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B§'~JESSE ’WAL&ER FEWKES

INTR‘ODUCTIO\I :

The observant tra.velel in Arizona will often have his attention
“attracted by reounds of rock and ear‘h indigative of former habita- "
tions, which are widely distributed over thls territory. These mounds,
which are almost numberless, are ‘the remains of villages formerly
inhabited" by sedentary populations, ‘and are partlculally abundant
mear Springs or streams. . Similar remains, varying in size from simple
“hillocks to: clusters auanged in‘regular form, also occur in 1naccess1b1e
canyons or on the tops of hlgh mesas. i "

The-ar chitectural characterlstlcs of ancient Arizopian ruins are not
all dlike. The dwelhngs are sometunes found in the form of caves
" hewn 1nto,a soft tufaceous rock, or as cliff houses built in caverns, or
as pueblos constructed of adobe and situated in the plains.

The great number of these ancient habitations now in ruing would
indicate a large abongmal population- if they were snnultaneously
inhabited, but it is general]y conceded that many of them were only
temporarily occupied, and that at' no one time in the history of -
Allzcna were they all peopled by the ancients. Although there is
evidence against the synchronous inhabitation of all these villages,
there is reason to beheve that the sedentary population was in the past
evenly distributed over the whole pueblo region, but that in the six--

teenth and seventeenth centu1 ies causes were at, work to concentrate it .. -

into certain’ limited areas. , One of these areas of concentlatlon was
the present, Moqul reser vatlon t0 which the people of the ancient v1l—f
lages were forced for 1efuge f1 om. then' foes. ‘The Hopi vlllages were

thus peopled by descendants o '
‘the. territory of Utah,

as far south as the Gila valley, and as far

. as_the upper Rio ‘Grande." In. these concentrated communities . we

_may. expect to find surwvals of ‘the culture of many of the rulned

~;f",pueblos of Arizona, combined ‘with' that of ‘colonies from the New

Mexman VLIlages of the R10 Grande and its tr1buta1'1es The problem
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578 TUSAYAN MIGRATION TRADITIONS [ETR. ANN. 19

before the student of the history of any one of the Hopi pueblos
includes the origin and course of migration of the different groups
of clans whose descendants now form the population of those villages.

In preparing this paper the author has brought together such frag-
ments of Hopi legendary history as could be gathered at Walpi.  This
account is not intended as a record of tribal genesis or creation myths,
nor does it attemipt a history from documentary sources of the deal-
ings of the Spaniards or the Americans with the past or present inhab-
itants of this pueblo. It lays no stress on the discovery of Walpi by
Touropeans or the several attempts at mission work, but considers
Hopi stories of the advent of different clans, the direction whence
they came and the sequence of their coming, where they formerly
lived, and the customs which they brought to the pueblo where their
descendants now live. In other words, it is an afttempt to examine
the composition of the present population of Walpi by clans, and to
trace the trails of migration of those clans before they veached the
village. It is published as an aid to the archeologist who may need
traditions to guide him in the identification of the ruins of northern
Arizona,” and it is hoped that a discussion of the subject will bring
into clear velief the composite origin of Hopi ritual, language, and
secular customs.

Tt is impossible to interpret the Hopi ritunal without a clear idea of
the present relationship between the existing clans and of their connec-
tion with the religious societies. The growth of the Hopi ritual has
gone on pari passu with the successive addition of new clans to the
pueblo, and its evolution can not he comprehended without an under-
standing of the sociologic development and the clan organization of
the pueblo. This applies also to the Hopi language and to secular
customs which, like the ritual, are composite, and have resulted from
the union of families of somewhat different stages of culture, each
speaking a characteristic language. What the idiom of each of these
several component clans was before.their consolidation we can best
judge if we know the sites of their ancestral homes and the speech of
the early kindred from whom they separated when they migrated to
the Hopi mesas.  So also with their other customs and their arts, all
of which are composite and were introduced some from one direction,
others from another.

The legends. which have served as the groundwork of this account
of the history of Walpi were gathered mainly from the clans now
living in_the Kast mesa pueblos. Some of these legends have never

been collected, although considerable work of great value which was

dbng in this field by that enthusiastic student, the late A. M. Stephen,

1 The main types of pueblo ruins have been described, and what is now necessary is a study of the
manners and customs of the people who once inhabited ihem. This work implies an intimate
knowledge of the ethnology of the survivors, and a determination of the survivors’ identlity may be
had from migration legends of clans now living in the pueblos.
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FEWEKES] ACCURACY OF TRADITIONS 579

was published in Mindeleff’s account of the architecture of Tumyqn.
This material has been critically examined, and certain significant
variations have been found which are embodied in the present article.

There remains much material on the migrations of Hopi clans yet*
to be gathered, and the identification by archeologic methods of many
sites of ancient habitations is yet to be made. This work, however,
can best be done under gunidance of the Indians by an ethno-archeolo-
gist, who ean bring as a preparation for his work an intimate knowl-
edoo of the present life of the Hopi villagers.

\\ hile engaged in collecting the migration legends of different Hopi
clans the author has consulted, when possible, the clan ehiefs. Wiki,
Wikyvatiwa, and Kopeli have furnished the migration legends of the
Snake clans, Anawita those of the Rain-cloud, and IHani the Tobacco
Jegends.  Piitee has given the author the story of the Horn and Flute
and Pautiwa that of the E fagle clans.  The legends of the nelghbolmg
puchlo of Hano, the history of which is intimately connected with
that of Walpi, were obtained from Kalakwai and others.  As was to
be expected, since human memory is fallible, different men of equal
honesty vary consgiderably in their accounts, and hence the collector
of the unrecorded history of Walpi soon recognizes that it is best
not to give too much weight to stories of clans to which the inform-
[ ant does not belong.  An honest traditionist immediately deelares his
¥ ignorance of the 111%101'\' of a clan not his own, and in the presence
of a man of that clan will refer to him when questioned. Some of
the older men fake a pride in the history of their respective clans, and
claim to know more than others; hut many know or care little of the
history of their elans, and when interrogated refer to their clan chief,
To this class belong most of the young men, especially those who have
attended school. where little encouragement ix given to pupils to guin .
knowledge of the history of their ancestors,

THE HOPI PUEBLOS

The present Hopi pueblos are seven in number. and are situated on
three table-lands, called ast mesa, Middle mesa, and Oraibi.  The
inhabitants of six of these villages speak the Hopi language and of one
the Tanoan. The Kast mesa ln two Hopi pucblos—Walpi and Sichu-
movi—and a Tewa village called Hano.  About 7 miles in an air line
from the [Fast mesa is the Middle mesa, upon which are situated three
towns, called Mishongnovi, Shipaulovi. and Shufiopovi.  The largest
Iopi pueblo, called Oraibi, is situated about 20 miles westward from
Walpi.

Walpi 1s regavded ax the most ancient Tusayan pueblo, its settle-
ment: (11111)0 from hefore the middle of the \1\1<\onth century.  The

:mhth Annual Report of the Burean of Ethnology.
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530 TUSAYAN MIGRATION TRADITIONS [ ANS, 1
neighboring pueblo, Sichumovi, was settled by foreign colonists about
the middle of the eighteenth century, while Hano was founded by
Tewa clans at the heginning of the same century.

Two of the Middle mesa pueblos are mentioned by name in docu-
ments of the seventeenth century, and one, Shipaulovi, was probably
founded not far from 1750.

Oraibi is known to be an old pueblo, being also mentioned by name
in early Spanish records; but it is more modern than Shufiopovi, hav-
ing been founded by a chief named Matcito from the latter town.?
The Hopi language as spoken in Oraibi is somewhat different in pro-
nunciation from that of the other Hopi pueblos, but this difference is
not more than dialectie, so that the six Hopi pueblos may be said to
speak the same tongue. The people of Hano, however, speak a
Tanoan dialect which the Hopi do not understand.

Sites oF Orp WarLpr

The first site of Walpi on the Kast mesa which has been positively
identified was on the northern side of the terrace which surrounds this
rocky height, below the present town. The ground plan of this settle-
ment is still clearly indicated by the remains of old walls, the size and
arrangement of the rooms being still traceable without diffic :ulty.  This
was probably the position of the pueblo in the sixteenth century, when
its population was limited to the Snake, Horn, and Flute clans, and
when the Spaniards first éame into the country. It was also the site
of the pueblo during the troubles with the inhabitants of the neighbor-
ing pueblo Sikyatki, which culminated in the destruction of the latter
town. ’

The Walpians found this situation exposed to the attacks of their
enemies, and consequently moved their pueblo one stage higher, to the
top of the projecting spur at the western end of the niesa. On this
site the Walpians lived through the mission epoch (1628-1680), and a
chapel, the ontlines of which may still be traced, was erected there.
This second site of the pueblo is called Kisakobi, and the Spanish
mission house Niicaki. As the walls of the first and second settle-
ments-almost adjoin, it may have been that portions of the two were
inhabited synchronously.

The amount of débris around these former settlements indicates that
both were inhabited . for a considerable period, and evidently the size
of the combined villages was not less than that of ‘the present pueblo
of Walpi. In thisdébrisare found fragments of the finest old Tusayan
‘ware, Whlch bears plctography characteristic of the ancient epoch.

The inroads of the Ute from. the. north and the Apache from the
south. hastened the abandonment of the early sites, but probably ‘the
main cause of the final move to the top of East mesa was a fear of

1 Matcito‘ is said to have lived for some, time in a cave near Oraibi, at a rock still pointed out.
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FEWKES] RELIGIOUS INFLUENCE OF SPANIARDS - 581

the return of the Spaniards after the murder of the padres in the
Pueblo revolt of 1680. The Hopi abandoned Kisakobi about the close

of the seventeenth century and moved their habitation to the top of: -

East mesa, where a few houses may already have existed. 'At that
time they. tlanqpmted much of the building material from. Kisakobi,
using the beams of the mission for the roofs and floors of new. klvas
and houses, in which they may still be seen.

The name Walpi was apparently not.applied to.the settlement betore
this last change of location, which may account for its absence from
Espejo’s list of Hopi towns in 1583, The earliest documentary men-
tion of Walpi was ““Gualpi,” in 1680, or about the time the pueblo
was moved to its present site. Parts of Kisakobi and modern Walpi
may have been simultaneously inhabited for several years, hut between
1680 and 1700 the rooms at Kisakobi® were completely abandoned.

Errrecrs or Sraxisn Coxrtacr

The advent of the Spaniards, in the middle of the sixteenth century,
does not seem to have made a lasting impression on the Hopi, for no
account of the first coming of Iuropeans is preserved in their stories.
Undoubtedly the Hopi regarded these earliest visits in much the same
manner as they did the frequent forays of the hostile Ute, Navaho,
and Apache. They were no doubt profoundly impressed by firearms,
and greatly astonished at the horses, but special stories of the incidents
of that time have long ago been lost. There survive many accounts
of the life of the Spanish priests of a later epoch, with references to
the building of the miissions, but none of the Hopi have a good word
to say of this period in their history.

The infliuence of the zealous fathers in their attempts to convert
the Hopi to Christianity seems to have been ephemeral.  While the
padres may have introduced some slight modifications into the native
ritual, with more exalted ideas of God, as a whole the products of
these changes, if there were any, can not now be disentangled from
purely abor 1g111¢11 beliefs and cunstors. :

The new cult brought by the priests was at first welcomed by the
Indians, and no objection was made to it, for toleration in religious
things is characteristic of most primitive men. The Hopi objected to
the propagandist spirit, and strongly resented the efforts of the padres
to make them ahandon their time-honored religious practices (as the
making of dolls or idols and the performance of ceremonial dances),
and to accept the administration of Christian baptism. The Hopi
further declare that the early padres practically tried to enslave them
or to compel them to work without compensation.  They obliged the
natives to bring water from distant springs, and to haul logs from the
distant mountains for the construction of the mission buildings.  Per-

LR pll(,bl(), mm laddu abt, lox ative: **Place of the Lu(ldLr—mwn »
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582 TUSAYAN MIGRATION TRADITIONS [BT1. ANN.19

haps sheep, horses. iron implements, and cloth were given in return
for this service. or possibly they were not adequately paid.  The Hopi
maintain that they were not: hut whether justly or not, time has not
eradicated the feeling of deep hatved with which the Spanish mission
epoch is now regarded by these Indiuns.

A few relies of the Spanish dominion still remnain in Walpi.  Some
of the beams and flooring of the old mission are still to be scen in
kivas and private houses,’ and one or two old doors and windows date
back to pre-American occupancy. There are also a few iron hoes—
survivals of this early time—and metallic bells, the antiquity of which
is doubtful. No Spanish written records are preserved in Tusayan,
and nothing of Spanish manufacture has thus far been detected on any
of the altars at Walpi. The lasting benefit of the Spanish régime
was the gift of sheep, horses, goats, burros, and various fruits and
seeds.?

CLANS LIVING OR EXTINCT IN WALPI AN D SICHUMOVI

In the following lists the component clans of Walpi and Sichumovi
are referred to their former homes:

1. Clans from Tokonabi (southern Utah): Tcila (Snake), Ala (Horn).

2. Clans from Palatkwabi (southern Arizona) and the Little Colo-
rado: Patufi (Squash)®, Lefiva? (Flute), Patki (Cloud). Kiikiite (Lizard),
Piba (Tobacco), Tiwa (Sand), Tabo (Rabbit).

3. Clans from the Muiohi (Rio Grande valley), and New Mexican
pueblos, (Zuiii, Acoma, Jemez, ete.): Honau (Bear), Kokop (Firewood),
Pakab (Reed), Asa (Tansy-mustard), Buli (Butterfly), Honani (Badger).

Although the original clans which settled Sichumovi belonged to
group 8, and this is practically a New Mexican pueblo in the Hopi
country, the descendants of the original settlers have so intermarried
with the Hopi that their linguistic characteristics are lost.

1. Crans FrOM TOKONABI

Teita group

Tela wiiwll ... veenno. Snake clan.
Tohol wifiwt ......... Puma clan.
Hiawi witiwa ... ....... Dove clan.
Uell wiiwd oo ....... Cactus clan.
Yulld wiltwii. ... Opuntia (("Actus) clan.

Nabovl wifiwa

1Decorated heams from the mission may be scen in Pautiwa's house.

2The Hopi names of these, which are corrupted Spanish (kancla, sheep; I.awu/o horse; mclonc
melon, ete.), show the sources of these inestimable gifts whleh have profoundly modlﬁul the modu’n
life of the Hopi. X . R

8 L\ctmct in Walpi and Sichumovi,
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VEWKES] CLANS OF WALPI AND SICHUMOVI 583

1. Craxs rroM ToronaBr—Continued

Ml elans of the Ala-Lesiya group®

< Alawihw . “Homvelan,
Sowinl wifiwti..... - ...Deer clan. ’
Teiibio wilwh .. ... .Antelope clan. :
Teaizra wifiwl......... —

2. CLANS FROM PALATKWABI AND THE Litrie COLORADO

Painii group

Patun wirtwa oo .. Squash clan.

Atoko wifiwh ... ... ... Crane clan.

Kele winiwl ..., Pigeon-hawk clan.
Tubic wifiwll ......... Sorrow-making clan.

Leiya cluns of the Ala-Leiyon groupt

Cakwaleniya winwu. ... Blue- (Green-) flute clan.
Maciletiya wiliwii...... Drab-flute clan.

Panwd winiwii. ... Mountain-gheep clan.
Lelefita wifiwi. ... ... Flute clan.

Patlet group

Patki wifiw .o oo Rain-clond clan,

ICatt winiwte . oo .. _ - .- Maize clan.
Tanaka wiltwli ........ Rainbow clan.
Talawipiki wiftwii ... .. Lightning clan. ~
RNwan winwa. ... Agave clan.

Sivwapi witiwn. ... ] Ngelovia graveolus clan,
Pawikya willwit. .. ... Aquatic-animal clan
Pakwa wifiwa. ..o Frog clan.

Pavatiya winwii.._.... Tadpole ¢lan.

Tivwa-Kitkide group

Thwa wifiwitio......... Sand clan.
Kitkiite winwii........ Lizard clan.
Sila winiwa, oo Flower or bush clan.

Tubo-Liba group

Tabo wifiwil ..._...... Rabbit clan.
Sowl wiiwli...._..._.. Hare clan.
Piba wintwltc .o coeeon.. Tobacco clan.

T The Ant clung (Anu, Tokoanu, Wukoanu, and Ciwanun) belong to this group, but the author isin
doubt whether (o assign them 1o the Ala or the Leiya division, the latter ol which did not come from
Tokonahi,

HP3659



584 TUSAYAN MIGRATION TRADITIONS [ETIE, ANN, 19

3. Craxs rroM Murosr Axp New Mexican PuesnLos

Honaw group 3

Honau wifiwil......... Bear clan.

Tokotei wiiwli........ Wildeat clan.

Teosro willwil. ... .... Bluebird clan.
Kokyan wifiwt ... Spider clan.

dscor Teakwaina group { Abiquiu, via 2t

Teakwaina wifiwii . ... Teakwaina (a katcina) clan.
Hoshoa wifiwi .o _... Road-runner or Pheasant clan.
Pociwi wiiwli oo ... Magpie clan.

Teisro wiiwi ... .. Bunting clan.

KNateina group {(via Kicuba)

.. Kateina elan.
.Crow clan.

Kateina witwa
Aflwuel wifiwi. - .

Gyazru wifiwli oo ... Parrot clan.

Stkyatel wifiwil ... ... Yellow-bird clan.

Tawamana wifiwi ... .. Bird clan. |
Ralab wiliwi .o.ooo L. Spruce clan. g
Sthiib wiiwi. ..o .. Cottonwood clan.

Kolkop group (Jemez, via Sikyatki)

Kokop wifiwili......._. Firewood clan.
Tsand wifiwi ... L. Coyote clan.
Kwewi wiiwit. ... Wolf clan.

~Yellow-fox clan.
--Gray-fox clan.

Sikyataiyo wifiwi
Letaiyo wifiwal ...
Zrohono wiiiwii ..

Masi wifiwli.....o..... Magant (Death-god) clan.
Lototo wifiwli......... Eototo clan. :
Tuvolt wifiwll ..o....._ Pifion clan.

Hoko wiiwili......_... Juniper clan.

Awata wifiwn ..o -.Bow clan.

Sikyatel winwh ... Bird (?) elan.

Tavatel witwi........ Bird (?) clan.

Pakal group .

Pakab wifiwa .. _....._.Reed or arrow clan.
Kwahuo winiwi .. .- Eagle clan. ) .
Kwayvo wifiwh ...____. Hawk clan. V
Koyofia wiliwit.._..... Turkey clan.
- Tawa winwl . .ooo..o.. Sun clan.
Piitikofi Wifiwd. .. ... War-god clan.
Palafig wifiwh. .. .. ... War-god clan,
Cohu winiwl ... ... _—

Honani group (via Kicuba)

RPN

Honani wifiwi. ...
S Muiyawu wifiwi .
K Wicoko winwit .. Turkey-buzzard clan.
Buli wifiwd ... --Butterfly clan.’
Kateina wifiwl........ Katcina clan.

~‘Badger clan.
-Porcupine clan. .-
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CHRONOLOGIC SEQUENCE OF THE ADVENT OF CLANS

““Traditions regarding the sequence of the arrival of clans conflict in.

details, although they coincide in general outline. Anawita, one of
the best informed men of the Patki clans, has given the following
order of the arrival of clans at Walpi:
1. Honau, Bear.
2. Teua, Snake.
3. Ala-Lefiya, Horn-Flute.
4. Kokop, Firewood.
5. Pakab, Reed.
6. Asa, Tansy-mustard.
Patki, Cloud.
7.¢ Kakite, Lizard; Tiwa, Sand.
Tabo, Rabbit; Piba, Tobacco.
8. Honani, Badger; Buli, Butterfly; Katcina.
It will be noted that Anawita does not mentlon the Squash clan,
probably because it is now extinct at Walpi:
- Wikyatiwa, of the Snake clan, gave the following sequence:
1. Tcta, Snake. Patki, Cloud.
2. Honau, Bear. 6.{Ki’1kiitc-Tﬁwa, Lizard-Sand.

3. Kokop, Firewood. Piba-Tabo, Tobacco-Rabbit.

4. Pakab, Reed. 7. Honani, Badger.
5. Ala-Leiiya, Horn-Flute. 8. Katcina.

9. Aga, Tansy-mustard.
Poyi, a very intelligent man of the Okuwufl or Tewa Rain-cloud
clan, gave the following sequence:

* 1. Telia, Snake. 7. Isaut, Coyote.
2. Honau, Bear. Patki, Cloud.
3. Patui, Squash. 8.{I(ﬁl{iit(:-'l‘i'1\\'a, Lizard-Sand.
4. Ala-Leniya, Horn-Flute. Piba-Tabo, Tobacco-Rabbit.
5. Kokop, Firewood. o |Kateina
6. Asa, Tansy-mustard. “"|Honani, Badger.

The late A. M. Stephen obtained, in 1893, from five chiefs now dead,*
the following sequence:

1. Honau, Bear. Kokop, Firewood.
2. Telia, Snake. '{Pakab, Reed.
3. Patun, Squash. 7 {Honani, Badger.
4. Ala-Lefiya, Horn-Flute. "|Kateina.
Patki, Cloud. 8. Asa, Tansy-mustard.
5.{Ti’1\\'a—Ki’1kiit(:, Sand-Lizard. 9. The clans of Hano pueblo.
Tabo-Piba, Rabbit-Tobacco.

Some of the inconsistencies in the foregoing lists may be explained
by the fact that a misunderstanding existed between the natives and
the author in regard to the information desired, the former believing
in some instances that the sequence of arrival of clans at Walpi, and
in others that the order of their advent into Tusayan, was desired.

1Cimo, Masaiumtiwa, Nasyuiiweve, Hahawe, and Intiwa.
19 rrH, rr 2—01 9
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586 TUSAYAN MIGRATION TRADITIONS [ETIL ANN. 19

Evidence has now heen gathered that other villages than Walpi existed
in the Hopi country at the time of the arrival of the Teiin clans.
Studies of the ruin of Sikyatki show that this pueblo was older than
Walpi, and consequently that the Kokop clans which founded it came
into the Hopi country before the Teiia. The Lefiya were also in this
region when joined by the Ala (who left Tokonabt with the Teiia c¢lans)
and probably were living at Lefiyanobi. Morcover, there is every
reason to suspect that Awatobi also was inhabited in that early epoch.

Bearing on these probabilities, the testimony of one of the Ala men,
who did not confuse the Hopi country with the pueblo of Walpi, but
called the author’s attention to the error of such contfusion, is highly
important. In hisaccount of the sequence he declared that the Honau
clan was the first to settle Walpi; but that about the same time
the Kokop clan founded Sikvatki and the Lefiyva clan Lefiyanobi.
The Ala and Teita peoples came into the country at about the same
time, by different routes, the former joining the Leifiya at Lefiyanobi
and the latter the Honau at Walpi. Sikyatki and Awatobi were in
existence at that time. Although the Honau clan had not been at
enmity with the Kokop, as both came from Muiobi (Rio Grande) and
Jenez, the pueblo of combined Teiia and Honau clans was not on
amicable terms with the people of Sikyatki. The outcome of the
hostilities which followed was the overthrow of the Kokop clan of
Sikyatki, ¢ while the Honau-Teiia people of Walpi conquered Masaud,
the tutelary god of Sikyatki, who had given the Kokop a site for
their pueblo.” The combined clans of the Ala-Lefiya pueblo gained
kinship with the Honau-Teila through the Ala who had hved with
the Teciia at Tokonabi. These two pueblos were peacefully united by
the moving of the Ala-Lefiya to Walpi. The tragic overthrow of
Awatobi by its rival, Walpi, occurred later.

Thus it seems that at an early period there had settled in the Hopi
country three groups of clans, the Honau, the Kokop, and the Lefiya
and kindred Patufi. The Honau had a pueblo on the site of Walpi;
the Kokop were settled at Sikyatki ; the Patuii on the Middle mesa; and
the Lefiya at Lefiyanobi or Kwactapahu. The kindred Teita and Ala
clans, which had previously lived together at Tokonabi, entered the
country by different routes. The Tetia joined the Honau at Walpi; the
Ala the Lefiya at Lefiyanobi or Kwactapahu. The Honau-Teiia and
the Ala-Lefiya later consolidated at Walpi, and the town of the latter
was abandoned. The combined people of Walpi destroyed the Kokop
settlement at Sikyatki, asabove stated, adding some of the survivors to
its population. With the assistance of the Middle mesa clans Walpi

overthrew and destroyed Awatobi. The settlement of Patki people at

Pakatcomo was abandoned, some of the clans from that place remov-
ing to Walpi. The Honam, Asa, and other eastern clans sought Walpi
as a home. The details of the above history are best brought out by
an intimate discussion of each clan legend.
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It may then be stated that while the main bodies of the three groups
of clans from the north (Tokonabi), the south (Palatlcwabi), and the

east (Muiobi), settled at Walpi in the sequence given, individual clans *

of these groups were, so far as is known, of equal antiquity there; thus,
while the majority of the clans from the Rio Grande were late arrivals,

“the Honau and Kokop were among the first to settle at the East mesa.

The author has chosen the advent of the Snake clans as the epoch
of the founding of modern Walpi, and for consecutive history he will
consider the arrival of the clan groups in their order, numely, from
Tokonabi, Palatkwabi, and Muiobi.

CLANS FROM TOKONABI
Tcta Crans

The clans known as the Teciia and the Ala' say that they formerly
lived together at Tokonabi, which place, so far as can be learned, was
near the junetion of the Little Colorado with the Great Colorado, in
southern Utah. The Teiia, or Snake, clans were dominant from the
very first in Walpi, and their chief was, as late as the end of the
seventeenth century, governor of the pueblo, for he it was who is said
to have sent to the Tewa people of the Rio Grande for aid againgst
hostile nomads.

The following list contains the names of the men and women of the
Snake clans now (January 1, 1900) living at Walpi:

< Census of Teiia clans at Walpir’

Men and hoys ‘ Women and girls
Kopelia Mamana
Koyowaiamu Saliko
Nuvawinu Pobi
Hofiyi Kokyanmana
Lomavoya Koteanapi
Honawwi Talasmuima
Wiki Haso
Wikyatiwa Kabuzru '
Tebema Cikwavensi

i Ahula

J Talakabu
Sanna

i Sikvahoniwa
1 Moumi

‘i Teoko

a Since deceased.

1The Ala, by union with the Lefiya, later became the Ala-Lefiya, There is no evidence that the
latter clan ever lived at Tokonabi,

'
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The different clans which, according to the legends, are associated
with the Snake people are mentioned in an accompanying list (page
582).  When the Snake settlement was first made at the northern base
of the East mesa, the Snake, Puma, Dove, and Cactus peoples were
possibly all represented, but the Snake clan was dominant and its chief
was governor of the town.

In their former life at Tokonabi the Huwi (Dove), Toho (Puma),
Ala (Horn), and Tectia (Snake) were associated, and in some accounts
the Ttiwa are also said to have been represented in this northern home.
In most of the Patki traditions the Tiiwa are asserted to be a southern
clan closely related to the Kiikiite (Lizard) people.

The burden of the Snake legend' is that in ancient times, when the
Puma, Dove, and Horn clans lived at Tokonabi, a youth of the first
named brought home as his wife a girl of the Snake clan. One of his
~ ““brothers,” but of the Horn clan, also married a girl of the Snake
clan, and it would. seem that other members of the girl’s clan joined
the Puma-Horn settlements. In passing, it may theoretically be sup-

1This legend is couched in the form of a mythic story of the adventures of the god Tiyo in the
Underworld.
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posed that these women were of Shoshonean aﬁinity, possibly from a
nomadic tribe, with which the Puma and Horn were thus united.

As the offspring of the two Snake women did not get along well

with the children of other clans at Tokonabi,* the Puma, Snake, and
Horn clans migrated southward. They started together, but the Horn
soon separated from the other clans, which continued to a place 50
miles west of the Hast mesa, and built there a pucblo now called
Wukoki. The ruins of this settlement are still to be seen.

While the Puma and Snake ¢lans were living at Wukoki one of their
number, called Teamahia, left them to seek other clans which were
said to be emerging from the Underworld in the far east. . Ie went to
the Upper Rio Grande to a place called Soteaptukwi, near Santa Fe,
where he met Piiiikofihoya, the war god, to whom he told the object
of his quest. This person shot an arrow to a sipapuw, or orifice, in
the north, where people were emerging from the Underworld. The
arrow returned to the sender, bringing the message? that the clans to
which it was sent would travel toward the southwest, and that
Tcamahia should go westward if he wished to join them. He followed
this direction and met the clans at Akokaiohbi,® the Hopi name of
Acoma, where, presumably, he joined them, and where their descendants
still live. , '

In answer to a question as to the identity of Tcé.mzibia, the narra-
tor responded that the name signified the ‘‘ Ancients.” As the same

_term is used for certain ceremonial objects on the Antelope altar in the
Snake dance, it may be possible, by a study of this ceremony, to givea
more intelligent answer. Around the sand picture which constitutes an
essential feature of this altar theve is arranged a row of stone celts which
are called tcamahias. During the altar songs one of the priests of the
Sand elan, which is said to have lived with the Snake clan at Wulkoki,
rapped on the floor with one of these stone objects, for the purpose,
it was said, of telegraphing to Acoma to the Tcamahia to join them in
the Snake ceremony. On the cighth and ninth days of the dance
Teamahia came, and, while acting as asperger at the kisi or brush
shelter, called out the invocation “* Awahia, teamahia,” ete., the Keres
invocation to warriors.

The author is of the opinion that this asperger personates the old
Teamahia of Wukoki, who parted from the Snake clans at that pueblo
to seek his fortune in the east, finding it at Acoma. Among the clans
associated with the Snake at Wulkoki were the Puma and Sand.  Per-
haps Teamahia, the warrior, belonged to one of these, possibly the
former. The Puma fetish on the Antelope altar at Walpi may also be
interpreted as indicative of a former association of the Puma and the

¥ Tokonabi, possibly from foktel, wild-cat, and obi, the locative.
2This reminds us of the use of the paho, or prayer stick, as o messuge bearer.
3There is said to be o ruin on the Awatobi mesa called Akokaiobi.
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Snake clans, and the sand picture of the mountain lion on the Snake
altar of the same pueblo may admit of the same interpretation.  The
personation of the Puma-man in the exercises in the Snake kiva is
regarded in the sanie way.  These ave all modern survivals indicative
of the fornier association of Puma and Snake clans.

Evidences of the contact of the Horn and Snake clans are also found
in the ceremonial paraphernalia of the Snake dance, snch as the two
antelope heads on the Antelope altar at Oraibi and the many snake
fetishes, to which it is hardly necessary to call special attention.  But
the strongest of all evidences that the Horn and Snake clans have been
associated are the Hopi names of the two priesthoods which celebrate
this great festival, namely, the Antelope and Snake fraternities.

Thus in the Snake dance we find in the ceremonial paraphernalia
totemic evidences of composition from at least three clans—-the Puma,
the Horn, and the Snake——which substantiates the legend that in
ancient. times these three lived together. When we study the Flute
ceremony we shall see additional evidence that the Horn were once in
contact with the Snake clans, notwithstanding that the Flute element,
which predominates, had an origin different from that of the Horn.

Ava-LeNya Crans!

The first addition to the settlement of Bear and Snake clans at Old
Walpi was a group composed of Ala (Horn) and Lefiya (Flute) clans.
As this group was composite, their legends are likewise composed of
at’ least two elements. They go back to two cultus heroes, the Deer
youth and the Mountain-sheep youth, one of whom is the boy of the
Horn clan who married one of the Snake girls, the other the male
ancestor of the Flute clans.

The numerous elements of the legends of the Horn-Flute clans which
run parallel with those of the Snake are interpreted as due to the
former life of the Horn with the Snake clans. The Flute legendists
say that their ancestor descended to the Underworld, and that while
there he drew a maid to him by playing on a flute. He married this
girl in the Sun-house and she became the mother of the Flute clan.
This legend is thought to bear traces of a different origin from any
of the Horn legends, although it is mixed with Horn stories.

After the Horn clans parted from the Snake people in their migra-
tion southward from Tokonabi, they drifted into an eastern place
called Lokotaaka. How far eastward they went is not known, but
from Lokotaaka they moved to Kisiwi, and then to Mofipa, where
ruins are still to be seen. Continuing in their migration, which,
after they left Lokotaaka, was toward the west, they came to a pueblo
called Lefiyanobti, ‘“ Place of the Flute” (clans). There they evidently

1 As has been previously stated, the Lefiya clans of the Ala-Lefiya group came from Palatkwabi,
but for convenience they are here considered with their associated clans from Tokonabi,
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united with the Flute people, and frow that time the group was com-
posite. 'The combined clans did not remain at Lefiyanobi, but moved
by way of Wikyaobi to a point called Kwactapabi, where they were_
well within the present Hopi reservation. The route from Kwactapabi
‘to Walpi, where they joined the Snake pueblo, was by Wipo, Kanelba,
and Lefiyaciipu, or Kokyanba (Spider spring). '

The spring known as Kwactapahu, situated a few miles from Walpi,
is said to have heen the site of a pueblo of the Horn-Flute clans for
some time, and it was possibly while they were there that news of
the Snake settlement at Walpi reached them. The chief of the pueblo
sent Alosaka to spy out the country west and south of their settle-
ment, and he returned with the report of the existence of the Snake
town at Old Walpi. The Horn people, knowing that the Snake people
must have made their way into the region after their separation, no
doubt expected to find them as they journeyed westward. At all
events, they recognized them as kindred. Kwactapahu was aban-
doned, and the combined Horn-Flute clans were hospitably received
by the Snake villagers.

In the present Hopi ritual at Walpi there is a remarkable confirma-
tion of that part of the above legend which deals with the union of
the clans from Iwactapahu and the people of Old Walpi. It is no
less than a dramatization of the event with a cast of characters repre-
senting the participants. '

About noon of the seventh day of the Flute ceremony, the Flute
chief, accompanied by several members of the Flute priesthood, visited
in sequence the springs mentioned above, where the Horn-Flute people
had tarried during the latter part of their migration. They went
first to Kanelba, about 5 miles from Walpi, thence to Wipo, still farther
to the north, on the west side of the table-land of which the East
mesa 1s a continuation. They then crossed the plain west of Wipo,
and made their way onto the mesa which bounds the western edge of
this plain. At a point called the Flute house they slept, and on the
following morning went a mile beyond the Flute house to Kwactapahu,
where ceremonies were conducted and offerings made to the spring.

The rites at Kwactapahu ended, the Flute priests retraced their
steps, crossing the valley as their ancestors did in ancient times. At
intervals they halted, set the tiponi or badge of office in position on
the ground, and made symbols of rain clouds near by. One of the
stopping places was near the mound called Tukinobi, on which there
is a ruin of considerable size. They continued their course and
approached the narrow neck of land called Hiiteiovi, along which runs
the trail by which Walpi is entered from the north. There they
found a line of meal drawn across the trail which symbolized that no
one could enter the pueblo. Entrance to Walpi was closed to the
incoming personators of the ancient Horn-Flute clans.
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Back of this line, between it and the houses of the pueblo, stood the
chiefs of the Bear and Snake clans.  There was also a boy dressed liko
the Snake boy in the Antelope kiva rites, as well as two girls dressed
and decorated similarly to the Snake nmaid in the same ceremony. As
the IFlute chief and his followers approached, the Bear chief challenged
him, demanding, ‘“ Who are you? Whence have you come?” The
Flute chief respouded that they were kindred and knew the songs
necessary to bring rain.  Then the Bear chiet took his tiponi from
one of the girls, while the Antelope-Snake chief received his badge
from the other. Holding them tenderly on their arms, they advanced
and welcomed the Flute chief to their pueblo. As a symbol of
acceptance the Flute chief gave prayer offerings to the girls, the line
of meal barring entrance to the pueblo was brushed away, and a new
linc extending along the trail was made to symbolize that the entrance
was again open.

This symbolic reception of the Flute priests not only dramatizes a
historic event in the growth of Walpi, but also displays a tendency to
visit old sites of worship during ceremonies, and to regard water from
ancient springs as efficacious in modern religious performances. It is
a common feature of great ceremonies to procure water from old
springs for altar rites, and these springs are generally situated near
ancestral habitations now in ruins,

This tendency is illustrated in the Sio-calako or Zufii Calako cere-
mony celebrated at Sichumovi in July, when the chiefs procure sacred
water from a spring near St Johns, Arizona, called Wenima, the
ancient home of the Hopi and Zufi Calako. The Kwakwant chief
obtains water for some of his ceremonies from a spring called Sipabi,
where the Patki elans, who introduced the Kwakwantd, once lived.
The Piba chief of the Tataukyami procures water from Clear creek,
near the ruin of Cakwabaiyaki, the fornmer home of the Piba clans,
Thus in instances where clans have migrated to new localities their
chiefs often return to ancestral shrines, or make pilgrimages to old
springs for the purpose of procuring water to use in their ritual.
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CLANS FROM PALATKWABI AND THE LITTLE COLORADO
" PUEBLOS* .

It is stated. that the Little Colorado pueblos were settled by clans
from the far south, or Palatkwabi, which accounts for their considera-
tion under the above heading. There is good traditional and docu-

1By the Little Colorado pueblos the author does not refer to ruins at the Caseades or between them
and the river's mouth. The pueblos south and southeast of Hopi are included.
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Y mentary ev;dence:that.éqme of. the pueblos now in ruins along the
" Little Colorado, due south of Walpi, were inhabited until near the:

close of the seventeenth century, but they were not all abandoned at-..
the same time. Some of the clans went northward to the Hopi pueblos,
others eastward to Zufi. Among the first groups to migrate north-
ward was the Patuii (Squash), which may have been accompanied by the
Lefiya or Flute. The former settled at the Middle mesa and Awatobi,
the latter were later joined by the Ala at Lefiyanobi. As there were
Patuii clans in Awatobi, which was destroyed in 1700, this migration
must have taken place before that year.

The Patki group left Homolobi somewhat later, for it is said that
they did not go to Awatobi, but as there were Piba clans in Awatobi,
the Piba arrived in Tusayan before the destruction of the pueblo of
the Bow people. 1t may have been that Pakatcomo, the Patki settle-
ment in Tusayan, was founded before Awatohi fell, but the evidence
seems to be contrary to such conclusion.

ParuX Crans

Among the first clans to migrate from the pueblos of the Little
Colorado in quest of homes in northern Tusayan of which information
has been gathered through legends were the Patufi or Squash clans.
They originally lived on the Little Colorado, southwest of the present
Hopi pueblos, and were accompanied by the ‘Atoko (Crane) and
Kele (Pigeon-hawk) clans. They made a settlement at Teukubi, on
the Middle mesa, which was afterward abandoned, the inhabitants
removing to another pueblo of Squash clans, Old Mishongnovi. Some
of the Squash clans went to Awatobi and others eventually to Walpi.
The Squash clans which went to the East mesa are now extinet, so
that it has not been possible to investigate their legends, hut ample
material for this study is still extant at the Middle mesa villages.

In their life along the Little Colorado the Squash clans came in con-
tact with many others, some of which followed then in their northward
migration. There is reason to believe that among those they met were
the Lefiya clans, which may have preceded them in the journey.
There are several reasons for associating the Leiiya with southern
clans. In the Oraibi Flute altar the main image is a figurine with a
single horn on the head resembling the pointed helmet worn only by
the Kwalewant(, a society of the Patki clan, the southern origin of which
is unquestionable. Tn most of the Flute altars there are two mounds
of sand (faluctcomo, *“ pollen mound”) in which artificial flowers are
inserted. The construction of similar flower niounds (azhye sitcomons) in
the Underworld is mentioned in Piba and Patuil legends of the origin
of their Tataukyamfl, Wiwiitcintd, and Mamzrautll societies. The
Patuii legends contain much about the cult of Alosaka (a germ god).!

1Alosaka is really another name for Muyinwi, the germ god.
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which they say originated in the south. The personation of Alosaks
is prominent in the Flute observance at Walpi.

This Alosaka cult, which, as elsewhere shown, is in some way con-
nected with the Mountain-sheep clan of the Flute group, is one of
the most perplexing at Walpi. There is legendary evidence that
Alosaka was introduced into Tusayan from the settlements along the
Little Colorado, by Squash and kindred (Flute) clans, some of which
joined the Horn, others went to Awatohi, and still others to the Middle
mesa, where they founded Teukubi and other pueblos. All the evi-
dence would appear to indicate that the original home of this cult was
in the south, and as the Squash and related clans (except the Flute) are
extinet at Walpi, the perpetuation of the Alosaka ceremonies in that
pueblo has fallen to other clans—the Asa and Honani—by which the
nature of the cult has been somewhat modified.

In the enumeration of the clans belonging to the Ala-Lefiya group,
there is a Pafiwit or Mountain-sheep clan. This fact is significant, as
the Aaltli or Alosaka wear artificial horns and personate Mountain-
sheep in several ceremonies. )

In the New-fire ceremony, where Alosaka are personated, the per-
sonations observe rites at the shrine of a being called Tuwaponitumsi
(*Earth-altar woman”). The shrine has no statue of this being, but
contains simply a block of petritied wood. Sikyahonauwi, an old man
of the Tiwa clan, made for me as his totem a figure with two horns,
which he called Tuwapofitumsi, a female complement of the double-
horned Alosaka.

In the Soyalufia, or Winter-solstice ceremony, we find a figure of
Alosaka on the shield of the Ala-Lefiya people, and at Oraibi a screen
similarly decorated is found. It has not yet been determined, how-
ever, whether this Alosaka screen at Oraibi has any relation to the
Ala-Lefiya clans.

The Alosaka cult was practiced at Awatohi, for the figurines of
Alosaka used in that pueblo, as well as legends connected with them,
are known. This is explained on the theory that there were Patuil
and related Lefiya clans in that ill-fated pueblo.

Parxr Crans

In the general designation ¢ Patki clans” are included the last group
which sought refuge from their southern homes among the IHopi.
This group includes the Kiikiite (Lizard), called also Tiwa (Sand), the
Tabo (Rabbit) and Piba (Tobacco), and the Rain-cloud. = They say that
they once lived on the Little Colorado, near Winslow, and when they
entered the Walpi valley they built and occupied Pakatcomo, where
they practiced a higher form of religion than that which existed in the
pueblo founded by the Bear and Snake clans. An intimate study
of the character of the surviving rites which these clans say they
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introduced substantiates this claim of their legends, for all the cere-
monies ascribed to southern clans are higher than the rite which came
from Tokonabi. ) '

'+ The original home of the Patki clans is called in- their legends

Palatkwabi, and is said to have been near San Carlos in the Gila
valley, southern Arizona. - The legends of this clan say that their
ancestors were forced to leave their ancient home by reason of destruct-
ive floods, due to Paliiliikofi, the Great Snake, and they migrated
northward along the trail indicated by the ruined pueblos mentioned
in the following pages. From Kuifichalpi, the most ancient pueblo of
the Patki, probably, in the Palatkwabi region, they went on inturn to
Utcevaca, Kwinapa, Jettipehika (the Navaho name of Teithkwitcalobi,
or Chaves pass), Homolobi (near Winslow), Sibabi (near Comar spring),
and Pakatcomo (4 miles from Walpi). The last four ruins have been
identified, and extensive archeological investigations have been con-
ducted at the fourth and fifth.

We thus have the names of three pueblos occupied by the Patki
during their northern migration from Palatkwabi, before they arrived
at Chaves pass, which have not yet been identified. These are Kwifiapa,
Utcevaca, and Kufichalpi. The determination of the sites of these
villages, and a study of their archeology, would prove to be an impor-
tant contribution to the knowledge of the origin of the Patki clans.
Anawita, chief of the Patki, a very reliable man, ‘can point them out
to any archeologist who has the means to prosecute these studies in
Arizona. When the Patki clans arrived in Tusayan they built the
pueblo of Pakatcomo, from which some went to the Middle mesa and
others to Walpi. The Patki traditionists say that when their ancestors
lived at Pakatcomo the people of Walpi were in sore distress onwaccount
of the lack of rain and the consequent failure of crops, hence they
invited the Patki to perform their rites to relieve them from calamity.
This invitation was accepted, and the Patki societies erected their altars
and sang their rain songs at Tawapa. Asa result there came over the
land first a mist, then heavy rain with thunder and lightning. Although
the latter alarmed the Walpi women, the men were grateful, and the
Patki were admitted to the pueblo, which they later joined.

There was probably also anotherreason for the abandonment of Pakat-
como. The pueblo was in a very exposed position, and the Apache
were raiding the surrounding country, even up to the very foothills of
the East mesa. Pakatcomo was in the plain, and its inhabitants

naturally sought the protection of Walpi on its inaccessible mesa site.

Pakatcomo is a small ruin, with walls of stone, and closely resem-
bles the ruins at Homolobi, but it was evidently not inhabited for a
long time, as the quantity of débris about it is smuall, and therc are
only a few fragments of pottery in its mounds.
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Date of the removal of elans from Homolobi

Historical documents of the sixteenth and seventeenth centuries
point to the existence at that time of inhabited pueblos in the region
west of Zuii and south of the present Hopi towns.  We find constant
references to the ‘“Cipias™ as living west of Zufii in the seventeenth
century, but the name drops out of history in the century following.!
Where did they go? Probably to Pakatcomo. In 1604 Juan de Ofiate,
in search of the South sea (the Pacific), marched westward from Zuiii
to ““ Mohoce” 12 or 14 leagues, where he crossed a river. This Mohoce
is generally said to be modelu Tusayan, which, unfortunately for the
-identification, is not west but northwest of Zuit, is three times the dis-
tance mentioned, and is not on a river. Moreover, to visit the South
sea, Ofiate had no reason to go to the northern or modern Hopi pueblos.
He had been there in 1598, and had gone from them to the mines
north of Prescott and returned to Zuiii by a “*shorter” route. Why
should we suppose that he went out of his way from a direct route to
the South sea on a subsequent journey? The line of march of Ofiate
in 1604 was stated to be from Zuiii west to Mohoce, which name is not
restricted by the author to the present Hopi pueblos. The pueblos
along the Little Colorado were in Mohoce, for, as we shall see, the
Gilefios told Fray Francisco Garces in 1775 that *‘ la nacion Moquis™
formerly extended to Rio Gila.

In 1632 the Little Colorado settlements were still occupied, but by
the middle of the seventeenth century the Apache had raided the ter-
ritory between the settlements of sedentary Sobaipuri tribe of the
San Pedro and those of the Hopi along the Little Colorado, preventing
the trade between the tribes which had been common in the sixteenth
century. In 1674 the hostiles had destroyed a Zuiii pueblo, and there
~is every reason to believe had forced the clans in the Little Colorado
valley northward to modern Tusayan. Itis therefore highly probable
that the pueblos in the neighborhood of Winslow were deserted in
the latter half of the seventeenth century.

The ¢ Kingdom of Totonteac,” which is mentioned in documentary
accounts written in the sixteenth century, is now generally regarded
as the same as Tusayan, but neither name was restricted to the pres-
ent Moqui reservation in early times. There is every reason to sup-
pose that when Coronado marched through New Mexico in quest of
Cibola, the pueblos along the Little Colorado south of Walpl were
inhabited, and that there were other inhabited pueblos, now in ruins,
south of these. Totonteac may have been the name of one of these
clusters’2 possibly as far south as Verde valley or Tonto basin; but

1In talking over tmdmons with Sunomwu, a member of the Asa clan, the u,uthor found that he
placed the home of the Cipias or Zipias south of Laguna and east of Zufil. Whether these were
related to the Cipias west of Zuiii was not known to him.

2Tusayan extended far south of Walpi in the sixteenth century, - According to Cusmncdu it was
25 leagues from Cibola, which distance he later reduces in his account to 20 lengues. Espejo says .

that Zuiii is another name for Cibola. Now, 20 leagues from Zuiii,in the direction indicated, would
not bring one to Walpi in northern Tusayan, but to some other Tusayan pueblos, possibly Homolobi.
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Captain Melchior Diaz learned from the natives that “ Totonteac lies
about seven days’ easy journey from Cibola. The country, the houses,
and the people are of the same appearance as in Cibola. Cotton was
said to grow there well, but I doubt this, for the climate is cold.

Totonteac was stated to contain twelve towns, each of them greater,

than Cibola.”?
The akove quotation is from Mendoza’s letter of April 17, 1540, but
on August 8 of the same year Coronado wrote to Mendoza that the

Cibolans informed him that the kingdom of Totonteac was ‘“a hotte
" lake on the edge of which there are five or six houses.” In the same
letter Coronado says: ‘“They tell me about seven cities which are at
a considerable distance. . . . The first of these four places about
which they know is called Tucano.”?

Certainly, if we judge from the contents of this letter Coronado’s
informants d1d not, regard Totonteac and Tucano as the same cluster
of towns or ‘‘kingdoms.” It seems more rational to believe that
they were names applied to two different groups of villages, west and
northwest of Cibola, respeetively, neither of which may have been
the present Hopi pueblos, but both may have been inhabited by clans
which later found refuge in what is now the Moqui reservation.

The old men of the Gila Indians told Garecés in 1775 that the
“Moqui nation” formerly extended to the Gila, and that 1ts people
built the pueblos then in ruins in their country.?

Patki ( Walpi and Sichumowt) -

Men and boys ‘ Women and girls
Supela Naciumsi
Kwateakwa Koitsyumsi
Teazra Nemsi )
Sakwistiwa Nempka
Sufti Yuila
Citaimn Naciainima
Kwazra Gnenapi
Makiwi Kuryh
Mowt Tcie |

i

! — i

1 Letter of Don Antonio de Mendoza to €harles V, Ternaux-Compans, ser. 1, tome IX, p. 202, Ibid.,
Nordenskidld's translation, p. 135.

2Winship, Coronado Expedition, p. 562.

3¢ Jsta enemistad me Ja habian contado lox Indios viejos de mi Mision los Gilenos, vy Cocomarico-
pas por cuyit noticia he diseurrido quela nacion Moquis s¢ extendia antiqguamente hasta ¢l mismo
Rio Gila: fundome para esto en las Ruinas que s¢ hallaron desde Esta Rio hasta la tierra de los
Apaches, y que lo las he visto entre las sierras de 1a Florida,” ete.—From a copy of the Diario in the
Library of the Burcan of American Ethnology.

Since this paper was written a translation of the Diario, with valuable notes, by that eminent
scholar, the late Dr Elliott Coues, has been published (sce On the Trail of a Spanish Pioneer, the
Diary and Itinerary of Franecisco Gareés, New York, 1900, vol. 11, p. 386).
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Putki (Walpi and Sichumovi)—Continued

l Men and hoys

Women and girls

Uriga

Pocto
Kwaa
Nacita
Namtit
Tuba
Nasanihoya
Poule
Talasnin(
Povona

Napwaisia }
Kumaletsima f
Kumawensi :
Tuwabensi i
Penna i
Koinranumsi |
Poliena i
Tocia

i Lenmana

Naciumsi Q

|
Teazrad Sakwistivwagd Nuacitag

Tubeumsi Q*.

| | l f
Supelagd Kwatcakwagd Makiwigd \

-
Nemsi @
NempkaQ I
! — Sufiig  Citaimuz Teied
Kwazrad Kuryn@ {
Napwaisia @ Kumaletsima @
‘?
Kotsyumsi ¢ Anawitad
| |
Kwaad YurniaQ
Naciainima @ Gnenapi @ Talasnunig Povona g
Q¥
Penna
Usigad Mowag Koinranumsi 9' Poliena @
Pouleg 3

[ETH. ANX. 19
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Kumawensi @

Tawabensi @
N
|
Poctog Lenmana ? Tocia @ Nasanihoyag
Tarbad

Several members of the Patki clan live in Sichumovi. Their names
follow:

! Men and boys Women and girls

Anawita Sikyvomana
Teoshoniwi Kwamana 4
Kled Loci
Haiyoma
Tazru
S [}

9 *

j

Teoshoniwi, 3 Sikyomana @
| ]
Kwamann ¢ Locig’

N N
Haiyum? Tazru 3

The Piba (Tobacco) and the intimately associated Tabo (Rabbit) and
Sowi (Hare) clans are given a southern origin by their traditionalists.
Some associate them with the Squash, others with the Water-house or
Rain-cloud group, but all ascribe to them former habitations on the
Little Colorado near Winslow. The ruin which now marks the site
of their former home is probably that near the mouth of Chevlon
fork, called Cakwabaivaki. There is well-nigh strict uniformity in
the statements that there were Piba clans in the village of Awatobi,
and some say there were Piba people in the Patki settlement of
Pakatcomo. The chief of the Piba clans at the former pueblo was
Tapolo, who was the first Tataukyamu chief at Walpi; and Hani, who
says he is a direet descendant of Tapolo,! is chief of the same religious
society in that pueblo.

TTapolo admitted the hostile Walpi into Awnatobi on.the night that the Intter pueblo was destroyed.
After the massaere he sertled in Walpi,

P

19 wrn, pr 2—01 3
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Piba-Tabo (Walpi and Siclannori)

- 1
Men and hoys } Women and girls
—- ——— ] I
Hani o
Talashonima Teiewtiqti
Nuatiws Teliwiigti
Samimoki Tubemn‘nk;
Teali Pofiyawik:
Kwabehu Oy 'f‘kO]’
Piimt Koitswi
Sileyvaweamu Siepnimana
N Soma ig‘l\)tdf( 1
Siskyam ‘[:“bl o
AMasahofiiwa Koyoainimu
Teaini Siumka
Wisti Masainumsi
, Namoki
Lapu
Letaiyo
Tinabi
Talasi
Telihoya »
Lelentci
Tiiktci
Honauwi
Piteike
Kuteahonauwi
Homovi
Piba
Teiewiiqli ¢
1
i
| ]
Hanig Teliwiigli @ Nuatiwn 2
i
I
|
Samimokid Pofiyawika @ Tubenumka @

Kwabehugd

o
, Sikyaweamugd |- Somad Lapud Sikyatei @
oy o
OwakoliQ Koitsw @ Siepnimana @
Sinmka @
Piteika 2 Tubi ¢

Kuteahonauwi
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FEWKE!

Tabo
Masainumsi @ T

Letxiiyod‘ Ti nuLi Jd  Talasig ’J‘cuti I Namokig

Il
Tinva-Kikite (Walpi and Sichumovi) b

Meu‘ and l\d)'s Women nnﬁ girls
Kakapti Koiyabi
Sikyabotima Gmnapi
Takaia Katco
Sikyahonauwi Humiumka
Teahi Sikoboli
Teaka Walkoi
Sutki Teozra
Sania Nakwafiwuisi
Taoma Kerwaunainima
Awata Pavunmana
Peryauma Sikyampu
Lomatcoki Talaskubi
Tubeiiima :

Lalaito
Pavatiya
Tuwini
Hahabi
Gnupi Q
Siitki.? Pavatiyva.g? ]’u\'nm;mnu Q Sikyampn Q
(Henry) (Tomy!
Q%
i
Teabi ? Teaka # Lomateoki 2

Q%

f

|

i
Tuwima g

KuteoQ

| — .

| | P

i i
Kaknpti 7 Sikvabotima #  Takala g ] Sania 2

I
Humiumka ¢

1
i

Sikoboli®  WakoiQ

Teozrn @

Taoma # Hahahi 2

Peryanmad

J
Sikyahonauwi 2

i
Koiyabiy

PTom’s mother was of the Ala elan; when she died Tom was ndopted into the Titwa.

’J'nln.\*l:(nhi ¥
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CLANS FROM MUIOBI AND NEW MEXICAN PUEBLOS
Hoxav Crax

The author has been unable to gather imnuch information regarding
the carly history of the Bear elan.  Kotka, the chief, asserts that his
people were the first to come to the Hopi country; that they formerly
lived at Muiobi, the Rio Grande region, and that they **overcane”
Masaufi, the ancient owner of Tusayan. The author is inclined to
regard the Bear clan as one of the groups of Pueblo people from the
east which migrated to Tusayan at an early date, founding a pucblo
on a site assigned to it by the Kokop, with whom it lived in friend-
ship until the advent of the Snake people; his interpretation of the
““overthrow of Masaufl,” a tutelary god of Sikyatki, will be given later.

There are at the present time only three members of the Honau
clan in Walpi: Masaiumei, the oldest woman, with her son, Kotka, the
chief, and a daughter, Hoiisi, wife of Tu'noa, the Flute chief. Hofisi
has no children, and if none are born to her, the Honau clan, which
was once most powerful in Walpi, will become extinct at the death
of the chief and his sister.

Honaw ( Walpi)

Masaiumei g

Kotkag 2 Hofisi Q
Koxor Craxs

The former home of the Kokop clans was Sikyatki, a pueblo now in
ruins, about three miles north of Walpi. Archeologic evidence indi-
cates that this pueblo was destroyed before the first contact of the

Hopi with the Spaniards, and the Kokop legends declare that it was
overthrown by Walpi. There was a clan in the Kokop group called
the Masaufi clan, and the Snake legends recount that Masaufl formerly
owned all the country, but that they, the Snake people, overcame him
and received their title to the site of Walpi from him., This is believed
to be a reference to the Sikyatki tragedy, and to indicate that Masaud,
the God of Fire, was a tutelary god of the Kokop or Firewood people.

Katci, the chief of the surviving Kokop clans, says that his people
originally came from the pueblo of Jemez or the Jemez country, and
that before they lived at Sikyatki they had a pueblo in Keams canyon.
Others say that they also once lived at Eighteen-mile spring, between
Cotton’s ranch. (Pueblo Ganado) and Puiici (Keams canyon); others
that they drifted at one time into the eastern part of’ Antelope valley,
where the ruin of their pueblo can still be seen.

Amheologm investigation shows that S1kyatk1 wasinhabited for many
years, that its population was large, and that it had developed ceramic

art in special lines. characteristic of Tusayan ware. The technique

"1\01,1\8. really belongs to the Xokyan (%pxder) clan of the Bear phratry,
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and pictography of Sikyatki pottery are distinctly Hopi, showing
that the makers had developed a characteristic art which could have

been attained only after a long interval. The peculiarities of this-

-pottery are not found elsewhere in the Pueblo area and are not equaled
by modern Hopi potters. These conditions indicate long residence in
‘Tusayan. .

The being called Eototo has many resemblances to Masaull and may
be the same bheing under another name. There was formerly an
Eototo clan among the Kokop people, and the masks of the two per-
sonifications are very similar. In Niman-katcina, in which Eototo is
personated, the Kokop chief assumes that part.

Kokop ( Walpi)

Men and boys ! Women and girls
Katei Sakabenka
Maho Kunowhuya
Kunahia . Teveyaci
Sami Ani
Tena Lekwati
Koitswinu Hahaie
Heya Nakwawainima

Posiomana
Kutcnaiva

Sakabenka @ Kutenaiya @
'
|

l ] |

Katei 7 Kunahia 7 Maho 7 Heya 7

During the last decades of the seventeenth century many clans fled
from upper Rio Grande valley to the Hopi country. These were
mainly Tewa people. for hardly had the Spaniards heen driven out of
New Mexico in 1680 than the eastern pueblos began to quarrel among
themselves and, as a rule, the Tano and Tewa were worsted. A few
of the former and many of the latter escaped to the province of Alaki
(Horn house, Hopi country) between 1680 and 1700.

About the middle of the cighteenth century many of the descend-
ants of these fugitives were persuaded to return, being reestablished
in new pueblos. It is highly probable that the people who were thus
brought back helonged to Tanoan clans, and were not true Hopi,
although called =~ Moquis,” or "> Moquinos,” in the accounts of that
time, from the fact that they had lived in the Hopi country.  Inother
words, they were Tewa and Tano people who had fled to Tusayan, and
not original Hopi. There has heen a wave of migration from the Rio
Grande to the Hopi country and then a return of the same people to
their former homes. No considerable number of true Hopi have

TwL

HP3681



606 TUSAYAN MIGRATION TRADITIONS (RT3, ANN. 10

migrated to the Rio Grande and remained there, hut many Tewa
people who fled to Tusayan have never returned to their former
homes on the Rio Grande. This is an important fact, and partially
explains the existence of so many Tanoan ceremonies in the lopi
puchlos, especially of the East mesa, where Tewan influence has heen
the strongest.  The Hano villagers are of Tanoan stock, as were proh-
ably the Asa, who were somewhat modified during their life at Zuii."
No counccted migration story of the Honani clans has yvet been
obtained, but it is said that they lived at Kicuba, and brought kateinas,
which are now in their special keeping. The Kateina clan is also
supposed to have come from eastern pueblos, but of that no circum-
stantial proof can yet be given.

Hoxaxt Crans

The Honani clans once lived at Tuwanacabi, north of the Hopi
pueblos, where ruins are still to he seen.  They say that the Honani
kateinas came up from the Underworld at that point, and that they
entrusted themselvesto the special keeping of theseclans.  The Honani
migrated to Oraibi from their home at Tuwanacabi, and later some of
them went to the Middle mesa, and to Awatobi and Walpi. At the
tinie of the Awatobi massacre, in 1700, some of the Honani women were
«arried to Mastcomo, near the Middle mesa, where they were divided
among their captors, some being taken to Mishongnovi, and others to
Walpi.

These women are not now.represented by female descendants in Walpi,
as all the Honani women on the East mesa are domiciled in Sichumovi.?
Evidences drawn from the pictography of modern pottery shows that
the katcinas were late arrivals at Walpi, and their association with
Honani and Asa clans shows that these two groups were kindred. That
the Honani claim to have the katcinas in their special keeping points
the same way and supports the legends that this cult was a late addition
to the preéxisting Hopi ritual.

Honani (Sichumort)

Men and boys Women and girls
Hozro Kelewliqti
Mofiwi |- Kokaamil
Apa Tcutcunamana
Yakwa Kutcamana

‘Totei (Zufi) Sikyanunums
Simotei
Seziita
Yoyowaia

1 There is no doubt that the Asa people lived in Zuiii, where they left some members of their clan.
The descendants of these are now called Aiwahokwe.
27The ancestors of the Honani of Sichumovi came to that pueblo from Oraibi,
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Q*

Mofiwia g Yakwad Simoteid

Kelewiiqti ¢ : - Kokaomf @
[
!

Seziitad i

'l‘éﬁtcuuixmnnn ? Kiteamana '
The Buli or Butterfly clan is regarded as the same as the Honani or

Badger. It formerly lived at Awatobi, and, although not now repre-
sented at Walpi, it is irhportant in Sichumovi.

Buli (Sichwmori)

Men and boys Women and girls
Ami Siwikwabi
Aksi Lakonemana
Cikuli Neanuflamana
Seziita . Siomana
Nanakoci Siwihonima
Tabohia Koitshofisi
Teoctki
Yoyowaia Co .
Kotcama
Avatcoya

Siwikwabi @ Lukone‘mmm Q

v : - - ; 7
| | [ | \ |
Ami’ Nanakocig Koitshofisi ¢ Tabohin# Neanufinmana @ Siomanad Aksig Cikuli 2 Seziita p

Avatcoya Koteama 2
Karcixa or AXwuer Craxs

The Kateina or Aiwuel clans were of late arrival at the East mesa,
and are reported to have come from the east. The only ruins which
have been identified as homes of these clans are Kicu and Wifiba, or
Katcinaba, the small ruin of which is situated about 3 miles east of
Sikyatki, in the foothills of the same mesa. There are at present
very few people of this group at Walpi, and none at Sichumovi.
Hano contains a considerable number, which would indicate that the
main body went to that settlement. The abandoned houses east of
the main cluster of Hano, where the site of the Katcina-kiva was
pointed out by Wehe, are said to have heen once inhabited by people
of this group. The modern houses of the Katcina clan of Hano are
on the other side of the main house cluster.
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Kateiia or Aitunei (Walpi)

Men and boys Women and girls
[ Lo i
Naka Komaletsi 1
Kiikit Nakwainumsi :
Tomavema Napwaiasi
Talawint
Lomaiumtiwa
Tu'maia
Sikyawisi
Teoki
o
|
i
Naka2 Nitku # KNomaletsi @
|
- ; . .,,;ﬁ‘_______‘[
! | |
Nakwainumsi@Q Talawintg Teokig Lomaiumtiwa @
i i T
\ !
Napwaiasi@ Turmaia Sikyawisig

i

Paxan Crans

The legends of the Pakab clans are somewhat conflicting, but Pau-
tiwa, of the Eagle clan, has given the most intelligible account.  His
ancestors, he asserts, came from the eastern pueblos, and once inhab-
ited a vﬂlage, now in ruins, called Kwavonampi. This ruin has not
been identified, but was probably not far trom Pueblo Ganado, and
possibly may have Deen the same as Wukopakabi (““Great reed or
arrow place”). It has been suggested that the Pakab (Arrow) was the
same as the Awata (Bow) elan, which lived at Awatobi (*‘Place of the
bow”), and additional evidence to support this suggestion is that the
Bow priests came from the Bow clans. It is highly probable that the
Pakab lived at Awatobi, where they were known as the Awata.

According to Stephen, on authority of Pautiwa, the Fagle clan once
lived at Cltsumu now a ruin at the foot of the Middle mesa, which
they abandoned, part of the inhabitants going to Walpi, others-to
Mishongnovi.

The afliliation of the Pakab ceremony has an important bearing on

‘the question of clan origin. The Momteita ceremony peculiar to the -

Pakab has strong resemblances to a Zuiii rite.- This ceremony occurs
just after the winter solstice, and although it has never heen thoroughly

studied,* thc author has ample hea, ay data concerning . it. P‘Lutnm, :

1The uuthor \\'nnesscd *the (veremmly in 1900. :
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the Pakab chief, is also chief of a warrior society called Kalektaka,
which the Hopi declare is the same as the Zuiii “Society of the Bow”
(Api‘hlaushiwani). He has a figurine of Piiiikoiihova which corre-

sponds with the Zufii Ahaiuta, (md when he sets it in place his acts
~are identical with those of Naiuche, the Zufii Bow chief. On the

walls of the room Whel'e it 18 kept there are figures of animals of the

cardinal points identical with those -at Zuiii, and the public d.m(e of

the Momteita resembles the War dance at the latter pueblo.

The evidence is strong enough to show that the Momteita is closely
related to the warrior celebration of the Zufii Bow priests, and it is
‘helieved to have been derived from Zuiii, from sonie puehlo colony of
Zuiii, or from the same source as the Zuiii variant, which means that
the Pakab clans ave of Zuiii origin.

The probability that the P(leb (Reed, Arrow) clans were the same as
the Awata (Bow) clans makes it posmble that Awatobi was settled by
the Pakab people. There is nothing in the Pakab legends to forbid

- this, but on the other hand there is nothing dohmte to support it
except the important statement that there were Pakab people at
Awatobi.  The Pakab-Awata may then be regarded as the founders of
Awatobi, and if this be true there niust have been close kinship
hetween Awatobi and Zuii, or some settlement or Pueblo whose inhabi-
tants Tater went to Zuii. _

Pakab ( Walpi and Sichumort)

| Aen and boys Women nnd girls

i Pautiwa Nufisj!

E Kanu Teoro

: Piba Kamnae

| Kiitckwabi Lefihonima

| Nae Kokoma
Potea Pavuiiamana
Winuta Ponyanumka
Tuwasmi Kamahabi !
Ciaum

| Sikwi

1Her arm was amputated vears ago by Dr Jeremiah Sullivan (Urwieiy.  Dr sullivan lived for some
veurs at Walpi, studying Hopi customs.
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Nufisj @
f l { i
: B l . . ' . - .
Pautiwa 2 Teoro § Kanu 2 Kannae @ Pibag Winutag Tuwasmi
' ! U
Claum + Sikwiz Lenhonima 9 !
) Kokoma @ Pavuajiamana @
Kitekwabiz ‘
Kumahabi ¢ Ponyvanumlka ¢

Nacd  Poteas

Asa or Tcagwaina Craxs!?

The Asa clans are said to have formerly lived at Kadtibi, near Santa
Fe (Alaviya),” and near Abiquin. They are reputed to have oviginally
been of Tewa ancestry, and to have left the Rio Grande at about the
end of the sixteenth century. In their western migration they went
to Tukwi (Santo Domingo) and from there to Kawaika (Laguna).
From Kawaika they proceeded to Akokaiabi (Acoma), and thence to
Sioki (Zuiii), where some of this clan still live, being known to the
Zuni as the Aiwakokwe clan. IHow long the Asa lived at the pueblo
last named, and whether the Zuifi ascribe to the clan an origin in the
upper Rio Grande, are unknown. :

Some of the Asa continued their migration from Zuiii, proceeding
to the Awatobi mesa, where they built a pueblo called Teakwainaki
(**village of the Teakwaina clans™), near the wagon road west of the
extrenie end of the mesa. It is said that katcinas were then with them.
They did not remain at this village a long time, but continued to the
East mesa.  The site of their first village at this mesa is not clearly
indicated by the legends; perhaps they joined the Tewa clans, their
kindred, above the spring called Isba, and it is said by some that they
aided the other Tewa in their fights with the Ute. The Asa legends
recount that after they had heen in Tusayan for some time they built
houses on the end of the Kast mesa ahove the gap (Wala), east of
Hano. Years of drought resulted in a famine, and the Asa moved
away to Canyon de Chelly, in the *‘ Navaho country,” where they lived
in houses now in ruins. They intermarried with the Navaho, but
ultimately returned to Walpi, and found that other Tewa clans occupied
their former dwellings, whereupon the Walpi chief assigned them a
site for a new village at the head of the ““ Stairway trail,” if they would
defend it against enemies. ~ Their houses for the greater part are now

. 1The cult of Teakwaina common to Zufii and the East mosa is ascribed to this clau,
2 Alta villa, Spanish “ High town.”
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in ruins althoutrh ono of them, east of the W llx\thObl kiva, is still
inhablted by an old woman of tho Asa clan.
Toward the end of the eighteenth century the majority of the

women of the Asa phratry moved to another point on the East mesa.

and founded the pueblo of Sichumovi, where their descendants still
live. :

The exodus of the Asa people to the Navaho country may have been
about the year 1780, when Anza was governor of New Mexico. At
that time we learn that the Hopi were in sore distress owing to the

failure of their crops, as the legend also states, and many moved to
the Navaho country, where men were killed and women * reduced to
slavery.”  In September of the year named, Anza found that two Hopi
pueblos had heen abandoned and that imt\ families had departed.’
As the legends declare that the Asa left at about this time for the
same region, it is prohable that these were the people to whom Anza
refers.

It is not unlikely that the Asa and Tewa clans formed a part of the
Tanoan people who were foreed to leave the upper Rio Grande valley
directly after the great rebellion of 1680.  Niel is suid to have stated®
that at about this time 4,000 Tanos went to Tusayan by way of Zuii,
which is the trail the present Asa people say their ancestors took.
We are told that they went to Alaki, and as the Ala (IHorn) people
were then strong at the settlements of Walpi, on the terrace of the
Iast mesa, it is not improbable that their village was sometimes called
Alaki, or *‘Horn pueblo.” TFrom the Hopi side we find verification
of thls historical event, for it is said that many people came to them
from the great viver just after the rebellion of 1680. The number
mentioned by Niel, the statement that they went to Oraibi, and indeed
all that pertains to the “kingdom founded by Trasquillo,” may have
been from hearsay. At all events the Asa people do not seem to
have gone to Oraibi, nor are their clans now represented at this
pueblo.

As Dearing on the claim of Asa traditionists, the following guota-
tion from that well-known scholar, Bandelier, has great importance:

The modern town of Abiquiu gtands almost on the site of an ancient village. The
town was built in part by Genizaros or Indian captives, whom the Spaniards had
rescued or purchased from their captors.  The Tehuas of Santa Clara contend that
most of these Genizaros came from the Moquis, and that therefore the old pueblo
was called Josoge.?

As the Asa legends claim the site or vieinity of Abiguin as their
Rio Grande home, it would have been a natural proceeding if any of

18ee Baneroft, Works, vol. xvi1 (New Mexico and Arizona), . 156,
28ee Baneroft, op. cit., and others,
3 Ifinal Report, part 2, p. 34,
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them resettled there when they went back.  These **Joso ™ (Hopi) were
probably Tewa from the East miesa, and as some of the Asa returned
to the Rio Grande in the middle of the eighteenth century, it would be
quite natural for the Tewa to call the old pueblo on the site of Abi-
quin Josoge (**Hopi pueblo”).

The Asa people, like the Honani, brought some kateinas to Walpi,
among which may be mentioned Teakwaina. Tn the winter solstice
meeting of the Asa, at which their peculiar fetishes are exhibited in
the kiva, the Asa display as an heirloon an old mask called Teakwaina,
which they elaim to have brought with them when they came into the
country. There is a striking likeness hetween this mask and those of
Natacka, and it is suspected that the Asa brought the Natacka to the
Fast mesa. It is Instructive to note that the Asa are not represented
in the Middle mesa pueblos and Oraibi, and important light could he
shed on this question if we knew that the Natacka were also unrepre-
sented in these villages.  The author suspects, on good ground, that
the Oraibi have no Natacka iu the Powamnil ceremony.

The similarity in symbolism  between the masks of Teakwaina,
Natacka, and Calako taka is noteworthy, and it is not impossible that
they are conceptions derived from Zuifii or some Zuili scttlement,
The home of Calako was the present ruin of Winima, near St Johns,
Arizona, from which place the Zuifii Calako came, according to both
Hopi and Zuifii legends.  The Hopi Calako is said to have come from
the same place. It is likewise highly probable that the Asa introduced
several other katcinas besides the Teakwainas.  Sichumovi, the present
home of the Asa, is often called a Zuili pueblo, probably because it
was settled by Asa (Aiwahokwe) clans from Zuiii. This ix probably
the Hopi town which the Zuiiis say is one of their pueblos in the Hopi
country.

Asa people at Walpi

3
Men and boys : Women

Ametola Wukomana
Nitvati
Sunoitiwi
Hauta
Kiazru

- Hayo
Tukia

' Aﬁivuci '
Talahoya (Soyoko)
Muma

=
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Asa people at Sichumot

ASA CLANS

Men and boys

-

Women and girls

Hola'
Tuwakiikii
Kiikiitei
Mae

Waeri

Kipo
Sikyatila
Lomanapoca
Nivahonimt
Honainima

Tuwaifiainimi
Polici
Kikwaiesi
Letaiomana
Poboli
Nuva
Hanoko
Talawaisia
Stihiibmana
Sikavenka
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Sikyamuniwa Talamana
Lomaiisbha Hokona
Turkwinamu Tcoro
Pavashoya Masaiunima
Kaleklaka Tlewi
Taimn Palawica
Siiki Pucimana
Poriiel Poli
Turwanumsi
Omowi
Pawaias]
* Tabohoya
Poboli
|
’__“ A i i
£ 9 ’l‘ur\\'m}mnsi Q Polici S

; 1 ]

! H i i

TawanainimnQ  Tuwakitkii-+ Kiikiiteig Holag | )
3 N, N T i"

Sikavenka @ Talamana @ HokonaQ Sikyamuniwa 2

o 0%

Kalektakag

| H
? |

Sithitbmana g Maced Wacrig

R e

H i
H ‘ i

. N . 1
sikyvatilag Lomanapoca g Kiikwaiesi ¢
!

! i :
Pueimana @ Taboboya @ Kipo 2 Letaiomana ¢
3 Pawainsig
<y
: §
T
' Polig Murnag Turkia 2 Talawaisin g

Niivahonimag

Honainimud
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POPULATION OF WALPI AND SICHUMOVI BY CLANS

Walpi Niehumori

Tela winwh oo, 24 Asawinwt...... ... 40
Honau witiwi......... 3 Honani wiiw(t ... ... 13
Kateina wiiwii. ... ... 11 Buli wiiwlt........... 16
Patki winiwti.......... 37 Patki wifiwfi.......... 8
Pakab wifiwit ......... 14 Tiwa-Kikiite winwi.. 15
Kokop winwi......... 16 Pakab wifiwa ......... 4
Asawiliwili..o. ... ... 11 Piba-Tabo wiliw(l ..... 21
Thawa-Kikiite winwii.. 14 Oraibi women......... 2
Lefiva winwti...._.._. 37
Ala ‘wiﬁwﬁ ____________ 22 Total ... 119
Piba-Tabo winwit ..... 16

Total ............. 203

IHANO CLANS

The present people of Hano are, in the main, descendants of Tewa
clans which are said to have come to the East mesa at the invitation
ot the Snake chief of Walpi about the end of the decade following the
destruction of Awatohi. These clans still speak the Tewa language,
but, owing to intermarriage, they are more closely related consanguin-
eallv to the Hopi than to those speaking the Tewa language along
the upper Rio Grande.

The traditions regarding the advent of the ancestors of the Hano
people are more circumstantial than those of the other component
peoples of Tusayan. The best traditionists state that the ancestors
of these clans were invited by an old Snake chief, who was then the
kimoniwi or pueblo chief of Walpi, to leave their home in the upper
Rio Grande valley and settle in Tusayan. The Ute were at that time
harrying the Hopi, and four times an embassy bearing prayer sticks
was sent by the Hopi to the Tewa chiet. The fourth invitation was
accepted, and the Tewa clans started westward.

The original home of these clans is said to be Tcewadi, and they
claim that they speak the same language as the present people of the
pueblos of (1) Oke’; (2) Ka'po; (3) Po’kwoide; (4) Posonwil; (5)
Nambe; and (6) Tetsogi. Theiv trail of migration is variously given.
The tollowing route is on the authority of Hatco:

Leaving Teewadi they went to Jemesi, or Jemez, where they rested,
some say, a year. From Jemesi they continued to O™pinp’o, called by
the Hopi Pawikpa (“ Duck-water”). There they rested a short time,
some say, another year, then continued to Kipo, or Honaupabi (Fort
Wingate). From there they went on to the present site of Fort
Defiance, and after halting there a year continned to Wukopakabi (Cot-
ton’s ranch) and to Pufici (Keams canyon). Passing through Puifici,
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thcy went on to the East mesa, where they builta pueblo on the high

land near Isba, or Coyote spring. “The site of their pueblo can btlllr

be seen here, and obscure house walls may be traced on the ridge of
land to the. 1eit of the trail above the spring, near the rocky eminence
called Sikyaowatcomo (*“Yellow-rock mound”).?

While living here they used a spring called Ufiba, near the peach
trees west of the mound on which the old pueblo stands. This spring
is now filled with sand, and its exact position is problematic, but a
spring called Isha, on the east side of the old Hano pueblo, to which
reference has previously been made, is still used by the Hano people.”

The original Tewa clans were as tollow,s

Tewa !‘ Hopi English
Okuwail Patki Rain-cloud
Sa Piba Tobaceo
Kolon Kae Corn
Tenyiik Hekpai Pine
Kateina Kateina
Niifi Tiwa Sand

*Kopeeli —_ Pink-ghell?

“Kapo'lo Atoko Crane

*Koyanni Teosbiici Turquoise

FTan Tawa Sun

#Pe Kokop? Firewood?
Ke Honau Bear

*Tayek |

*Teeta Kikite | Bivalve-shell

*The clans whose names are preceded by an asterisk are now extinet,  Legends current in Hano
state that the first kimofiwi, or ¢hief, of the pueblo belonged to the Nidfl towa.
1t will be noticed that several of these clans are named from the
same objects from which certain Walpi clans derive their names.
Thus at Hano we have Rain-cloud, Tobacco, Corn, Kateina, Sand, and
Bear clans corresponding to the same at Walpi. The present village
chief, Anote, belongs to the Sa (Tobacco) clan, and his predecessor,
Kepo, was a mombu of the Kolon cJan. It is reported that the first
pueblo chiet of the Tewa of Hano who migrated to Tusayan was

1The shrine of the Sun, used during the Taiitai rite, is situated to the cast of this rock., 1In this
shrine are placed, during the Ssoyalufia ceremony, the tawa saka paho (sun-ladder pahos), the omowi
saka paho {rainclond-ladder-pahos), and several forms of nakwakwocis, or feathered strings,

2This spring is owned by the Hano clans, and much of the water which they use is taken from it.
The cleaning out of springs when, as often happens, they are filled with drift sand is one of the few
imstances of communal pucblo work performed by the Hopi. s this time arvives notice is given
by the town erier, by direction of the ehief (kimofiwi), and all the men of the pueblo aid in the
work,  When Tawapa spring was cleaned out in the autumn of 1888 the male adolts of Walpi
worked there for three days, and the women cooked food near by, so that at the elose of cach day's
work there was a great feast. - While the work was going on a cirele of the old men smoked native
ceremonial tobacen in aneient pipes,
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Mapibi of the Nifi (Sand) clan, and Potait of the Ke (Bear) clan is said
to have succeeded Mapibi.  There are no Tewa women belonging to
the Hano elans living in Walpi, the pueblos of the Middle mesa, or
Oraihi.

The legends of their contlicts with the Ute, who were making hos-
tile inroads upon the Hopi, have several variants, but all agree in
stating that the Tewa fought with and defeated the Ute, and that the
last stand of these nomads was made on the sand hill east of the mesa.
Into that place the Ute had driven all the sheep which they had
aptured and made a rampart of their carcasses.  This place now has the
name Cikwitu'kwi (** Meat mound™) from that occurrence. IHere the
Ute were defeated and all buta few (two or four) were killed. Thereis
an enumeration of the number above the wagon trail to Hano a short
distance below the gap (Wala). The men who were saved were
released and sent hack to join their kindred with the word that the
Tewa bears had come to Tusayan to defend it. Since this event the
inroads of the Ute have ceased.

As a reward for their aid in driving Dback the Ute, the Tewa were
given for their farms all the land north of a line drawn through Wala,
the gap, across the valleys on each side of the Kast mesa, at right
angles to the mesa; there their farms and homes in the foothills neav
Isba are now situated. The land holdings of the Hopi clans are south
of this line, and the new houses which they have built in the foothills
are on the same side.

Almost all the people of Hano speak Hopi as well as Tewa, but
even the Hopi men married to Hano women do not understand the
language of the pueblo in which they live.

The people of Hano are among the most industrious of the inhabit-
ants of the East mesa. Although they number only about 160, they
have (in 1899) more children in the school at Keams canyon than all
the other six pueblos, which number approximately 1,800 inhabitants.
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Anote?

FEWKES] HANO CLANS
Census or Havo Crans.
o : Sa oy Tobacco clan
Men and boys : «Wonr’leu and girls
Anote Okaf
Asena Heli |
Ipwantiwa Kotu
Howila Kwiii
Mota Nuei
Yauma Teebopi
Tuwabema Palakae
Kaptiwa
Q%

|

|
Mota g
Howila@

19

R -

|
|
Asena g Ipwantiwad Kwidn @

Heli@
!

Kotu ¢

J I’all:licne? ‘ Kaptiwa g
Ymﬁnud I\'uf:i q
'1‘\1wul;cnmg
Kolon or Corn clan
Men and boys Women and girls
: . [ —
" Poluka Koteakas
datuiitupi Nampio
Kano Kwentcown
- Toto Akonteauwi
| Peke Talikwia
: Kelo Awatcauwi
i Komaletiwa Heele
; Kalaokuii Afitce
; Tacena | Kumpipi
I Oha ] Pelé
Agaiyo | Kontce
Teide : Teaiwl
. Kweckatcaliwi
ETH, PT 2—01—FH

Teepobi @
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Koteaka §

[

i |
Patuntupi # Polaka + Kanod Nampio @

i T !
Kwentcowu ¢ Kalaokun 4 Komaletiwag Akonteanwn ¢
Talikwia @

Totod Pekegd Kefnd‘ Heele Q AwnmxTu\VO 9
Agaiyod ' Tcided Obad R Tacenas Afitee @ ;
i i
: | \
: | |
Tecaiwid § Kweckateanwn @ Kontee Pele @ Kumpipi ¢
Ke or Bear clan
! Men and boys ! Women and girls
Hatco . Kaun
Mepi . Pobi :
Yoyebelli Ubi |
Palafikwaami Taletcaii
Yafie . Tcetcafi
Tegi Teepella
Jakwatotel
Teakwaina
Q*
|
Teakwainad Kauii @
Hatcod Teeteafi @ PobiQ
) | _ 1 )
Urhi @ Cakwatoteid Mepid Taletcan @ Teepella @ Yoyebellig Palafikwaam( g
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- Tenitk or Pine clan

Men and boys Women nﬁd girls ’ ‘
Nato ) Kala
Maer ot - Katcinamana, ' ;
Lelo Naici L
Polialla Selapi . L
Yodot Kele
Pobitea - Akantcl
Pobinella Tabomana
Tope | Koitswaiasi
Altel Potei
Yeba Urpobi
Krrta Peta )
Paoba Ee
Tolo
Hokona
Sapele

KeleQ Tabomana @ Urp(;hi e Peta @ :  Pobinellag Yodotd
{ {
! I
Akantei @ !
[
Koitswaiasi Q Paobad Alteig Toped EeQ
I
Yeb’nd‘
Q*
|
| |
Lelog Pobitead Kala @
|
Katcinamana @ Naici @ Poliallag
Selapt
o Selap ?
Natod Hokona e Tolo @
Kurta g Sapele @
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N or Sand clan

Men and boys

Women and girls

Poncauwi Pocilopobi
Pocine Talabensi
Talaiumtiwa Kae
Galakwai Avatea
Kainali Aupobi
Kurwanhiptiwa Hermiumsi
Tetokya Koatel
Sia

Q *

i

Poneanwif

Pocilopobi Q@

[ETH. ANN, 18

|
Pocined Sia -2

Talainmtiwa g

Koatei Talabensi Q Avatea @

KneQ
!
Kurwanhiptiwag Tetokyad Hermiumsi @
Kainali# Aupobi @ Galakwaid

Kaicina clan

Men and boys

Women and girls

Kwebehoya Nokontce
Taci Orkotce
Oyi Kweiika
Avaiyo Potcauwil
‘Wehe Pen
Sibentima Peinl
Tawihonima Sawiyl
Teuayauma Niiva
Koloa Tcao
Mali Awe
Okun Kalatcan
Pinteena Pobitcan
~Kawajo ‘Portza,
Kuryapi Yowailo
Surtapki Teanwi
Kotcamu Keselo
' P;ﬁlpohi
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oF
Weheg Sibentimad Tawihonimad * ~
Nokofitce @
. ’ . ]
Kwebehoyad Tacid Portzn @ Pobitean @ Kalatcan @

! \
I

e 3 .
Kawniod Kuryapi-# Orkung Pintcenagd
Orkotce @
]
. | = S—— L .
! I i
1 ! ] '
Ovig Niva @ Avaiyo 2 Penn @ Kweika @ Potenuw( @
] i
(R SO, } ?
| | L] | |
- N s N - .. s . i = - N s
Koloag Malig Teao Surtapki@ Awe@ Teuayaumad Pein @ Kotcamnd Sawiya @

Yowailo ¢
!

i
Teanwi@

Kesélo @ PaupobiQ

Okwwai or Cloud clan

Men and boys | Women and girls
Kalakwai Yowaall
Kalai Sikyumks
Tetia Saiya
Wiwela! Kweiitce
Yaiie Talitce
Kelan Pobitecawil
Solo Asou
Pabe Tawamana
Kokteina | Yekwi
Teeikwal . ey
Poyi Suhubmana
Tukpa? Keko®
Yati

! Moto?
f Peti
© Pemelle
Sufiitiwa
: Tazn® i
" Polikwahi?

1 Lives at Shufiopovi. 2 Lives at Walpi. 4 Lives at Sichumovi.
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Kalakwaid Petig Teeikwaid Talitce @
Pobitcawn @ Pemelled Kalaig
Pabed
Kweiitee @
!
|
|
Teliagd Sikyumka @ Wiwelag
2]
i
| N
¥ Yowaail @
) i
|
KekoQ ¢ AsonQ Tawamana @ Suhubmana Q

{

Tazugd Polikwabi2 Sufitiwag

7
?
|
| |
solo-# Yafied
Totals of Hano clans
R o v SN 15
KOlon COWa - . it e e e 25
K BOWA - oo o e e e 14
Nl LOW A . i e e e 26
BT 03 15
Kateina towa . oo s 32
Okuwail towa ..... e e e e e e e e 31
Doubtiul. . e 1
DOt L e e ————an 159

RELIGIOUS SOCIETIES AT WALPI

. The personnel of the Walpi religious societies, so far as known, is
given in the accompanying lists, which may be regarded as fairly com-
plete for the male but only approximate for the female member-
ship. As a rule, the women members of a society may be said to be
the members of the clan which introduced it, and some others. It
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is not necessary to mention the names of .the participants in the katcina

dances, as the organization may be said to include all the men and the

older boys of the pueblo. So also the names of those who participate

in the Soyalufia, or Winter-solstice gathering, are not given, for, from

the nature of the festival, it includes all the families in the village.
- .~ The following list includes the main religious societies in Walpi:*

From Tokonabi

Tetibwimpkia_.......o. ... Ala clans.
Tetwimpkia ... ... ... Tetia clang.

From Palathwabi and the Little Colorado preblos

Kwakwant. ... ... .. ..... Patki clans.
Talakonth ... ... . _._..__._. Patki clans.
Aaltho. oo L Patufi clans.
Wiwltelmtd. . ... ..., Patufi clans.
‘Tataunkyamd _.......... ... Piba clans.
Mamzrauta .. ... ... ....... Patuii clans.
Cakwalefiya..._.._.._........ Lefiya clans.
Macilefiya ... ... . ... Lefiya clans.

Alront an Pastern: pueblo, Kwavanompi (derived from Zufid 2)
Kalektaka ... .o oo .. Pakab clan.
The Kateina society, which ineludes all males, practices the katcina
cultus, and while each performance has its own’ derivation, all came

from eastern pueblos. In order to show whence it came to Walpi
each masked personage shonld be mentioned in order.”

Katcina altarsof Powamiiand Niman . _Kateina clans .. ... Kicuba.
Fototo. ..o L. Kokopelans ... ... Jemez.
Sio Humix (Zuni) and Humis. ... .. Jemez clans?_ . ... . Jemez.
Calako (SioorZuni) ... .. ... Honani clans. ... ... Zuiii.
Teakwaina (Natacka) - ... .. ... Asaclans ... .. ... Zuni.
1) Zuiii.
Tacaly i eeaas Navaho.
Malo e eaaaaas Zuiii.
Pawik ..o ... ... .. . Zuiii.
72 Zuiii.
Soyohim. . .. eieeiiaian Several eastern pueblos.
Kawaika ... ..o il Keres pueblo?.
Kohonino ... . Havasupai Indians.
Hahaiwlgti. .. ... ... ... ... ... Kateina ........._.. Kicuba.
Sovokmana ...l Honani............. Keres pueblo.
f Tunwup ... Honani.
L 3 D € S Zuiil.

VThis Jist does not inelude such societics as the * doctors”’—the Poewimpkias or Yayawimpkias—
who are ealled in to cure disease, and some others.
2The derivation ol many other kateinas will be given in a later article.
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RELIGIOUS SOCIETIES FROM TOKONABI

The Walpi clans which came from Tokonabi were, as has heen
shown, the Horn-Snake. and the present survivors of these components
are represented by two societies of priests called Tetia-winmpkias and
Teith-wimpkias. that is. Snake priests and Antelope priests.

These societies are regarded as the oldest in Walpt, and the cere-
monies which they perform are survivals, possibly with some modifi-
ations, of a worship practiced in the former home of the Snake and
Horn clans at Tolkonabi. The nature of the rites at Walpi in early

imes may be judged from that of their modern survivals, namely, the
Snake dance in Angust of odd years. and certain ceremonialsin January
of the same vears.
SNAKE-ANTELOPE SOCIETIES

When Walpi was founded it contained, as has been shown, clans
belonging to the Snake-Horn and the Bear groups. and probably all
males older than voung boys participated in their great ceremony.
the Snake dance. Since that early time the advent of other families
has considerably changed the social connections of the personnel of
the societies, and their membership has outgrown clan limitation.
The expanded societies called Snake and Antelope are now limited to
no clan, but include members of all. The chief, however, and the
majority of the members still come from the Snake clan, and include
all its men. The extent to which the transformation of the early
Snake-family worship has gone, in becoming a composite worship
practiced by a dual society with a membership from all existing
clans, may be seen by an enumeration of the present Snake and Ante-
lope priests. :

The existence of these two sacerdotal fraternities supports the tradi-
tionary declaration that the original people who settled on the site of
Walpi included two groups of clans, the Horn and the Snake. There
is also evidence in their rites that a Bear and a Puma ¢lan were like-
wise represented in this early settlement, for in some of the secret
ceremonies of the Snake dance we find both the bear and the puma
personated.

The nature of the ceremonial calendar of the Snake-Horn people

when these clans came to the Kast mesa and settled on the terrace under
Walpi may never be known. Many rites have been dropped in the
course of time, or have hecome somerged into others that their identity
is diflicult, perhaps impossible, to discover; but there are two ceremo-
nies of the most ancient Snake-clan rites of Walpi which survive to
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our day. Since the Snake dance was first celebrated in the ancient
- ~..pueblo it has been somewhat modified by contact with the rituals of
“.other clans, but even now it’ rétains certain .characteristics of a rude
‘animal worship or zostotemism. With modification has come a change .
in.its purpose, so that at present it is a prayer for rain and for
the growth of corn—a secondary development due mainly to an arid
. environment. -
Membership of the Antelope Society

B o AY
& Individnal ‘ Clan i Individnal Clan
' ‘ S N -
Wiki. ... ... Telia © Katel ooooo..o.... Kokop )
Wikyatiwa ....... " Tetia DoSami.... Lefiya !
Hofiyi........... © Telia | Kakapti.......... Tiiwa
Teazra. . ......... Patki R ()
Kwaa ... i Patki % Pontima..._...._. i Ala
; Teoshoniwi ..._..  Patki ‘ ‘
: Membership of the Snake Sociely
i T : ;
Individunl Clan | Individual . Clan
T i T
Kopeli ........ .. Telia o Kiazru oot ' Asa
Sikyahoniwa ... Tella ' Puryato(?) ... ]‘ Asa
; Moumi. .. ..._... Teiia ; Cikuli_...oo .. . Buli
: Nuvawinu....__.. Teila ‘ Amiooooo. el ¢ Buli
Sanna .. ._........ Tetia w Yoyowaia ..._.._. Tlonani
5 Honauwd ...._... Tetia S 5 115 S Piba
Koyowaiamt ... Telia . Sikyaweamii...._. : Piba
Supela ool - Patki Kanu .. oo ...  Pakab
Kwatcakwa....... i Patki Piba .._...._..... Pakah
Makiwti.o.o...... . Patki Siskvamin... ... © Tabo .
Pocto ............ Patki | Homovi.......... ‘ Tabo
PoCitaimu ..o i Patki ' Lomaiumtiwa. ...  Katcina
Nacita. ... ___. ! Patki DTk oo | Lefiya
Teazra. ... ... ‘ Patki f Teono .. ... © Al
[ Talahoya ......_.. J Asa ] Nakava........... ! Kokop
| Lomanapoeca...... Asa Sikyabotima...... Tiiwa
Sikyatila ... ... Asa Patunitupi ... ... Kolon
Nivati ... .. ‘ Asa D ORKano...oooeooe... " Kolon
Mae..........._.. | Asa o Wiwela. ... Okuwaii
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Rrvicrovs SOCIETIES FROM PALATKWABY

The migration of clans from the south to Tusayan began very early
in the history of the Hopi, and we are fortunately able to speak defi-
nitely of the movements from this direction in the seventeenth century.
These were in part brought about hy the inroads of a nomadic people,
the Apache, who at the close of the sixteenth century began to raid
the sedentary people of southern and central Arizona. Their attacks
were at first weak, but gathered strength during the following cen-
tury, until at the close of the year 1700 the entire central part of
Arizona had passed under Apache control. The villages along the
Little Colorado held out until about the close of the century, but
their inhabitants were ultimately forced north to join the Hopi.

These fugitives took refuge among the Hopi in groups of clans at
intervals as one after another of the southern pueblos was abandoned.
The carliest group scems to have heen the Patuii, after which fol-
lowed the Patki, the Piba, and others. There may have been others
earlier than the Patufi people, and possibly the Lefiya was one of
these, but the Patuii clans founded some of the oldest pueblos in the
Hopi country, as Mishongnovi and Teukubi.

As Mishongnovi is mentioned in the list of Hopi towns at the end
of the sixteenth century, we may assume that the advent of the Patuii
clans was prior to that date; and the fact that there were both Pafuii
and Piba (Tobacco) clans in Awatobi shows that they came before
the advent of the Patki people, which must have oceunrred shortly after
Awatobi was destroyed, for no one maintains that the Patki lived at
thattown. They had a pueblo of their own, called Pakatcomo, 4 miles
from Walpi, in which lived Patki and Titwa or Kiikute clans.

ALA-LENYA SOCIETIES

The Ala-Lefiya clans brought a new cult to Walpi, which survives
in the Flute (Lefiya) observance celebrated during alternate sum-
mers. In some of the Hopi pueblos there are two sections of the Flute
priesthood, called the Blue Flute and the Drab Flute, but at Walpi
the latter is extinet and the ceremonies of the two are consolidated.

The existence of two divisions of Flute priests, and the fact that the
Ala-Lefiya group of clans is composed of two main divisions, would
seem to show that the dual sacerdotal condition refiected the sociological
status; that one society sprang from the Ala, the other from the Lefiya
components. ‘In the present celebration of the Flute there are flute
elements in both societies where they exist in dual sections.

5
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Membership of the Flute Society?

Individual Clan » Individual Clan
“Tomoa o ... .ooo.. Lefiya B Kwatcakwa . ...... Patki
Wuapa ............ Leniya Ametola......_... Asa
Moumi ........_.. Tetia : Teliavema (?) .. ... Asa
Hofiyi........ .. ...| Tela ’ Hani............. Piba
Kopeli ... ... Tela Winuta...._...... Pakab
Supela. . . R Patki Sikyabotima .

I There are othier members of this society not here mentioned.
PATUN-PIBA-PATKI SOCIETIES

The Patufi (Squash) clan probably introduced into the Hopi pueblos
the Aaltli, Wiwiiteimtfi, and Mamzrautli (» woman’s priesthood)
societies; the Piba (Tobacco) brought the Tataukyami; and the Patki
(Rain-cloud) brought the Kwakwantdl and Lalakonti. As these clans
ame from the south, there are many rvesemblances in the rituals of
their priesthoods. The names of the members of these priesthoods
are given in the following lists:

Membership of the Aalttc Society

Individua! Clan Individual Clan i
|

Tuwasmi _........ Pakab Teazra. .. .c...o... Patki
Muma..__..._._.. Asa TPocto ... Patki
Talahoya ... .... Asa Kwateakwa....... Patki
Hauta. .. ... _..... Asa Teoshoniwh ... .. Patki

. Sikvatila ... . Asa Wiwela........_.. - Okuwan

Nivati ..., Asa Talasi ... ...... Tabo

) Kiazru ...o....... Asa Honauwt ........ Tabo

Simotei........... ITonani Lelentei ..o .oo.. Tabo
Yoyowaia ........ Honani Tetcomo. . ........ Tabo
Yakwa ... Honani Hayi.....o........ Lefiya
AP oo Honani Kok .oooooooools Kateins
Teoteki...oooiona. Buli Tawihonima.._... Kateina
Sanda............. Tiiwa 1) (O Okuwafi.
Takala . .......... Tiwa Koitswint........ Kokop
Mateo! .oooLLo.. Tiwa Tela ... Kokop
Kakapti.......... Thiwa Pontima.......... Ala
Matcuwi . ooo... .. Tiiwa Pema .. ......... Ala
Talanainiwi ... ... Tiawa Hofiyl............ Tetia
Kotka............ Honau Lomavoya._...... Telia
Mepl ool Ke Wistio oo Piba

I Lives in Zuil.
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Mewbership of the TWinwiteimtic Society
| |
| Individual Clan . Individual (lan J
' Sunoitiva ... © Asa [ Sikyahonauwi.... Tiawa E
D OKiikiited o Asa Pavativa ..., Tiiwa ‘[
b Tawakiiki oo Asa Sikyvabotima...... ~ Tawa i ;
% Ametola. ..., Asa Potea ..., © Dakal) !
Havo ..., Asa Sikyapiki'. ... ... Tawa [ 3
Mae.............. Asa Homovi......o.. Piba ;
Hola ..o ... t Asa Tella oo Oknwan !
Kopeli c...... ... Tetia ;o Tukpa..o.o.ooll Okuwan g
Mowmi ...l © Teiia Makiwt .......... - Patki
| Sikyahoniwa ... Telia ! Kunahia.......... i Kokop
| Sanna. ... Telia ‘ Ratei.o.....o..... "~ Kokop
i Nuvaiwinti .._.._. . Teiia [ Maho ... © Kokop
Teainmi. ..., Tabo 1 Naka_ ... ... Katcina
Tiiktel ........... * Taho L Talawinti. oo Katcina
| Seziita Buli % Sikyabentima.. ... ‘ Ala
T 70 U ! Tenik | Honyamtiwa.._._.. boAla
| 1
V I Lives in Shumopovi.
Membership of the Tataukyumic Society
1 § f
Individual ] Clan Individual Clan ’
Hani. ... oo o . .. Piba ¢ Tumoa oo Lol Leiiva :
Namoki .............. Piba | Sami.....o..o....... Lefiyva
Siskyamt ... e Piba b oPakabi .ol Lefiya
Nuatiwa. ... | Piba Supela ... .. ' Patki
Masahotiiwl........__ ‘ Piba i Rwazra oo o .ol . Patki
Lapu.ooo ool z: Piba L Nanaha'o..__o.....__. Patki
Ami. .. ..o Buli Nato ... Tentik
Hozro. . ooooeenaa.. .. Honani Wiki.. ool Teiia -
Moniwlt .oooooooo.... Honani Koyowaiamit ......... Telia
Hozro........o....... Honani NaC.voveionn cnnnnn ' Pakaly
Sokoni ..., Ala Piba c.oooo.. I Pakab
Snhimu ..o Ala Tacloo oo i Katcina
Makto.oooeooooaa. Ala Sibentima ............ IKatcina
Teono - oo oeneeeaan... Ala Sttki ..ol Kiikiite
Maho ... Kokop A £ 153 S Asa
LSO «remeemnaenns Kokop | Tukiat.......... ceees| Asa
Sami...ooooooo.o.. Kokop || Teaka ...... P, Tiiwa
§ “Wikpala..............| Lefiya ‘ '
1 Lives_ in Zufi.
N
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Membership of the Kwakwantii Society

Individual Clan Individual Clan
Anawita. . ... ... Patki Mota.....___.. s Sa
Kwaa .o Patki Nuvaiwind ..___...._. Teila
) Patki Wikyatiwa ........... Tciia
Paca - ooeeeo o Patki Tenuntei ......o..o... (7

D Sakwistiwa oo Patki Avalyo ... Kateina
; Citaimi oo ooLo- Patki Totel oo Honani
DS el Patki Cikuli ..., Buli
Vetl. oo Okuwaii || Nanakoei............. Buli
Poyi ool Okuwait | Afiwuel oo o o0 Asa
KISE oo eeae Okuwaf '* Lomaiisha ... ......... Ass
Kelan ... ... ... Okuwan || Turkwinami ... ... Asa
Pitkone .o oo ... . Tabo | Namifthu._..__....... Tawa
Takala ____........... ] Tiwa | Namoki Piba
Tubeiiima Kikute } Te: Piba
COPEt . e Ala ‘ Letalyo............. ..| Piba
CoTuwkwio oo oliaool.s Lefiya Kano .o o ..l Kolon
Nitioma ... Lefiya
i

The women’s society which was introduced by the Patki people is
-alled Lalakofiti, and its ceremony at Walpi in 1691 was participated
in by the following persons:

Membership of the Lalakomitiv Society

)’ Women!t Clan “ Men | Clan
i Koitsyumsi .. _o.... .. Patki | Ala ’
i Naciainima ... _....... Patki Asa
« Kumawensi........... Patki Patki !
I L Patki Patki |

The author has not learned the names of all the members of the
Mamzrautdi society, but those of the more important participants in
its 1892 performance are as follows:

1The list is incomplete, but it includes the chief priestesses,
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Membership of the Mamzraultc Society

e o . i
l Women Clan . Men ‘ Clan
- ; |
Cosaliko o Telia L RUNOIHW e Ara

i Sakabenka. ... ... Kokop Ametola. ..o Asa

D Naciumsioo o Patki . Supela.....oooo.ll. Patki
. 25 other women....... o Kwateakwa. ... ... ... Patki
! Nuvawinil ............ Teiia

f DoWikd .  Teita

3 Hofivi ... ........ " Tetia

THr KALEXKTAKA SOCIETY

The society of warriors c alled the Kalektaka was introduced by the
Pakab clans, and their ceremony, the Momteita, bears a very close
likeness to that of the Priesthood of the Bow at Zufii. From these
resemblances this society is regarded as of New Mexican origin, but
among the Hopi it is simply the celebration ot the Pakab clans and
does not dominate the rites of any society previously mentioned. It
s one of many cults, and, like others, was introduced by certain
definite clans and has not obtained a hold npon others. In this its
relationship differs from that of the Society of the Bow in the Zuiii
ritual.

KATCINA CULTS FROM NEW MEXICAN PUEBLOS

We come now to discuss a cult at Walpi which in many ways is
unique, and so markedly different is it that we have no difficulty in
distinguishing it from the cults already mentioned. The one feature
which separates it from the others is the existence of masked person-
ations—men wearing helmets or masks to personate supernatural
beings. In its origin it is unlike any other, for it was not brought to
Walpi by any one group of clans, but by several, the arrivals of Wthh
were separated by considerable periods of time, even generations. The
kateina cult is therefore not homogeneous, for not only did different
clans contribute to it, but these clans came from pueblos geographi-
cally remote from one another. There is no one Katcina society limited
to one group of clans, but all men and boys may and do enter into the
performance of katcina dances. In this heterogeneous collection of
allied cults we find some introduced by the Honani, some by the Asa,
some purchased or borrowed from neighboring tubes. Some of the
katcina dances are worn down to a single public masked dance from
‘which all secret rites have disappeared. Two at least the Powamii
and the Niman, are of nine days’ duration.
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“To look for the origin of the katcinas as a whole in any one family
or clan would be fruitless. “We must seek the independent origin of
each But there is one source to whmh we ¢an turn for th two great,
ka is the Kat-
cma (&nwum Crow) clans. ‘ ;

. Happily, however, we can find that the general direction whence all =
the important katcinas came was the east—the New Mexican pueblos — -
‘where the same ceremonies still survive in moditied form.

TCUKUWIMPKIYAS

An order of priests called the Tatcuktt, or Mudheads—men wear-
ing cloth masks with large knobs on their tops and s was brought
to Tusayan from the New Mexican pueblos. They do not belong to
the ancient Hopi ritual, but came with those clans who brought the
kateinas, with whom they appear in modern ceremonies. This order
is very ancient in the pueblos from which it came, as are likewise the
kateinas, but they do not helong to the cults of the clans from
Tokonabi or Palatkwabi. '

SUMAIKOLIS .

The Sumaikoli priests and cult are closely connected with the katei-
nas, and are supposed to have been introduced into [‘llb&}’dn from New
Mexico.

THE EAST MESA RlTUALS

Walpi is the only pueblo on the Kast mesa where a true Hopi ritual
is celebrated, but it has become more profoundly affected by intrusive
clans of other stocks than that of any other Hopi pueblo.  This modi-
fication, due to the vicinity of Sichumovi and Hano, ix particularly
marked in the great kateina observance called Powamdl, which differs
greatly from tho Oraibi performance of that name. The clans which
have been of greatest iportance in bringing about this modification
are the Asa’ and the Hano clans. none of whu,h exist at Oraibi.

The Walpi Ritual

NETITOES o Pa (Winter Snake or Flute).
Mucaiasti.
Winter Tawa-paholawi.
February ... ... .._...... Powamn.
Winter Lakone-paholaw.
Marcho. ... . _...... Unkwanti or Paliiliikoifiti.
Sumaikoli.
Winter \Iar:lu-puholawﬁ

1The author nwnhu the introdunetion of the Natacka at the Powami ceremony of W ul;u to the
Teakwaina or Asa clan,
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April-June ... Lol Abbreviated Kateina obrervances.
Niman-kateina.

July ool Tawa-paholawil.

Angust ool Snake or Flute dance in alternate years,

Reptember. ..o ... Lalakoiiti.

October ... ... ... Mamzrauti.

November ..o Witwiiteimti or Naacnaiva.

December cooooooooioil Sovalufia.

Momteita.

This ritual is practically that of the four other Hopi pueblos, in
which it ix repeated with some variation in details. ‘

The Sichumor! Ritual

January ..o oL Pamurti.
Zuiii Return Kateina.
February ... Powami.

) Kateina visitors to Walpi kivas.? :
March..... ... ..., Paliiliikonti.
April-June ..o oo S Abbreviated Kateina obgervances. :
July_ .ol Sio Calako (oceasionally). “
September ... Bulintikibi (occasionally).

October _ ... ... ... Owakiilti (occasionally).
December. ... .. -Soyalufia (contributes to Walpi celebration).

As Tewd (Asa and Honani) clans predominate in Sichumovi, kateinas
largely predominate in this pueblo. The Bulintikibi is intrusive,
unlike Hopi ceremonies, and almost identical with one of those still
celebrated in the eastern pueblos from which the Asa came. The Sio
Calako is an ih(‘ol‘porfttod Zuiii observance greatly abbreviated.  From
a ceremonial point of view the Sichumovi ritual is closely related to
that of eastern pueblos, and just those elements which it shares with
the Hopi ritual are the elements which have heen introduced into
Walpi by elans from the same region of the pueblo area from which

he Sichumovi settlers came.

The Hano Ritual

January ............... Abbreviated Kateina observances. *

TFebruary ... _._.... Powami kateina visitors to Walpi kivas. 4

Mareh ..o ooiiia.o. Paliiliikonti.

April-June ... .. ... Abbreviated Katcina observances.

July. ool Tawa-paholaw ( sun prayer-stick makmg).

August .- -Sumaikoli. : !
September-October. . ... Howina (occasionally).

December ... ... ... Taifitai (winter solstice rites).

o . B DI -+ © - Warrior celebration,

: Eor 1b1x(wmphy of ccrcmom% see ‘American: Anthropolognst vol XI 1898

"In‘18<)2 thmwugn Natackas, Kawaika (Keresan) lmtmrms

31n 1892, ’I‘aeub Humis, ete., personations. :

4In 1892, Tatcukit (Mud heads), Natackas, Huhmwugu Teakwaina katcinas with squash blossoms
in theu- hair. .o
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In this ritual of Hano, which is a fragmentary survival of that at
Teewadi, the Rio Grande home of the Hano clans, the Tawa-paholawd,
Sumaikoli, and Tafitai are in a way characteristic and are essentially

" different from those of a Hopi pueblo. "The Hano celebrations in the.

January and February moons take the form of personations of katei-
nas, who visit the Walpi and Sichumovi kivas as well as their own.
No katcina altar has yet been seen in this village, and there is no
presentation of the Powamf, Niman-katcina, Snake or Flute, Lalak-’
ofiti, Mamzrauti, Witwiitcimti, or Momtecita in this Tewa pueblo. To
the great katcina celebrations of Powamf the Hano send katcina per-
sonators, and there are certain simple rites connected with the Powamfi
in some of their houses and kivas, as that of Ahole elsewhere® described,
but these are fragmentary. Both Hano and Sichumovi contribute
katcina personators, who visit the Walpi kivas, and this renders the
Powamfl in that village different” from that in other Hopi pueblos.

CONCLUSIONS

The following conclusions are reached in the preceding studies:

1. The pueblo of Hano is Tanoan in language and culture; it was
transplanted from the upper Rio Grande valley to the East mesa of
Tusayan. Its religion is intrusive, and its ritual resembles that of
Walpi only in those features which have been brought by kindred
clans from the same region.

2. The religious ceremonies of Sichumovi are also intrusive from
the east, becanse the majority of its people are descended from colonists
from the same region as those who settled Hano. The Hopi language is
spoken at Sichwmovi, but the ritual is purely Tanoan. The rituals of
Sichumovi and Hano ave allied to those of certain New Mexican pueblos:

3. The pionecr settlers of Walpi were Snake and Bear clans, the
former predominating, and the first increase was due to an addition of
Horn clans which once lived at the now ruined pueblo of Tolonabi, the
place from which the Snake clans also came. These Horn people were
mixed with Flute clans from the Little Colorado. The majority of the
clans and the most distinetive ceremonies in the Walpi ritnal came
from southern Arizona, and the many resemblances in the Hopi ritual
to that of the castern pueblos is due to eastern colonists who sought
refuge in Walpi. '

4. The conelusion that the present Hopi are descended wholly from
nomadic people from the north is questioned, except within the limi-
tations mentioned.  Some parts of the ritual which are distinetly Hopi
are found not to have come from the north, but from the south.

1 Fifteenth Annual Report of the Burean of American lithnology.
2The existence of Natacka at the Walpi Powamil is due probably to Sichumovi or Rluno ¢lans, possi-
bly to the Asa ef the former puceblo,
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