at once went to the foot of the mesa on which Wdlpi was situated
and announced their presence. So the village chief went down to
~them from the mesa, and asked what they wanted. They asked to
be admitted to the village, promising that they would assist the
people in the ceremonies. The chief at first showed himself unwilling
‘to admit them, but finally gave his consent and took them up to the
village. From that time the woman bore human children instead of
little snakes. These children and their descendants became the
Snake clan, of whom only very few are now living.

Soon also the B4tki and Péna clan came to Wilpi and found
admittance to the village. At Wilpi the Snake people made the first
Snake tfponi, Snake altar, etc., and had the first Snake ceremony.
From here the Snake cult spread to the other villages, first to monHmw-
pavi, then to Mishéngnovi, and then to Orafbi. At the first Snake
~ceremony the Snake chief sent his nephew to the north, to the west,
to the south, and to the east to hunt snakes. He brought some from
each direction. The chief then hollowed out a piece of bdho, made
of cottonwood root. Into this he put the rattles of three of the
snakes and the fourth snake entirely. He then inserted into it a
corn-ear, and tied to it different feathers of the eagle, the oriole,
blue-bird, parrot, magpie, dsya, and topéckwa, winding a buckskin
tring around these feathers. When he had made this tiponi, the
rst ceremony was celebrated, and afterwards it took place regularly.

7. THE SNAKE MYTH.!

At Wihkokieqo lived the Pihkash and Kékop clans. The old men
often wondered where the Colorado River was flowing. So they built
! The woman was pregnant—"'quickly, like snakes.” The man wanted to cohabit with her a UOM“ @ﬁﬁ @ﬂO«Awdem in, and a HuOHm to Hﬁpmf and guide the box with

. ’ ° *

but she forbade him. . -
= *Told by Sikdnakpu (Mishéngnovi).
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site of Pheenix, and stayed there awhile. They remained for shorter
r longer periods at many different places. Finally they came to
‘the Little Colorado River, and about there it was where they assumed
the clan name, but just exactly where the place was nobody can tell.

Their forefathers say that the party once came upon a dead bear
that they looked at, and from that they were called forever after-
wards the Bear clan. Arother party that traveled with them took
the hide of the bear, of which the hair had already been removed by
E,Sm, wEBm_m (Mtyi. Pl. Mtmuytu), who use hair or wool for their
nests or burrows. These people took the skin and cut from it carry-
ing'straps (piqdsha), from which they were called Pigdsha clan.
Another party came upon the bear at just this time and were called
Miyi clan, after the small mice mentioned before. These three clans
arrived there just about the same time, and hence are considered
as closely related to one another.

Shortly after another party passed by and found many blue-birds
ting upon the cadaver eating from it; so they were called the Blue-
‘ ird clan (Chérzh-fiamu). Still later another party came upon the
scene and found the remains of the cadaver full of spider web, so this
/@mﬁ% was called Spider (Kéhkang) clan. By and by a sixth migrat-
g party came along. By this time the bones of the bear were
bleached already. They took the skull, tied yucca leaves to it and
carried it along as a drinking vessel in the manner in which the chief’s
or @immﬁ.m jugs (méngwikurus) are carried at the present time, and
from this that party was called the Jug (Wikurzh) clan.! Finally

seventh party came along and found the place where the bear had
goﬁ,ﬁé& swarming with ants, so they were called the Ant (An-fiamu)
clan. .

- These seven clans have derived their names from the same origin,
and are now considered as being related to one another. The Bear

when it got fast. They made also four bdhos, put them and a young
man into the box, and sent the box off floating down the river.

After a while the box would go no farther, and so the young man
got out. He saw water everywhere. In the midst of it was a house..
But how should he get there? Presently Hurtling Wuhti came out
there and called him four times. Then he consented to go to her.
She rolled a corn-meal ball across the water, which made a road. On
this he went to her house. In the evening Hurding Wuhti sent him
into a side room saying that something was coming. It was the Sun.
He was sitting on a disk attached to a pole like a spindle and made a
great noise. He was dressed like some Katcinas (Powdmu and others)
and nicely painted up with fine sikdhpiki. Her house is open below.’
He came in and assorted the bdhos that had been offered to him on:
his course around the earth. Those offered by the bad people were
" thrown away; those from the good people were put in a row. He
then came into.Hurting Wuhti’s house and bathed his body. After
his bath he ate some hurtshiki, éongdwi, etc. When he was through
eating he put on his paint and clothes again, went down into his
house and under the earth to the east and west on his course again.
During this course eastward the people below the earth see him there.
In the east he goes down in his house. Hence, the bdhos offered to
the Sun are carried eastward to the Sun Shrines of the Sun clan
(tawd kihus). There east lived also “Flutes” (Ldlentdi), who are
always playing and then the sun rises. For that reason at the Flute
ceremony the gray fox skin (litayo ndtsi) is put up at the white
dawn (qdydngwunuptu), then the yellow fox skin (sikdhtayo nétsi)
at the yellow dawn (sikdngwunuptu). :

Then the Sun there lays off his clothes again, bathes his body,
is fed by the Sun clan (Tawé-flamu), arrays himself again, mounts
a bluff (chochdkpi), and again proceeds on his course gathering the
béhos, etc., that are offered to him as he sweeps westward. . o

OOH,oBmo River. From there they moved eastward, stopping for
some time at a place called Badger Spring (Hondnva).?

.m.a,oB this place they again moved eastward, stopped at a place
omzmm, Mdkwutavi, and from here they finally moved to Matovi,
large spring a number of miles south of Shongdpavi. At this place
hey also remained for a considerable length of time, but finally they
moved northward to the present site of Shongépavi, where they

8. THE WANDERINGS OF THE BEAR CLAN (HON-NAMU).!

After we had left the sipahpuni the Bear people separated and went:
ahead of the others.” First they came somewhere near the present

! Told by Lomavantiwa (Shupatlavi)

2 The Hopi agree in their different tales that after leaving the sipahpuni, not only the different
nationalities scattered and took different routes towards the East, but also those people whom they.
considered their forefathers, scattered and traveled eastward in smaller and 'larger bodies. They
stopped at various places for shorter or longer periods, and it was in these wanderings that the
different clans were created, and it is by reason of this separation and of the traveling eastward of
the different bodies by different routes, that the traditions and tales of the different clans vary so
considerably from each other. The following is a tale of the experiences of the Bear clan as given
by one of the principal men in Shupatlavi, a member of different secret orders, and one of the
best story tellers and singers.

= 1 According a.o others Wikorzh from wihu, fat, and koro, cavity, because they say the eyes in
he cadaver had awmmvvmmﬁm from their cavities, some dried fat or fatty meat still adhering to the
ket walls. This latter explanation is very likely correct. Compare tale No. g.

2 My informant was unable to explain why this spring was called by that name and not after

e Bear clan.’
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remained. They being the first to arrive at this place, they haw
ever since considered themselves to be the leading clan in the village
the village chief having also been chosen from their clan. A few
@mamozm of the Bear clan moved from here to Oraibi, where the chief

The. Mocking-bird (Ydhpa) was sitting outside and distributed
wwo languages to the people. As they were climbing up one of them
ﬁ.ﬂ,o@@_& one of his moccasins. Below the Hopi had pretty moccasins
but as this moccasin was dropped and the man had to make mdogmm

tainship of the so-called Liberal or Friendly faction is still held by one, and could not make it as nicely as the oth had

that clan, the Conservative or Hostile faction of that village select; Hopi now have not very nice moccasins, Th er ode ad been, the

ing their chief from the Spider clan. Two of this clan moved to th dll'come out when the chief stopped gwg. and MHoMMMw ; WMQ o et

villages of Shupatilavi and Mishéngnovi, where the office of the villag but one of the sorcerers (Pépwaktu) had also com S% € opening,
, e out.

chief has also remained in this clan to the present day.

The Bear clan brought with them the altar paraphernalia, song
etc., of the Blue Flute cult. When they stopped and planted any-
where they would perform the Blue Flute ceremony and sing t
songs, and their crop would then grow and mature very quickl
so that they would have something to eat. They also brought with
them the Hi Katcina, the Bear (Hon) Katcina, the Aototo? Natacka,
his wife Céoyok Wuhti, and finally the Céoyoko T4haam.? .

Later on other clans and migrating parties arrived at Shongépavi
asking of the Bear clan admission to the village. If proper arrang
ments could be made with the Bear clan they remained; if not, th
moved on. Many of the large and sriall ruins with which the count
1s covered date back to the timie of the migration of these differe
clans, showing the places where thev made stays of shorter or long

waoa.ﬁmam the people now started on different routes, the White
0 taking the most southern route. All the other people took

! ,» Whose body consisted entirely of corn, his feet being ears of
0rn, so that he could not move very fast. The Hopi were to have
he horse, but as they tried to ride him they could not do so, as they
&..boﬁ put any bridle on him; so the Navaho, wearing a dmnm around
&,@w head, tried it and they could ride him. The two matched
gether better for that reason because they also bridled the pon
obably with yucca leaves. 7
- They had not gone very far when the chief’s son took sick and
Hwn. They thought that the sorcerer who was with them had killed
1m, but the latter said: “Nobody has died, he is not dead- just go
wm look down into the opening through which we omBm.N He nwm
own .?mam.: So the chief went and looked down there, and beheld
.m;ow:& walking about in the other world. So they ﬁoow,ﬁpa Powidku
with them. He said that hereafter no one would be really dead, but
the people who would die would simply go back to the lower SmHE
fter they had travelled for some time, just how long tradition Qomm.
1ot say, the Coyote who had carried the stars in his hand, and was
aveling with the Hopi people, threw the stars into the mw,< so that
m that time it was somewhat light during the night. ’

. Hﬁm White People had taken with them the Spider which was ver
\E\EE, so that when they had traveled some distance the S 5%“
rubbed some scales from her skin, and from these created ,oc@ﬂHOm
&mmn the White Men afterwards used for carrying their Uﬁamdm.
0 they got along faster and reached the place where the sun ﬁmmm.
" Srmﬁ they arrived there a star arose in the south, which told
,o,@ma BHmESbm people that some one had arrived at the sunrise
1S was a signal that they had agreed upon before starting. \H,w:.m.
tar is said to have influence over the animals, and the old people say

..Srom;\ma wants to own a horse, cattle, sheep, etc., should pra

o,ﬁ:m star, which the Hopi are doing to this day. . g
So the people traveled on. All at once one party came upon a

duration.

9. THE WANDERINGS OF THE SPIDER CLAN (KOHKANG-NAMU

. Intheunder-world many people became very bad. They had man
contentions, and began to kill the people and also killed the chief’s so
so the chief concluded that they would move away from there. B
the question was, how to get out? So he sent the Mdtsni to find
place where they could get out. He flew up and found an opening, an
came back and reported the same to the chief. So the Village Chi
(Kik-mongwi) and the Crier Chief (Chadk-mongwi) planted a pin
(caldvi), which grew up very fast, but did not quite reach the opel
ing. They then planted a reed (bdkavi) which also grew up fa
and reached through the opening. On this reed they climbed u
first the Horn people (Aaltu), who then stood outside and held th
protruding part of the reed or ladder. Many people then followed

ot

! Meaning obscure but perhaps referring to the rattle with the antelope mnwnEWm.
? The meaning of the last three names is also obscure. Lomaviantiwa claims that he:has:
information as to whether these Katcinas performed any dances or rites while;the clan was s
migrating. He says that his information about Xatcinas, dances, etc., only-dates back to the ti
when they already lived in the villages and the Katcina clans came.

2 Told by Tawiima (Mishéngnovi).
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mﬂmMaMﬁWNUMEm owmoama every four years: After the Blue-bird clan
: ear clan, then the B4tki cla d
lan. ” The Sand clan, having li i e it e
1, g lived in the village of Chukdvi, is sai
" 211 ’ '
ommwﬂw moved to Oa.mg.g_ east of which village they hadfhad mmwwwm
il o owwémm m.ﬁm living at Chukdvi. At the time when the people
3 uktivi, Shapatilavi was also inhabited, but i
. , but it seems th
he people then, too, lived farther down, probably at the Mo.mo“..\:“

irst Ledge, but when Mishén ; .
o ’ gnovi was built th
i-also moved on to the top of the mesa. H e people of Shupadl-

bear that had died there. They were called the Bear (Hénaw
clan. Right after them came another party, who cut straps fro
the skin of the bear and were called Pigésha clan, the name given.
the Hopi to this peculiar strap. Another party followed and found
the cadaver covered with spider web, from which they were called
Spider (K6hkang) clan. A fourth party found blue-birds sitting on
the cadaver and they were called the Blue-bird (Chéro) clan.
fifth party found that mdggots had eaten out the eyes, leaving’ th
cavities bare with a little fat still attached to the bone. From thi
they were called Fat Cavity clan (Wikorzh-flamu). A sixth migratin
party came upon the scene and found that a mole had dug his way
under the place where the cadaver had been lying, and hence the
were called Mole (Miyi) clan.’ Here the parties who had thu
received their clan names sOO1 separated, and the Spider clan aft
this wandered about and stopped at various places for a long timi
The other clans did the same, living shorter 0T longer periods at o
place, which accounts for the many smaller and larger Tuins Wi
which the country is covered. . .
Pinally the Spider clan arrived at a spring (about four miles nor
of the present village sites of Mishéngnovi and Shupatlavi) calle
Homiqopu. Here they remained for some time, there still bein
ruins at that place. From here this clan moved to a place abou
mile northeast of mwﬁwmﬁmﬁ, om:m@ Chitkavi. At the foot of th
mesa on which this village was situated was a very large spring. T
Squash (B atdnga) clan then ruled in this village, the chief belongin
to that clan. The Sand (Tawd) clan was also one of the clans bein
aumerous in the village at that time. The inhabitants of the differen
villages were often harassed by enemies, among them the Utes an
Apache. It seems that even the inhabitants of the different villag
often. made raids on each other. For this reason the inhabitant
Chiikavi and those of old Mishéngnovi, which was situated, howev
west of its present location, way down the mesa, moved on t
mesa and built the present village of Mishéngnovi.
In Mishéngnovi the Blue-bird clan was then in charge of t
village, the chief belonging to that clan, but it seems that this cl
shared the chieftainship with the following clans, which furnish
the Kik-mongwi, the Village Chief, in the order named, for four yea

10. THE ORIGIN OF THE YAYAATU SOCIETY.!

SMWWMMH _\n . HB«&WH&E they were living. In the home of the Reed
f: the Ydyaa-mongwi. This Fraternity h i
its .altar paraphernalia are still k i il i
: . oherr ept in the house. A long ti
g mpm.m“wz Hﬂna his dﬁ%ﬂ had one little boy. Some children M% NMM
| mﬂm owﬂmd Mwmzﬁm“m; this boy. They were lazy, though their
nts em to work, and get wood, herd
. , , ] sheep, .
n%mMMMM. Mwoa rmﬁmw. Mdﬁ often assembled at this house s&owm dwww
some food in the corners in front of i
: : ‘ the house, hav
3 , in
&M M%_Mumw in the village. In a corner in front of the house gmw
o &w heir fire. The ﬂwooa they stole from the different houses
e, Smwwmﬁ.w So ﬁ‘W men in the village were very angry at them
: e mothers of these children. “Y "
en told them. “You do no . e
en . t want to work, and i
il you o the , and we are not going
et o v would go and steal some food in the houses
ne time the priest’s son mﬁ |
one ggested to the others: “‘Let
Wﬂmmvogm wood omwmo?om. Some one go and steal a hide MMHMO
:mmmeMMommeﬂm. . So .mmwmﬂ they had eaten they went ﬁﬁocmw
: ered up pig8shas of different ] h .
left the village on the o ot
east, drank at Keqchmovifand
P ? .ﬂ
., MMMEMM ommﬂ and gathered some dry brush in the <m=ow "’ >W@%
_. all gathered their bundles the priest’ i .
nad all o ; K priest’s son said: *“ Are
ommv..,, 5 duw.om, they said. *‘All right, then let us go home domqom
«m.m HM just when they were ready to start a Hawk in Swm
e wszmem upon gmB.. He wore many strands of beads
il eck and had a black line painted with specular iron run-

what. While some say the name of the Wikurzh-fiamu is derived from a netted gourd: (wi ver his nose down to .

others, as in this tale, derived the name from wikoro, as explained in the text. Furthermo mﬂv\ much disheveled the cheeks. The hair of all of the children
order of the clans having received their names here somewhat differs in the different tal o i eled, so he laughed at them.
fastly some also mentioned an Ant clan as the last one having obtained its name. he said.
1The Wanderings of the Bear Clan."”

1 Traditions with regard to the clans having received their names on this occasion vary.s

; . : ‘““Are you gettin
: Yes,” they replied, and he again laughed at ﬁrQBm
,E by Wikvaya (Oraibi). .
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. great many little cotton-tail rabbits jumped up, which they dis- 7
ributed among the children. The singers kept up their singing
luring all these performances.
The Ydyaatu now all entered the kiva. Soon they came out again,
ome hunting and uncovering the strings that they had buried and
ttached to the houses. Others that followed them wound the
strings up on balls. Whenever one string was found and wound up
inother one was hunted and wound, so they all went through the
village hunting and winding the strings that they had buried. Sud
fenly they all proceeded to the house of the Cotton-tail Rabbif
slan (T4b-flamu), where Homihoiniwa and his famuly now live, an
here one of the strings ran into a water-jug. This they lifted u
without drawing the string out, and carried it also to the plaza wher
they split it in two. 1t was found that on the inside a cloud symbo
was painted in each half jug. They lifted up the two parts of th
jug and showed the cloud symbols to the people. Hereupon the
covered up the two parts, sang OVer them, and when they took th
covering off the jug was whole again as before, whereupon they r
turned it to the house. .
The leader once more went into the kiva and came back with
bowl containing some diluted white kaolin (dimdkuyi). This the
took to the top of the Marat kiva, which is so situated that from ita
long high bluff, which is called Candvitoika, can be plainly seen m
the distance (probably eight or ten miles to the west). The Ydyaatu
now gathered around the bowl and putting eagle feathers into the
white kaolin they moved them up and down in the air, as if white

AEBME then wrapped up all the costumes and other paraphernalia and
eturned to their kiva in the valley east of the village. Only the
corn-ear mothers they left for each one. In the Eoﬂ.anw. the chﬁw
~all went to their homes, and after that they were no longer Uw& msw
“dangerous. They formed the Ydyaatu Society and &Mmogg their
prayers towards the place where their uncle, the Hawk-m li

wz@ where they had been initiated. ) “ man, fved,

11. THE ORIGIN OF SOME MISHONGNOVI CLANS.:

i Hw.m Bdtki clan and the Sand clan come from Paldtkwapi. Wi
ﬂmwmr:m“ the Sand clan would spread sand? on the ancsawm.sa HHmM
o.owb. The Bdtki clan would cause it to thunder mMQ rain (by MMWB-
), the crop would grow in a day and they would have mo:&;w%
¥ v. : N.wd Homdélovi (Winslow) they lived a long time. Hrmw
NMMMBM SMWMWMM :Mwmﬁ mwwu\mr oc.F ﬁmrm Lagén cult, and the Soydl
{ o Aoatovi. ere thev
Waa hence moved on to Mishéngnovi, Srm“m‘zﬁwwawo%%w ﬁNMHoM“M,
mwwwowmwgz@ bmﬂoé clans. They were asked what they knew to wﬂo“
gr,Q.wc,@.oH_mgmoao_wm. They spread the .mm:nﬁ made corn grow, etc.,
e g v were welcomed and their leader was made the chief
. The spring Hoﬂ?m was then very small. But the Bdtki-flamu had
Hmsmg from the ,bzim Colorado River mud, grass, and water in a
A MMMHWMMM.E&M?MM%M% %ﬁﬁ into Hdrm spring and that increased the
) ) e W i
washing that distant bluff, and Dbehold, the bluff, though far away hen there were fewer ccd.oMM:MMoMmmwomrmmwmwmowm oﬁmﬂ ¥ mod:mlva.
Vashing e 8 white color. Al the people could plainly see tha ad the Antelope cult, the Parrot and the Crow Qmw th mwmmma s
it was being whitewashed, though it is far away. Hereupon the Eﬁ The Crane and the Eagle clans had the Omawb M Wco ME\S
returned to the plaza, the singers now stopping their singing. The rier, and the Drab Flute cult. The Batki Mmam o Hm.ﬁ MSM village
cut up the watermelons and distributed slices. All then entered ¥ ntelope and Blue Flute Fraternities, and hence Sikd H Wm meles
Kiva again, the mothers and the relatives of these youths now Crow he cloud symbols in the ceremony of the Blue Flute mmwmzwﬁs e

; :
ing towards this kiva wanting to get their children. The watcher ; M»&“oa that the Young Corn-Ear (Pthkash) or Corn-Ear (Kad
the kiva kept them back, saying, however, that they had not yet bee ame from the east, from the Pueblo, Sikdnakpu ﬁwwwwmma A\w - %m:
. me fro: . , Sik . Accor
0 Sikdnakpu the earlier clans came to Mishéngnovi as follows: e

The Parrot and Crow clans, wh
T ; , who had the Blue Flute cult and the

discharmed. ,
When they had all entered the kiva the Hawk-man discharme
them and then set noekwiwi and white piki before them, sayif
“‘Now eat and then you sleep in the kiva one night. In the mormng - The Bear clan, who brou A : .
when your people come for you you can g0 with them.” In the nake ceremony. ght the Antelope altar now used in the
evening the mothers again came and clamored for their children, bu
the youth, that was watching the kiva, told them to go home, as the

were going to sleep there one night. The Hawk-man and the ol

‘1 Told by Sikédnakpu (Mishéngnovi)

e says the lizards and snakes wo 0 the sand, an ¢ tnese n aso
H h a
ol A uld come into th d, d hence these names are als:
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The Crane and Eagle clan brought the Drab Flute and Mara
cult, and had the village crier. :

The Katcina clan, with the Katcinas.

The Sand clan, with the Lagdn, Soydl, and Snake cult.

The Bétki clan. These had no cult, but controlled the water.

The Young Corn-Ear clan. These had no special cult, but brough
a better quality of corn.

Before the Bdtki people came, the corn was very small. The
made it rain and so it grew large. The Pihkash clan brought bette
and larger corn with them. .

6génmuru).! So the young man ran and when he came back his
ather asked him: ““How is it now, are you strong?” ‘“Yes,” the son
replied, “‘my legs are strong now.” ‘‘All right,” the father said.
Both of them were sorcerers (Powdka), bad men.
Hereupon the father dressed four masks for him:the mask of the
dhponcha, the Linang Katcina, Aha Katcina (Oraibi: Kuruwd), and
he Katcin-mana. The first resembles that of Skeleton (Mdsauwuu),
only it had small bunches of hair on each side and in front. All
ese masks the young man put on his head, first that of the Ména,
econdly the Linang Katcina mask, thirdly the Aha mask, and
astly that of the Yéhponcha. The father had dressed them during
he night. He then strung a number of fingers which he had cut off
After all the people, except the Zunis, had come out from the under f old-dry corpses, and tied them to both of his son’s wrists as rat-
world through the sipahpuni, they remained for some time wit] les. He furthermore prepared a long cedar-bark fuse which he
Skeleton (Mdsauwuu) (see Story No. 3). When they were travelin anded to the young man. After he had thus dressed his son, the
eastward from here on different routes, and in different sections an hief said : ““ Now you run back to Pine Ridge and set the pine timber
parties, a large party came to a place called Paldtkwapi, somewher here on fire, then you come back here.”” The son did as he had been
south-east of Flagstaff, in southern Arizona. Among these wer oE».mEQ coming back he climbed up to the house of his father. He
the Divided Water clan (B4tki-fiamu).? : : ow acted as a Ghost ‘(dudlangwu). The people had not noticed his
So these people had their clan name before they arrived atth oing or coming. After he had arrived in the house he ground corn
above-mentioned place, but withthema great many other peoplestoppé 1 his sister’s small mealing stone. While he was grinding he sang:
at Paldtkwapi. Here they remained for a long time, for the truth o Tatawunaha ! tdtawunaha!” ? Hereupon he left the house and again
which statement the extensive ruins at that place are proof. The nam an away and set other timbers on fire. . .
seems to be derived from a high bluff of red stone. The peopl The next night he returned, again ground a little corn, and
especially the young men, here became very bad. They ill-treate m@ﬁﬁma. This time the people became suspicious, and when they
the people sometimes in a disgraceful manner.’ One time a youn ssembled in their kivas in the morning they inquired who had been
man again shamefully mistreated an old man, who then dmomﬁ bout. They said:* Some one had gone into the house of the chief
very angry. This old man belonged to the Bdtki clan. He went an nd wms‘mﬁm% again,”” and they requested some young men to hide
reported the same to the village chief (K{k-mongwi), crier chief (Chadk way the next night and watch. By this time several fires could be
mongwi) and the warrior chief (Kaléhtak-mongwi), so they assemble sen in the distant timbers. The next night a number of young men
in the old man’s house and asked him what was the matter, why h atched, hiding away at the different corners of the village, and one
had called them. ‘'Yes,” the old man answered, “‘these youn, also in the recess of the plaza. During the night the Powdka again
meén here are very bad, they treat one very mean when one goes't N.mbﬁnm several fires in the timbers and came rushing into the i:um@
the rear, and I am angry at them, so I called you here to tell yoi hen he arrived there his fuse had gone out, but they saw him enter
about it, what you think about it.”” So they talked the matter ove o-the village and ascend into the house of the village chief, where
and the village chief said: * We shall move away from here.” Soh hey heard him grinding and singing again. He again immediately
called his son and told him: “ You run to a distant place, Pine Ridg ft the house and passed one of the watchers, the latter jumping up,
* Told by Lomévantiwa (Shupadlavi). : ut the ghost dashed by springing across the plaza, where the watcher
? Lom4vantiwa claims that this clan brought with saa%moa zqm wwwwveomm ”wﬂnwmmmw_ owﬁw so m.omama a.rmﬁ he did not make himself wso.én, but remained
MMHHMM% aﬁﬂﬁwﬂ%ﬂwMmma%oﬁwm Hmmmw”uwhﬂamﬂwmmu%wm : In. a crouching position. So he dashed away msm lighted other fires.

3 A favorite sport being to follow those who went to attend to a call of nature, rush up ! Simply for practice, it seems from the story.
them and throw them backward, thus soiling their bodies. 2 The meaning of this could not be ascertained. .

12. THE DESTRUCTION OF PALATKWAPIL!






